RISTAD

A MONTHLY PERIODICAL

THE C

Ll

LPHIAN;

DEYUTED TO THE EXPOSITION AND DEFENCE OF THE FAITH PREACHED

BY THE APOSTLES

EIGHTEEN HUNDRED YEARS AGO,

IN OPTOSITION TO THE DOGMAS OF PAPAL AND PROTESTANT CHRISTENDOM,

WITH A VIEW TO MAKING READY

A PEOPLE PREPARED FOR THE LORD.

“ Behold, I come as a thief : blessed is he that watchetl
and keepeth his garments.” —JEsus.

VOLUME XI.

BIRMINGHAM : PUBLISHED BY THE EDITOR,
ROBERT ROBERTS, ATHENZAUM ROOMS, TEMPLE ROW.,

,D,CCC,LXXIV.,



CONTENTS OF VOLUME XI.

Natural Religion versus Salvation by
Faith . . . A
The Devil

The Jews and their Affairs 11 78 133
182, 190, 225, 268, 321, 869, 426 468
A Camel and the hye of a Needle
Why was the Lord Jesus begotten of
the Father?
The Renunciationist Heresy in London
The Mosaic Curse e e .
Circumcision and Baptism .o
Sunday Morning at the Chnstadelphxan
Synagogue, Birmingham 380, 65,
115, 169, 212, 259, 310, 358 422
515
Flesh and Spirit .
Difficult Passages, 34 7() 132, 178 224
Dr. Thomas among the Jews . 49,
The Christadelphian Faith .. .
Christ as the Son of Man . .

Modern Conversion . . ..
Evil .o . ..
Speech to the Sisters .. .. 163,
The Sacrifice of Christ . .
Hades .. . ..
Destiny of Man and the Barth 2186,
Apostacy of the First Century 245,
For whom did Christ die? .

The Time of the End .. 255 489
Bible Redemption .o . v
Moses and Christ . .e .
Are Englishmen Israelites? .. .

The Lost Ten Tribes

The Prince'’s Portion in the Land ..
The Seventh Chaptel of Romans ..
The Apocalyptic Great City

Confirmation of the Abrahamic

Covenant 451, 504,
The Seven Signs of the End . ..
A Modern Cornelius ., .. ..
The Jewish Passover ., .. .

David's First Psalm ‘e . .
The New Hymn Book .. . .
The Mystery of Godliness e ..

Union and Unity . . ..
The Truth in Peterboro.’ . ..
The Scriptures Confirmed . 278,

The Prince of Ezekiel xlv. . ..
Hebrew Names of God . . ..

Adam and Christ . .. ..
The First and Last Adams .. ..
#Not for Himself” . . e
Anthems . .
The I)Wughters of Snrah ..

Discussion at Glasgow ., 2
Plan of Future Division of thc La.nd

PAGE.

264
3G2

PAGE.

EDITORIAL:—~
General, 35, 85, 138, 184, 231, 277,
327 374 431, 476 552
Signs of the Times 330, 375 462 446
A Vain Appeal .. . .
Be of Good Cheer . . v

Gone Back to Babylon . .
Selah .. . o . o
Popery .. . . . .
The Harlot . e .
Figure of the Resurrection .. ..
The Next Emperor of Russia .

Proposed Discussion with E. Turney
Meaning of “ Constitutional Sinner >’
Progress of the Last Year
Threatening Causes of War ..
Political Transformations .,
France and the Papacy .
Health of the Pope ..
The Eastern Question
England and Russia .
European Situation
Russia and China
The Coming Orisis .
The Nations Arming .. .
The Disraeli Ministry .e
Tendencies of Renunciationism .e
Discussion at Maldon ..
The English Change of Mmlstry .
The Suez Canal . . .
Appropriate Now .

Looking for those thmgs that are

PRI

378,

.
.
. .e
.

. ..

.o

.o

coining on the earth .. .
A Great Shadow over Europe .
The Condition of the Turco-Euphra-

tean Empire . .. .
The Talking Corpse

The Political and Commercial Rot-
tenness of the Turkish Empire

REvVIEWS :—
Modern Christianity . .
Mere-Manism .. . .o .

THINGS NEW AND OLD —
Righteousness . .
Bible Marks .. . .
Why . .
Second Apostacy . ..

Spray .. . . 111 162,

Perfection . . .
Septuagint . .
Parallel Passages .. .
Men After God’s Own Heart

The Temples of Wlsdom and Folly
Until

Christ .. .- .. . .

573
574

43

85
139
187
188
188
188
188
279
981
329
834
376
376
378
578
879
476
477
477
478
148
885

4
148
344

81

574
576

576
577

577

403
405

109
109
109
111

160
161
162
317
319
319
320



Comparisons ... . . o401
Ungodly Speech . . . 402
Saintly Speech . . .. 402
Daily Bible Reading .. . .. 519
The Perfect Day . . . 520
Fraternal Salutations . o B21
Genealogy of Principles .. . 821
The Douay Version .. . 522
AxswWERS T0 CORRESPONDENTS :—

The Taking of Oaths . .. 88
The Bookselling Question .. .. 388
Can you Refuse? . . .. 88
The Brazen Serpent .. . . 89
Not in the Flesh . e . 89
Ecclesial Management .. 39
Eternal Life and the Law of Moses 40
The Nature of Christ . . 40
A Renunciationist Leaflet .. o 41
Confession . . . . 178
Interment . . . 179
Wresting the Scrlptures . .. 179
Renunciationism . 179
Thanksgiving at the Meal Table .. 179
Children at the Lord’s Coming .. 180
About Lies and Liars . .. 180
Dr. Thomas and Renunciationists ., 181
In what Sense did Christ become

poor ? . .. 181
Baptism into a reahty .. 281, 522
Marrying unbelievers . . 281
Savings Banks ., e . .. 281
Breaking of Bread .. . .. 282
Pneumatic Phantoms o . 282
Polygamy .. 282
Immersion and the " Sacrifice of

Christ . .. 282
The Kingdom suffermg violence .. 282
Will Saints raise the Dead ? .. 283
Death during the 1000 Years .. 288
The Forty Year Margin .. 284, 836
Martyrs in the Latter Days . 284
Dr. Thomas and the Whole Truth 285
Glorification of Saints . .. 286
A Farmer’s Dinner ., .. 3885
The Blood of Christ in Death .. 885
Longevity in the Age to Come .. 386
Condemnation and Mortality .. 3837
Christ the Power of God .. .. 337
Feet Washing .. 338
Animal Monstersand Renunclatlomsm 381
Dangerous . .. 881
Scriptural Diabolism .. . .. 3882
Trades Unionism . . .. 882
The Name of Jesus .. .. 882
The Parable of the Labourers .. 382
The Post-millennjal Resurrection .., 3882
Date of Nebuchadnezzar's Madness 478
The title * Rev.” 479
The Kingdom taken from the Scribes 479
The Baptism of Christ . .. 479
The Flight on the Sabbath .. ..o 479
Unmarried and Young . ..o 479
Enoch and Elijjah .. . .. 480
God and not J Who" . .. 480
Adam’s Offence .. .. .. 480
Our relation to Adam ., .. 481
Who are the righteous of Matt.

Xxv? . .. 481
Christ saved from Death .. .. 481
The Prince’s Portion . .. 482

PAGE

Water Sprinkiing .. e .
Not Trinitarivnism .. . .
Unforgiven Sins . . .
Dr. Thomas's Translation of 6 °ov

Heavens and Earth Political ..
Renunciationism . 86,
Questions concerning Christ .

Paul's Argument on Resurrection .,
Did Jesus partake of the Supper?

No Contradiction . ‘e v

Jesus made a Curse ., .e .
Except a Corn of Wheat .. .
Sin in the Flesh . . .

The Law weak . . .
Thy Kingdom Come .. . .
In the Father .. . .
Circumcision and the Cross . .
Personal Sins .. .

Remove Elements of Doubt v
The Ten Tribes and the Bntlsh

Nation .. . .
Judgment and Immerslon ve .e
Trine Immersion .e
Did Jesus Die as & Substitute? .
Sinning without Law .. . .
Christ and His Death.. . .

The Birth of the Spmt . .
Dying in the Animal ,, . .

POETRY :—
Psalms by a Mourner in Israel, 7, 60,
1

td ?

Asleep .. . . .

The Day of Christ . . .
INTELLIGENCE :—

Aberdeen e .e 42, 887,

Aylesbury . . . .

Ayrshire . . . .

Airdrie .. . . . y

Belfast .. .o . . .

Beith .. . .

Bewdley. . . 239 433

ermmgham, 43 91, 142, 190, 239,
287, 40 387 438 484 529,

Brighton

Brlerley Hill .. 143 240, 483, 484,
Buxton .. . .o
Bourton-on-the-Water . 287,
Cheltenham .. . .. 287,
Coleshill . e . .
Cinderford . .o . .
Dudley, 438, 143, 840, 484, 485,

Derbdy e .. . « 191,
Dundes, 48, 144, 191, 287, 340, 387,

Deal .. . . . .
Dalkeith
Edinburgh, 44 144 191 ‘.’41 288

340 388 434 485
Elland .. . . . 288,
Eatington . ,e . .
Fazeley . . . .o
Frome 145,
Glasgow, 44 92 192 241 288 341
388 430 486

Grantham . . .
Grantown . .. . 44,

Galashiels . e o 241,
Halifax .. 44, 192, 241, 388, 435,

Hanley and Burslem .. .. .

528
523
528
521
521

581



PAGE.

Huddersfield .. . 92, 241
Huntingdon .. . ve .
Innerleithen ., . e .
Keighley .. 93,145, 288, 341,
Kilmarnock f .. . e
Leith ., . 242, 342, 388, 487,
Leicester . 145, 241, 288, 388,
Leeds, 93, 193, 288, 341, 388, 435, 487,
London, 93, 145, 192, 242, 288, 842,
436, 487, 532,
Liverpool, 93, 145, 242, 288, 342, 388,
487,
Lymmn .. v . ‘e .
Lichfield . . . ..
Manchester .. 842, 389, 436,
Middlesbro.” ., . . .
Mumbles . . . .
Mitcheldean .. . . ve
Muddiford . . . .
Newburg

Nottingham

94, 146, 193, 242, 289,

343, 389, 436, 488, 532,

Norman Cross ..
Oldbury .
Peterboro.’ .
Portsmouth .,
Sal

e .
Shefiield
Scarbro. e
Stourbridge ..
Stockport e
Swansea .
Stow ., e
Spalding .
Tamworth .
Taunton .e
Tewkesbury ..
Turriff .
dengton
Warbro.
Westbromwich
Whithy .
Wishaw ve
Winsford .
Yaxley ., .

Africa—

o, 48,146, 193,
.. 94, 289, 436,

94 147 193 436 532

L. 488, 533,
147, 343,

" 147, 943, 289,
.. 289
94,147,
w9,
.. 9
L 194, 289,

.o )

Pietermaritzburgh . .

Australia—

Cambrian Hill

Warnambool
Sydney ..
Beechworth
St. Kilda ..
Burrawang

Canada—
Hamilton
East Zorra
Kingston .,

Toronto ..

Ottowa .,
China—

Hong Kong
India---

Calcutta

Lol %,
.. 243

.e ‘e .o

48, 95, 194,

.. .o

213, 437,

.. .

o 195,244,

382

533

343
194
584

843

534

United States—
Baltimore
Burnet ..
Shenandoah
West Hoboken

e e 95,
o 9%,
.. 48,195, 244,

Moore’s Ordinary

Washington
Eagle Creek
Sanfrancisco
Urich e
Waterloo ..
Phlladelphm
Urbana ..
Arnot .
Concord ..
Kinston ..
Lowell. .,
Wanconda
Richmond
Albany ..
Norfolk ..
North Carolina
Rochester
Carroll ..
Entaw .
Halifax C. H
Oso .

New York . .
St. Louis ..

Henderson (Ky)

New Zealand—
Christ Church
Cavesham

PAssAGES EXPLAINED:

Gen. iv. ..
» XIvil, 81 .,
Ex. xxiv. 9 .
» Xxxiii. 20 ..
Isaiah lxv 20-22
Ezek. xlv 22 e
Mic. vii. 15 ..
Matt. xxvi. 27 .,
xii. 38-40
xxviii, 19
XXXV, ..
, XX, 1-15
5  XXiv. 20 .,
Luke xxiv. 39 .
, Xxiii. 39, 43
John i. 18
, Xxil. 24 .
Acts xxiv. 15 .,
Rom. ii. 12 .
viii. 2 ..
viil. 8 ..

”

”
”

viii. 8, 9

” . i
vii. .
:,’ v.18 .
1 Cor. xii. 8 ..
y XV.22 .,
xv. 36-42

9

2 Cor. viii. 9 ..
Gal. vi. 14 e
1 Tim, iii. 16 ..
Heb. i. 10-12 ..

.o

..

.o

s

.o

.o

.

.

.o

196, 843,

.. 244,
.. 292
284,



The (’rhrlmdelphlan,]
Jan. 1, 187¢.

Clhe @hristabelphian,

“ He (Jesus) that sanctificth, and they who are sanctified, are all of one (Father):
for which cause he is not ashamed to call them BRETHREN.’—(Heb. ii. 11.)

 For the earnest expectation of the ereature waiteth for the manifestation of THE

80N8 OF Gob.”—(Rom. viii. 19.)
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NATURAL RELIGION versus SALVATION BY FAITH.

HEATHEN DEFINED—THE GOSPEL IS FOR THE SALVATION OF THE HEATHEN THROUGH

BELIEF OF IT—NONE SBAVED BUT THE DOERS OF THE WORD—IGNORANCE ALIENATES FROM

ETERNAL LIFE—NATURE’S LOGIC—NATURE DEFINED—ORIGIN OF NATURAL' RELIGION-—IT8

INVENTORS INDICATED—THINGS IN WHICH THEY AGREE—NATURAL RELIGION AND GobD’s

RELIGION IRRECONCILABLE ENEMIES— BY NATURE” EXPLAINED--HEART-CIRCUMCISED
GRNTILES AND JEWS TO INEERIT THE PROMISES,

By DR. THOMAS.

HEeaTHEN is the Saxon equivalent for
the Greek word ethnos, and the He-
brew goi, and properly signifies nation.
It is in this sense that it is used in the
sacred Scriptures. The word Gentile
is of the same import, only derived
from the Latin gens. All nations,
except Israel, being under “times of
ignorance,” were merged in hopeless
superstition ; so that to be of the
nations was equivalent to being an
idolator ; the word heathen, therefore,
came to represent a man, or nations,
worshipping idols; though the Hebrew,
Greek, and Latin originals, are never
used in this sense in the Scriptures.
The salvation promised in the gospel

is the salvation -of Israel and the
heathen, in the sense of blessing
all nations in Abraham and his
Seed, on the principle of individual
and national faith and obedience.
The gospel has been preached for
eighteen centuries to the nations for
the salvation of heathen, in the sense
of idolators and natural religionists
—“to take out from the Gentiles a
people for God’s name.” This people
are to be the immortal rulers of the
nations, or heathen, in the Age to
Come ; when the heathen, no longer
idolators and natural religionists, shall
be enlightened and “serving the Lord
with one consent.” They are then
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“the nations of the saved,” sitting
under their own vines and fig trees,
with no tyrants to destroy them, and
make them afraid asnow. The separa-
tion of mankind into nations, however,
is finally to cease ; and all of the race
who attain to eternal life will be
merged into Israel, then become im-
mortal, by “the adoption, to wit, the
redemption of the beody;” as it is
written, “ I will make a full end of all
nations whither I have scattered thee,
O Israel, but I will not make a full
end of thee "—(Jer. xxx. 11). The
last eighteen centuries has been “the
Day of Salvation,” the ¢ accepted
time,” a day of probation for indi-
viduals who aspire to the glory, honor,
and immortality of the Kingdom, as
the reward of ‘“the righteousness
which is by faith :” the coming
thousand years will be a day of
blessedness and probationto the nations
saved from the evils row besetting
them ; in which vastly greater multi-
tudes than now or heretofore will be-
come heirs of immortality and earth-
inhabitation for ever, when the thou-
sand years shall have passed away.
But, what D. and B. want to know
is, is there not salvation from hell for
idolators and natural religionists, idiots
and sucklings, now, without believing
the gospel and being baptized ?—They,
and not they only, but all antichristen-
dom, say there is salvation for them.—
But the Bible has nothing to do with
the soul hell they speak of. The salva-
tion it proclaims is the deliverance of
God’s people from sin, death and the
grave, and the bestowal upon them of
glory and honor foreverin his kingdom;
and the deliverance of the nations, as
already stated.—If they modify their
proposition, and affirm that the parties
indicated have part in this salvation
without faith and its obedience, there
is something tangible to lay hold of,
Well, if it be so, it can be easily
proved. There are the Seriptures,
show us the testimony ; for the burden
of proof lies upon D. and B. and the
natural religionists. Ah, here they
come with the second chapter of the
letter to the Romans, telling us that
the salvation of sinners without the

obedience of faith is taught there!
Now behold the proof—*“ When the
Gentiles, having not the law, do by
nature the things contained in the law,
these, having not the law, are a law
unto themselves : who shew the work
of the law written in their hearts ; their
conscience also bearing witness, and
their thoughts the meanwhile accusing
or else excusing one another.” ButI
object to this. as perfectly irrelevant,
having not the least reference to idol
worshippers, or the unenlightened. It
refers to Gentile “ doers of the law,” in
the sense of their being justified by
the righteousness which is * testified
by the law and the prophets.” The
“work of the law is written in the
hearts” of such persons only, be they
Jews or Gentiles. Of Israel under the
New Covenant Jehovah says, “I will
put my laws into their mind, and write
them upon their hearts.” How is this
done? Take an illustration from the
doings on Pentecost.—The righteous-
ness testified by the law and the
prophets was put into the mind of the
assembled multitude by the voice of
tlre apostles, and written indelibly on
their hearts by the divine attestation
which miraculously confirmed it. The
same thing occurred to the Gentiles
afterwards at Cornelius’, where the
work of the law was written on the
hearts of all his company. When the
law was thus written, they “ showed
the work of the law ” in loving the
Lord their God with all their hearts,
and with all their souls, and with all
their mind, and their neighbours as
themselves, in which all the law and
the prophets are obeyed—(Mat. xxii.
37-44 ; vii. 12) ; “for love is the ful-
filling,” or doing, “of the law’—
(Rom. xiii. 10).

The natural religionists do not fairly
quote their proof text. They should
quote the whole passage. Their text
is a reason given in support of the
affirmation contained in the preceding
verse, which they ought to have quoted
to show what the apostle was writing
about. The omitted words are “not
the hearers of the law are just before
God, but doers of the law shall be
justified.” And even this is but the
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reason of another affirmation in the
verse before, which declares that “as
many as have sinned without law
(that is, the Gentiles, who were
never within the jurisdiction of the
law) shall also perish without law ;
and as many as have sinned in (or
under) the law (that is, the Jews
to whom it was enjoined), shall be
Judged by the law, in the day when
God shall judge the secrets of men by
Jesus Christ according to my gospel.”
This declaration is contained in the
twelfth and sixteenth verses, the
proof-text of the natural religionists
being the fourteenth and fifteenth,
which, with the omitted thirteenth,
are a parenthesis between. But again,
all these verses even are illustrative
of the eleventh; which is itself the
reason why God will render to both
Jews and Gentiles according to their
deeds, as stated from the seventh to
the tenth verses both inclusive: that
is, “Because there is no respect
of persons with Him.” Now, from
the sixth to the sixteenth verses of
the second chapter, the doctrine taught
is, that Jews and Gentiles are all in
the same category with respeet to the
gospel ; because from the eighteenth
verse of chapter one to the fifth of
chapter two, the apostle had there
“proved that they are all under sin,”
none being righteous, “ no, not one ;"
and “all the world,” consequently,
“ guilty before God.”"—(Rom. iii. 9,
19.) Mankind, then, being none of
them “doers of the law,” none of
them are justified ; and without justifi-
cation, there is no salvation.—What
remains, therefore, is only a question
of condemnation. Are Jews and Gen-
tiles equally vile in their conduct be-
fore God, to be subjected to execution
in the same way? No; the Jews,
sinning against light, deserve a sorer
punishment than the Gentiles who sin
under “ times of ignorance ;” therefore
the Gentiles die and perish ; while the
Jews are reserved for judgment and
execution till the day yet future, when
Jesus Christ shall judge them * at his
appearing in his Kingdom,” as taught
of Paul in the gospel he preached.
This implies the non-resurrection of

those who being without law, sin in
times of ignorance ; and the resurrec-
tion of those who sin under law. Of
the former class, it is written in the
prophet, “ They are dead, they shall
not live ; they are deceased, they shall
not rise; therefore hast thou visited
and destroyed them, and made all their
memory to perish:” (Isa. xxvi. 14)
but of them under law, it is written,
¢ All they in the graves (pantis hoe en
tois mnemeiois) shall hear of the Son
of Man’s voice and come forth ; they
having done good things for a resur-
rection of life; but they having
worked evil things, for a resurrection
of judgment.”—(Jno. v. 28, 29.) So
much for the guilty who are all under
sin, and therefore heirs of death, being
“ condemned already.” But, whether
that death shall be “unto death ” so
as to end therein; or, the sinmners
without law, and under law, shall pass
from under sentence of death, and
come under a sentence unto eternal
life, depends upon both classes
becoming obedient to the truth, or
“doers of the word:” for it is “he
who looks narrowly into the perfect
law of liberty, and perseveres, not
becoming a forgetful hearer, but a
doer of work, he shall be blessed in
his doing.”—(James i. 22, 25.)

The Jews and Gentiles in the days
of the apostles were in the same
state with respect to God that the
idolators and natural religionists are
at the present time: * Having the
understanding darkened, being alien-
ated from the life of God through the
ignorance that is in them, Lecause of
the perverseness of their heart.—
(Eph. iv. 18.) Truth is ever the
same. It is therefore as true now as
when written, that ignorance alienates
Jrom God's life. Let D. and B. look
at this principle without blinking,
Their theory demands the salvation of
creatures in their ignorance of “the
knowledge of God and of Jesus tha
Lord ; ” but the Scriptures place an
emphatic veto on the notion, and
declare that “Except a man be con-
verted, and become as a little child, he
can, in no wise, enter the kingdom of
God,” and out of that kingdom there
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is no salvation. And again : “Except
a man be born of water and of Spint,
he cannot enter the kingdom of God ; "
which is equivalent to saying:
“ Except a man believe the gospel of
the kingdom, and is baptised, and
raised from the dead incorruptible and
immortal, he cannot be saved.” There
is no bliss in ignorance of God’s
truth ; if there were, it would be folly
to be wise, because wisdom and know-
ledge make responsible. If the igno-
rant were in a salvable state, it was
cruel to send Paul to them to open
their eyes, to turn them from dark-
ness or ignorance ‘‘to light,” or
knowledge ; because, in so doing, he
was bringing them under the jeopardy
of persecution and the hazard of the
sorer punishment which is to devour
the adversaries at the coming of the
Lord. But the truth is that neither
Jews nor Gentiles of any age, sex, or
condition, can be saved or inherit the
kingdom (which is the same thing,)
who live and die in their ignorance of
the truth, “This is life eternal, that
men should know Thee the only true
God and Jesus Christ whom Thou hast
sent.” Paul was, therefore, sent “to
turn them from the power of Satan to
God, by enlightening them “ that they
might receive forgiveness of sins, and
inheritance among them who are sanc-
tified by faith that is in Jesus.”—(Acts
xxvi. 18.)) Now, I argue that if this
was necessary for the salvation of the
heathen then, it is equally so for their
salvation now; and that it was
necessary, is proved by the testimony
before us. To say that creatures may
be saved without faith is to blas-
pheme, or speak evil of God and his
Christ, and to pronounce the Scriptures
falsehood ; for they testify that “he
that comes to God must believe that ke
is, and that he is a rewarder of them
who diligently seek him.” And again,
“without faith it is impossible to
please God;” and again, “no man
cometh to the Father,” says Jesus,
“but through me:” but these are
all vain words, and they who uttered
them liars, if human creatures, *“ who
know not God,” who do not seek him,
and are ignorant of the faith; and not
only so, but are “filled with all un-

righteousness,” have inheritance with
the sanctified—if we say that these
may be saved in their ignorance, we,
in effect, proclaim our own faithless-
ness in the oft-repeated and positive
declarations of God to the contrary—
we declare it in defiance of testimony,
sound reason, and common sense; not
the common sense of the unthinking
and fleshly multitude, for that is
foolishness ; but that natural sagacity
which is common to the thoughtful
and sober-minded among men.

But “ nature” is truly the stronghold
of natural religionists, although they
profess to believe the scriptures. What
they call “ nature,” that is, their
interpretation of nature, is of greater
authority with them than a “thus it
is written,” or a* thus saith the Lord ”
It is their rule of Bible-interpretaion ;
so that if God’s testimony does not
speak in accordance with their inter-
pretation of nature, they either reject
it with contempt; or, give it a
mystical signification; or, admit its
truth, and at the same time contend
that some nullifying supposition may
be equally true. This last alternative
is the gossamer that mantles the
hypocritical infidelity of the age.
“ 1t is true,” say they, “that ¢ he that
believes the gospel, and is baptized,
shall be saved ;' but it is also true that
if & man sincerely thinks he is right,
he will be saved too, although he may
not happen to understand the gospel!”
“ 0 yes, it is right to be baptized in
the name of Jesus Christ for
remission of sins,” says another;
“but then baptism in the name is not
indispensable to forgiveness!” ¢“We
admit,” say others, *that ‘without
faith it is 1mpossible to please God ;’
but then, kind-hearted heathen and
babes, who are ‘ germs of an immortal
development,’® may be, yea are, saved
without it 1”  “ Yes, we believe in the
resurrection of the dead; that is,”
says the “ Swedenborgian Christian,”
“ the awakening of the soul at the
last pulsation of the heart in the article
of death ;" or says some other mystic,
“the revival of the dead in trespasses
and sing, when they get religion ;" or

+Chr, Mag. Vol v. No. 7, p. 208.
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says a third, “the restoration of the
ancient gospel some twenty or thirty
years ago.” Thus it goes in all the
world. There is scarcely a single truth
admitted, but there is some nullifying
hypothesis tacked on to it, by
which it is rendered of none effect.
And they who practise this call
themselves logicians and philesophers.
Precious logic to admit the truth of
A, and at the same time to contend
that B, which denies it in toto, is
equally true! Yet such is the reasoning
(save the mark!) of nature’s worship-
pers, who presume to subject the mind
of God to the suppositions of their
foolish hearts! Surely, it may be
truly said

Truth hath fled to brutish beasts;
And men have lost their reason.

But this © nature ” the perverters of
the gospel so devoutly worship, what
isit? In the universal sense of the
word, it is what God has caused lo
exist subject to umvarying mnecessity—
the existence is nature; the necessity
its laws. Persons who see but little
of God in anything, are accustomed
to attribute the phenomena they ob-
serve to nature, as though nature were
the God in whom they live, and by
whom all things consist. Nature,
however, is a mere necessity, and
exists simply because it is God’s will
and pleasure. Those who are “taught
of God” never look to nature as an
authority in regard to things spiritual
and moral, because they do not venerate
the creature rather than the Creator.

Man, as he exists by pro-creation, is
part of that terrestrial nature called
animal. When allowed to ripen into
maturity under the uncontrolled in-
fluence of his innate propensities, “ he
has no pre-eminence over a beast.”’—
(Eccl. iii. 19.) His ideas and reason-
ings, if he have any, upon God,
morality, his own constitution,
origin, and destiny, are the work-
ings of his veneration, conscien-
tiousness, &c., styled by Paul “the
thinking of the flesh;” and the con-
clusions he arrives at are the teachings
of nature, or natural religion. This
religion begins in the flesh, and ends
in gas; which is all the spirit it
contains. Confucius, Zoroaster, Ma-

homet, the Council of Trent, Luther,
Calvin, Wesley, Campbell, and Joe
Smith, not to mention a host of others,
are all naturalists, whose systems of
religion are all essentially the same.
The reason of this is because they
have all come to their several con-
clusions by natural reason, to whose
dictates the least foolish among them
have paid more deference than to the
written testimony of God. It is
remarkable that all these systematiz-
ing naturalists believe in disembodied
immortal souls, heaven in the skies,
a hell of fire and brimstone for separate
spirits somewhere, the same sort of a
devil, the salvation of creatures of all
ages, &c. The thinking of the flesh
upon its own consciousness, and the
phenomena of animal magnetism, the
means Dy which nature teaches, have
conducted them to this universal and
boasted uniformity. How common is
it to hear them adduce “ the universal
belief of mankind” in proof of an
immortal soul in man capable of a
disembodied existence among the
stars!| They do not see that this
is a substantial reason against the
notion, seeing that all mankind are
in a state of ignorance, and therefore
think only the thoughts of nature or
the flesh which God says are nob
His thoughts. The only difference
between Confucius or Zoroaster and
Mr. Campbell is, that the latter mixes
up the sayings of the apostles with
the thinkings of his flesh, which the
former were unable to do, not having
the Scriptures. This is the essential
difference between that form of
Natural Religion, called Campbellism,
and the others styled Magianism,
Buddhism, and so forth, Let me
not be misunderstood. I do not say
they are the same in detail; but
the same in origin, and that origin
the thinking of the flesh, and not
the revelation of the mind of God.

Ag the heresiarchs named were
mere naturalists, the religions that
go by their names, are mere natural
religions, This is the nature of the
religion of anti-christendom, call it
Mohammedanism, Grecism, Romanism,
or Protestantism. The thing is the
same, whatever designatton taste may
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give it.  This is the reason why they
are at variance with the Bible. The
Scriptures are from God, and reveal
the thoughts, ways, and purposes of
God ; but the theologies, or ortho-
doxies, or whatever you may call
them, are of the unenlightened flesh,
and reveal the thoughts, or opinions,
of the flesh concerning the Bible.
Now, the thoughts of men and the
thoughts of God, are as diametrically
opposite as flesh and spirit. They
do not, and can not, think in harmony;
for “ the carnal mind (o phroncema tou
sarkos, the thinking of the flesh)
is enmity against God; for it is not
subject to the law of God, neither
indeed can be. So, then, they that
are in the flesh (think and act
according to the dictates of nature)
cannot please God,”

From this it is clear that men
cannot “do by nature the things
contained in the law,” in the sense of
doing them from the dictates of
vnenlightened flesh. Nature, in this
sense, would impel them to do the
very reverse, for all the precepts of
God are in contrariety to the dictates
of the fallen humanity we possess,
“My thoughts,” says he, “are not
your thoughts, neither are your ways
my ways; for as the heavens are
higher than the earth, so are my
ways higher than your ways, and
my thoughts than your thoughts.”
“If any man will come after me, let
Rim deny Iimself, and take up his
cross, and follow me.” “The grace
of God that bringeth salvation hath
appeared to all men, teaching us that
denying ungodliness and worldly lusts,
we should live soberly, righteously,
and godly in this present world ; look-
ing for that blessed hope, and the
glorious appearing of the great God

and our Saviour Jesus Christ.” These
are not the dictates of nature, but of
the Spirit. Nature could not dictate
such principles of conduct. It is
as impossible as for a river of its own
tendency to ascend a mountain.

The word used by Paul, and
translated “ by nature,” is physei from
phuo, “to cause to be.” Physis is
that which is caused to be ; hence fo do
by physis is to do that which is
caused to be done; that is, t0 do in
effect. “When the Gentiles do in
effect the things contained in the law
they show the work of the law,
written in their hearts.” This is
intelligible enough. The writing the
law there causes them to do the
things it contains, which is doing as
the effects of the writing ; or doing in
effect, that is, by physis or by nature.
The Jews had the law, but did not
do its work; the Gentiles had not
the law; but having believed the
Gospel, and yielding its fruit in their
lives, they showed forth the law’s
work ; and in so doing “kept the
righteousness of the law,” and put
the Jews to shame. The Gentiles who
obeyed the gospel, proved themselves
to be better Jews than the hereditary
sons of Abraham who had the law ;
“for he in the appearance is not the
Jew ; neither is the circumcision in
the appearance, in the flesh : but he
is the Jew in the hidden man; and
circumcision is of heart by Spirit, not
of men, but of God.” He that is a
Jew by becoming Abraham’s Seed,
through Jesus Christ, is the Jew to
whom glory, honor, and incorrupti-
bility in the kingdom for ever, with
Messiah, is promised in the covenant
made with Abraham before the times
of the jubilees were arranged.—

(Herald of the Kingdom, 1852.)

THE DEVIL,

GERALD Massuy lectured on the Devil
in New York some time ago. Having
proved the Devil to be a myth, we are
told, he proceeded to show that the
only evil spirit now is one created by
men themselves. We quote from a
report in the Twibune :—*The Devil

acquired his name from the Egyptians,
and has his worshippers. The old
French represented a good devil. The
good devil was lost because theologists
have always done their worst to vilify
preceding religions. Here, as else-
where, certain natural facts were first
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symbols of goodness, and afterward
changed into things of horrer, and
gave birth to hell In the book
Of JOb Ed &% % £ L]

work, Satan is one of the sons of God,
and goes forth to be the tempter of
men. As we go further, we find a
satanical influence lying behind the
serpent. This is a poor and wretched
devil of our Christian theology. Ima-
gine a spiritual being who would seem
to be created by God expressly to tor-
ment humanity! The Devil of our
most ancient traditions, in which na-
ture in her darkest moods was personi-
fied and portrayed, was pretty much
played out until it was revived by the
theology of Luther and Calvin. The
Devil of the middle ages is poor
enough, indeed, and has become a gro-
tesque image, for the poor ignorant
peasant was cunning enough to outwit
him. Jack always triumphed over the
giant then, and, indeed, both Devil and
giant had one origin. Our fathers, the
Norsemen, had very little respect for
the Devil, and thought of hell as the
next best place to heaven. The Norse-
men knew nought of a hell of ever-
lasting fire. If they had heard of it,
it might have proved the more attract-
ive place of the two. A good man
once went out among them to enforce
that theory, but found himself in
the wrong latitude. When bhe had
pictured the burning lake, and the
fire and terror of the place, he looked
about him and was amazed at the re-
sult. Instead of seeing tears of anguish
and expressions of dismay, he dis-
covered they were blubbering in quite
a different fashion, for their faces had
brightened into full moons of happi-
ness, and they sat rubbing their hands
as if spiritually warming themselves
at the fire which was warranted never
to go out. For the picture was a
delightful change from the life they

led in their inclement climate. They
were ready and willing to go to such
a place at once. Mr. Massey said
further on: We have talked of the
Devil long enough. We have a far
more terrible way of realising the
hereafter than any abstract idea of hell
and the devil can offer. The real devil
is alive, working with a most infernal
activity and playing the very devil
with this world of ours. We have
been following a phantom of faith,
and the Devil has been dogging us
indeed. It is not a spiritual creature
created for the purpose of dragging
us down, but the Devil is to be realised
in his likeness to ourselves—a devil
bequeathed to us by the accumulated
gains of selfishness. The evil shadow
of self is the Devil, and we have the
blasphemous impudence to cast the
blame of an existence of a devil like
that on God! There is no doubt of
his responsibility for certain natural
conditions which inevitably result in
much that we call evil, nor will he
shirk his responsibility in that matter,
We are apt to look on things at first

‘sight as evil, which we finally find to

be blessings in disguise. The moment
we recognise evil and the consciousness
of its existence, the responsibility be-
comes ours. Here is a problem for us
to solve by way of education. Here is
a foe to fight to the death, no matter
whether it be an individual or a nation.
Here is something to be turned into
good. Pain, mental or corporeal, is es-
sential to the perfecting of conditions.
It is God’s reminder that there is some-
thing wrong, therefore something to
be remedied. The loftiest pleasures
of our spiritual life continually flower
from a rootage in the deepest pain.
Pain is a passing necessity, and as the
imperfect conditions pass away it fol-
lows that the pain must pass away.”

PSALMS BY A MOURNER IN ISRAEL.—No. 2.

GrEAT and UNSEARGHABLE are all the ways of God:

Even the smallest gonfounds me,
‘When I try, with my weak faculty,
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To trace its roots in the unfathomable depth
Beneath my feet and all around and o’er my head.

A ray of light:
A coloured dew-drop sparkling in the sun,
A fleecy cloud uphung in summer air;
Yea, even the tiny blade of grass that springs
On mountain side or flowery mead :
All seem but simple things to common ken,
Yet are thoy each a deep inscrutable,
‘When I seek to know them
In the mode and secret essence of their being.

But what shall I say
Concerning the things and statutes of immensity ?
1 lift my puny gaze
To the great sky above our heads ;
I see the full splendour of the sun by day,

And the soft brightness of the moon and starry host at night.

I am lost in the vastness. 'I vainly struggle
To realise even & momentary grasp
Of the surrounding greatness.

If 1 consider,
My amazement but inoreases.
For what are these sparkling lights of heaven ?
To the first thought of superficial sense
They are but lamps hung out in the sky
To light earth’s darkness when the sun is down ;
Little things a short way off,
That might be reached by ladder or balloon.
But a closer observation shows
The way of God more perfect than the thoughts of man.
The sun and moon and stars give light
To the earth, but they are more
Than lamps to light the way of mortals,
They are worlds poised in the vast abyss of space,
And slowly wheeling in fixed courses.
Through vast distance incomputable,
Each governed by the rest, and all combining
In ope noiseless mighty revolution,
Round the Seat of Power.

Amazing grandeur! Overwhelming vastness! Stupendous might !

How helpless are our utmost powers

To think, still less to speak

The greatness of THE Power,

The Mystery of the Wisdom that holds them all
In one unfailing scheme of universal harmony !
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That power is DE1TY; that wisdom Gob.
The Holy One of Israel, who Himself
Revealed Himself Maker of heaven and earth.
Here I rest. Not that this simplifies the thing,
Or brings it within range of our conception :
But it gives a comforting for a comfortless mystery ;
A rational for an irrational inscrutability ;
A universe that fills with satisfaction
For one that strikes despair.

O most mighty One!

I bless Thy wondrous name.

I will praise Thee while I live;

I will sing praises while I have my being.
Yet I fear in Thy terrible presence.

‘What is man that Thou art mindful of him ?
I am a worm of earth, and Thou
The Eternal Self-existing Majesty of heaven and earth,
‘Whose presence fills all ages and all space :
To whom none can give anything ;
From whom cometh everything,
Thou art exalted
Far above all blessing and praise.
Thy works o’erpower with greatness,
And what art Thou that holdest all
In the hollow of Thy hand?
But my heart revives
‘When I hear Thy voice
Speaking through Thy servants in Israel,
And preserved to us in the written oracles,
As Thou hast ordained for our learning and comfort,
That we might have hope in our trembling.
¢ Qracious, long-suffering, slow to anger ;
Full of compassion and tender merey,
Pitying with a father’s tenderness
The sons of men who fear Thee.”
Such Thou hast declared Thyself.

My God, I am comforted ;
I will bless Thy name for ever and ever.
Hadst Thou not spoken,
‘We must have been in darkness;
‘We never could have known that Thou did’st care for us,
Or hadst a heart to feel or eye to see
The things Thy hands have made.
Thy Word has come-to us in power and consolation ;
‘We have heard in joy
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The declaration of Thy goodness.

‘We have learnt by Christ to call Thee ¢ Father,”

And to look up to Thee in rest and confidence.

‘We have drunk deep sweetness in the thought

That nothing is too little for Thy notice,

Or too multiplied or subtle for Thine attention ;

That though immensity is filled with Thee,

And worlds on worlds receive Thy care and sustenance,

Yet our little matters command Thy thoughts,

And our feeble prayers receive Thine audience
And a gracious answer.

‘With this theught, we take new comfort

In the glorious spectacle of heaven and earth :

Their glory would be cold without Thy preseace ;
Their magnitude would but crush our feeble minds;
Their all-pervading excellence and wisdom

‘Would seem but mockery : Omnipotence at play
‘Without a purpose ; all powerful might,

Eternally subsisting for no equal end.

But full joy and comfort overspread

The universal glory of the scene

‘When we know that Thou art there.

‘We see in heaven and earth the framework

Of Thy glorious house of love and joy and praise ;

And we are content to wait the working of Thy will;
Even with joy we bear the sorrow of the appointed hour.
‘We see with resignation evil reign ;

Thy majesty profaned o'er all the earth;

Thy law down-trodden, Thy love despised ;

Thy name cast out as idle ; because Thou hast declared
The counsel of Thine own eternal will

That in the coming ages Thou wilt show

The richness of Thy favour in all blessing,

To those who in these times of bitterness

Regard Thy name, perform Thy will, and wait Thy promises,
‘Whom for the present Thou hast made

Subject to evil for a needed lesson.

Mine eyes look forward to this hastening time

And see the earth a house of glory,

Resonant with Thy praise, resplendent with Thy beauty,
Triumphant in Thine everlasting joy,

The habitation of Thy rescued sons of sorrow,

‘Who through tribulation passed,

In many years of chastening and of death—

Are then sprung forth from dust, and clothed

‘With honour, glory, immortality.
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Thou hast not made the earth in vain ;
To be inhabited, Thou hast designea it.
And in the glorious day of consummated purpose,

The wide realm of endless heaven will join

‘With earth in joyful celebration,

To Thine everlasting praise.

Thou hast promised it ;

Yea, Thou hast sworn and wilt perform ;

In this I will rejoice,

Though with a faltering voice ;
I magnify Thy name,

Though in my accents lame ;
Thy praise I strongly seek,
But mortal flesh is weak;

I can but faintly speak

The wonders of Thy name.

THE JEWS IN ASIA.

AwmonesT our town and village populations
are to be found many Mahomedan families
and, curious to say, many Jews. My atten-
tion was drawn to the Jews by their facial
expression, and & nasal twang with which
the readers of Oliver Twist are familiar,
Proboscis long, indeed, quite Egyptian in
style of feature ; —as much so and as clearly
distinguishable as if you were walking
along Houndsditch or the Minories. As
was, indeed, to be expected, they have
more of a yellowish appearance, closely
approximating to the Chinese; that may
be sufficiently accounted for by a reference
to the similarity of the food they eat, the
climate they live in, and their general
physical surroundings. But beneath these
superficial points of resemblance there is
evidence of distinctness of race. They are
alsodistinet from the Mahomedans although
confounded with them by the ignorant
Chinese. ~ome of their names are also
peculiar, such as Wank Jvan,—has this
any relation to the Sclavonie Ivan or John ?
There are large settlements of the ** peculiar
people” in the neighbourhood of the
Yellow River and Grand Canal only 200 or
300 miles distant. I have even heard of
them as far south as Hangchow. In some
of these places I am told they still preserve
the Hebrew Talmud. I believe that Mr.
Ney Elias visited one of their settlements
some few years since when on his way to
the Yellow River. Will not some of your

local savans give us some coherent and
well-digested information about this strange
race? Of course I am aware that all
through Asia tribes of poor Jews are found,
adapting themselves to the local manners,
customs. and even to the prevalent religion
if a superficial compliance with external
observances is deemed expedient, or if any-
thing can be made out of it. They are not
singular in this respect, for are there not
some Christians who owe their social posi-
tion to carrying a Bible under their arm
occasionally ?

Bat the Jews in Asia, in the face of the
disabiiities, exactions and vexations which
the different nations impose upon them,
continue to spread themselves abroad, all
the while maintaining more or less openly
and thoroughly their distinctive nationality.
I see no explanation of the phenomenon,
except thut these wide-spread, straggling,
and often sadly degenerate colonies are the
descendants of the Ten Tribes, so long lost
to history,—* tribes of the wandering foot
and weary heart,” whose migrations becan
with the Assyrian conquest of northern
Palestine some 700 years B.C. As to the
Jews more strictly speaking who were
carried captive to Babylon 536 B.C., we
know that many of them rose to great
eminence in the land of their captivity, and
secured for their poorer brethren not only
toleration and protection but even special
privileges. In modern times their greatest
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benefactors have been the English, who have
admitted them to equal rights with all other
nationalities and religionists. Russia, al-
though the Jews form the very bone and
sinew of her most successful colonies 1
Siberia, may still be said to rule them with
a rod of iron. Bartering fish-hooks and
coarse knives for squirrel skins and oil on
the sea board of Saghalien ; digging on the
north banks of the Lena for mammoth
tusks to manufacture into ivory ware;
distributing through every village on the
Obi his European wares bought at the fair
of Nijni Novgorod and getting in exchange
gold smuggled from the ill-regulated Im-
perial mines—everywhere in Siberia will be
found the Jew, manifesting in the pursuit
of wealth, qualities of endurance, energy,
courage, patience, self-control. sagacity,
that would do honour to the highest cause.
As your sledge careers along the frozen
snow, some little circumstance flashes upon
you the fact that your driver is a Jew ; and
as he reins up at the next station house in
the wild forest of pines, the post-master who
turns out to supply the relay of horses is
glso a Jew. In the face of such facts, it
seems to me at once a marvel and a dis-

grace that, with all the enlightenment of
modern times, in which Russia is supposed
to enjoy her full share, her statesmen
should have been guilty of the blunder of
banishing this most valuable class of her
subjects from all her seaports on the Pacific
coast. And on the other hand it is difficult
to understand why the Jews should per-
tinaciously cling to a country where dog is
the name commonly applied to them by the
dominant class.

These last remarks are rather a digression,
but, returning to China, it would be inter-
esting to arrive at some reliable information
as to the time when, and the circumstances
under which, the Jews first settled in
China ; what kind of treatment they have
in various ages receivec in a country which
has always been remarkable for its tolerance
of diffevent forms of religion ; whether we
are in any measure to trace to their com-
mercial genius, the similar aptitude for
trade observable in the Chinese, and so on.
Perhaps some of your more learned contri-
butors will help us to elucidate these inter-
esting points,—Chinkeang Correspondent
of the Shanghai Courier.

HOW A CAMEL GOES THROUGH THE EYE OF A NEEDLE.

TaE passage from the New Testament,
¢« 1t is easier for a camel, &c.” has per-

lexed many good men who have read
Eterally. In Oriental cities, there are in
the large gates small and very low
apertures, called metaphorically “needles’
eyes,” just as we talk of windows on
ship board as “bulls’ eyes.” These
entrances are too narrow for a camel to
pass through them in the ordinary man-
ner, even if unloaded. When a loaded

camel has to pass through one of the
entrances, it kneels down, its load is
removed, and then it shuffles through on
its knees. *Yesterday,” writes Lady Duff
Gordon, from Cairo, “I saw a camel go
through the eye of a needle—that is, the
low-arched door of an enclosure. He
must kneel and bow his head, to creep
through; and thus the rich man must
humble himself.”

WHY WAS THE LORD JESUS BEGOTTEN OF THE FATHER?

By J. J. ANDREW.

Ta1s guestion has been answered by saying
that Jesus, the son of Mary, was begotten
by God for the purpose of endowing him
with a life independent of that of the
Adamic race. The argument runs thus:
God was the Father of Jesus Christ;
God is free from the Adamic condem-
nation;
Therefore Jesus, in the days of flesh,
had a life free from that condemnation.

If this mode of reasoning be sound, it
proves more than is here stated. On the
same prineiple it might be argued that
Jesus partook of the nature of God:

God was the Father of Jesus Christ;

God is Spirit nature;

Therefore Jesus, in the days of his flesh,

was partly made of Spirit.

If the former syllogism be admitted to be
logical, the latter cannot consistently be
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denied to be so too. And, indeed, if this
fallacious system of human reasoning be
once adopted, there is zo end to the con-
clusions which may be drawn from it. Any
of the attributes of Deity with which the
imagination may be pleased to invest His
Son, may be ascribed to the child born of
the Virgin Mary. It is in precisely the
same mode that man’s natural immortality
is argued. It is said:

Man was made in the image of God;

God is immortal;

Therefore man is immortal.

The existence of these sophistries illustrates
the truth of “the preachers” saying that
men “have sought out many inventions” —
(Eeceles. vil. 29). The only way to be
saved from such fleshly conceits is to abide
by the plain statements of Holy Writ. If
the inspired testimony had stated that man
was immortal because made in the image
of God; or that Jesus was made of Spirit
nature, or that he possessed a free life,
because begotten by God, it would have
been incumbent on us to accept it. But
there are no such statements. On the
contrary there are declarations which render
each of them impossible, The natare of
man generally not now being under con-
sideration, it is unnecessary to say anything
about the doctrine of natural immortality.
In regard to Jesus being partly of Spirit
nature, it would be quite sufficiently refuted,
if there were no other passage of Scripture.
than Hebrews ii. 17: * Wherefore IN ALL
THINGS it behoved him to be made like unto
his brethren.”” If Jesus was partly Spirit
and partly flesh, he was not made like his
brethren “IN ALL THINGS;'' and thus
the notion of his possessing two natures
contradicts the apostolic declaration con-
cerning his nature being identical with
that of his brethren.

The narrative of the conception contains
nothing at all inconsistent with the state-
ment in Hebrews. The Evangelists
record the Holy Spirit came upon Mary,
and the power of the Highest overshadowed
her, whereby ¢ that holy thing’ which
was “begotten in her ” was “of the Holy
Spirit,” and as a consequence was “called
the Son of God.”’—(Mait. i.20; Luke i. 35).
1t does not say that the Holy Spirit
mingled with the substance of Mary in
such a way as to produce a child composed
of both flesh and Spirit. It simply
affirms that the Holy Spirit was the
power by which the babe born in Bethle-
hem was *“made of 2 woman.””—(Gal. iv.
4). God was the operator; His Spirit
was the medium of operation, and the

substance of the Virgin was that which
was operated upon. The result was, a
child who, though miraculously begotten,
was born in the ordinary way, and grew
from infancy to manhood in accordance
with the laws which govern human exist-
ence. In regard to the substance of his
nature when born, there was no difference
between him and the rest of mankind.
And hence he could be called “a man.”
(John viii. 40). If he had not been of the
nature, which is dust in the form of
flesh and biood, he would not have
been a man; if he had been half-flesh
and half-Spirit, he would have been some-
thing between a man and an angel. To
countenance the idea of a quality of
nature such as this,there is not a tittle of
evidence.

Equally unsupported by inspired testi-
mony is the affirmation that Jesus, though
of the same nature as Adam’s descendants,
possessed & life free from the condemmation
which they are under. It has been said
there is po passage of Scripture affirming
that Jesus, in the days of his flesh, was
under the Adamic condemnation. That
there is no one passage which asserts this
respecting Jesus in the form of words above
used may be admitted. But this does not
settle the matter, With just as much truth
might it be said that there is no passage
in the Bib'e asserting that man is not
immortal, that the wicked will not suffer
eternal torments; that the kingdom of God
is not the church, that baptism is not
infant sprinkling, &c. The facts of these
truths not being so stated in the Bible, in
the shape of definite propositions, is no
argument whatever against their scriptural-
ness. Though the Bible does not posi-
tively assert these things, it contains
assertions which establish them beyond
doubt ; and, according to the very ele-
mentary rules of logic this is equivalent
thereto. So with regard to Jesus Christ.
The combined testimony concerning him
shows that he was in the same position, so
far as nature is concerned, as the rest of
Adam’s descendants  Therefore, nothing
to the contrary being stated or implied, it
follows that he partook of the physical
conditions attaching to that position.
Before Jesus can truthfully be viewed as an
exception to the sentence of death hanging
over the whole Adamic race, a passage of
Scripture must be adduced which affirms
this, or from which this conclusion ean be
logically deduced. Hence the burden of
proof rests with those who contend that
the child born of Mary was an exception.
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Without, however, shielding ourselves by
the strict rules of logic by waiting for
such proof to be produced, we will
proceed to indicate the evidence which
shows that Jesus was a member of our
race.

The word * seed,”” when applied to
human beings to indicate their lineage,
means a descendant. Thus the children
of Israel are called the * seed”” of Abra-
ham, 7.e., according to the flesh (Acts vii.
6.) Wien, therefors, Jesus is called the
“seed ” of the woman, the ‘“seed ’ of
Abraham, and the *“seed ’’ of David, it is
evident that he is related by natural
descent to these three personages, each of
whom were in Adam. To say that he was
this *“seed ” and not their descendant, is
a contradiction in terms; and to be their
descendant, and vet not a descendant
of Adam, is an impossibility; for, on
the principle that the greater includes
the less, all that have come forth
from the loins of Abraham or David
were necessarily in Adawm and Eve, the
latter of whom is called ‘ the mother
of all living”—(Gen. iii. 20.) When
the apostle says: ¢ Death passed upon
all men (Rom. v. 12), he means all
the descendants of Adam, from the
youngest babe to the oldest adult All
who come under the category of being
Adam’s descendants are thereby under
sentence of death. This is the position in
which Jesus Christ was placed by his
Father through being the “seed’ of
certain sons of Adam. No scripture
evidence has yet been adduced stating that
he was not a descendant of Adam, oa that
if such, he was an exception to the
universal rule in regard to the Adamic
sentence of death. Therefore, the propo-
sition that he was free from that sentence
remains to be proved.

It has been stated that only those who
have two human parents are the posterity
of Adam. But. for this statement no
proof has been furnished. It is therefore
a pure assumption; it is in fact a definition
specially devised for the purpose of up-
holding a pre conceived theory. Admit
that assumption, and the conelusion based
on it follows as a matter of necessity: if it
be true, of course Jesus Christ could not
have been a descendant of Adam. But,
how are we to reconcile this conclusion with
the fact that certain names are applied to
him which recognise him as a member of
the human race ? Thus, in addition to
those already pointed cut, he is called
> Son of Man” (Jno. v. 27), and * Son

of David.”” —(Matt. i. 1}, If the Scriptures
supported the above ingenious but falla-
cious definition, we ought not to find names
conneeted with the Adamic race applied to
one who had only one haman parent. The
application of these two titles to the child
born of the Virgin Mary, is in itself suffi-
cient evidence that two human parents are
not necessary to constitute anyone a des-
cendant of Adam. They furthermore
show that the correct definition of the
posterity of Adam is—Every human being
born of an Adamic woman. To all such
may be applied the words of Job: “Man
that is born of & woman is of few days and
full of trouble.”—(Job xiv 1). Woman
was subjected to muach “sorrow” on
account of sin (Gen. iii. 17); therefore all
who are born of woman partake of that
sorrow. To this the sun of Mary was no
exception, or he would not have realised
the title prophetically applied to him by
Isaiah, ““ A man of sorrows and acquainted
with grief,”—(Isaiah liii. 3.) To him,
individually, is applicable the principle
involved in the axiom enunciated by
himself when talking to Nievdemns:
“ That which is born of the flesh is
flesh,”—(John iii. 6,) Therefore that
which is born of Adamic flesh is Adamic
flesh.”" Now what is Adumic flesh since
the Fall? It is mortal and unclean in
consequence of sin. Whoever is born of
Adamic flesh necessarily partakes of the
qualities attaching to it. The Jews were
constantly reminded of this truth; for,
according to the Mosaic law the birth of
every child rendered its mother unclean.
The uncleanness produced by a male child
lasted *seven days,” and that by a
female child “two weeks.” —(Lev. xii, 2,
5.) The reason for a female child pro-
ducing greater uncleanness than a male
one is, probably, to be found in the fact
that woman was the first in the
transgression in Eden. Whatever be the
reason, however, here is the fact, thut the
uncleanness was greater in the case of one
sex than the other; and this fact shows
that it was the child which was the cause
of the uncleanness. Now only unclean
things could produce uncieanness.  Hence
all Jewish children were unclean by birth;
and as a counsequence, all Jewish mothers
were rendered unclean by their offspring.
Mary and her son were no exceptions to
this rule; for it is recorded that, “ When
eight days were accomplished for the
circumcising of the child, his name was
called Jesus, which was so named of the
angel before he was conceived in the womb,



The (hristadelahian 1 WHY WAS JESUS BEGOTTEN OF THE FATHER ? 15

Jan. 1, 1874,

And when the days of her purification,
according to the law of Moses, were
accomplished, they brought him to Jeru-
salem to present him to the Lord.” —(Luke
il. 21, 22) From this testimony, it is
evident that even at the birth ot Jesus
Mary was not relieved from the necessity
of being purified in the appoiuted mode.
¢ Her purification according to the law of
Moses.” pre-supposes a state of nnclean-
ness; and as in all other cases. the unclean-
ness was produced by the child, it follows
that such was the case in the uncleanness
of Mary. If he had been ceremonially
clean at birth, how could Mary have been
made unclean by him? It is worthy of
note that according to Dean Alford and
Tischendorf, the Sinaitic, Vatican, and
Alexandrian manuscripts substitute “ their
purification ” for * her purification ” in the
above passage. It this be correct. it is
evident that Mary’s son was comprised in
the “ purification,” and that consequently
he was physically unclean when born.
There is no conflict between this conelusion
and the angelic words which describe the
child unborn as *“that holy thing.” The
word *“ holy ”” is often a relative term, and
simply means that which is separated or
set apart for a certain divine purpose. It
was applied to the offspring of Mary, on
account of the object for which he was
designed, not on account of any physical
quality pertaining to his nature.  His
nature being derived from Mary, it follows
that if his nature was physically holy. so
also was hers. On the other hand, her
nature being physically unclean. his own
was unclean also. Moreover, all first-born
Jews were holy, and yet they were at the
same time unclean: —*On the day that I
smote all the first botn in the land of
Egypt, I hallowed unto me all the first-
born in Israel, both man and beast.”—
(Num. iii. 13); “ Sanetify unto me all the
first- born.”’—(Ezod. xiii. 1.) Jesus being a
first-born necessarily came under this
enactment. If, therefore. there were no
other reason, it was perfectly within the
limits of Mosaic usage to describe him as
“holy ”* at birth, without at all eonveying
the idea that he was physically clean.
The application of the term *holy” to
him, even before birth. is sufficiently
accounted for by the fact that he was
“hallowed,”’ or set apart in a more special
sense, than any other man, Jew or Gentile.
In fact, we find the prophet Jeremiah
referred to in langunage equally significant:
** Before 1 formed thee in the belly, I knew
thee; and before thon camest forth out of

the womb, I sanctified thee, and I ordained
thee a prophet unto the nations.”’—(Jer.
i. 5.) If the word ‘“holy,” as applied to
Christ, proves any physical difference,
what shall we say to its equivalent,
“ sanctified,” in regard to Jeremiah ?

Circumcision and the purification of
mothers, constituted a part of the cere-
monial law which was imposed upon the
Jews * because of transgressions.” —(Gal.
iti. 19.)—Both these ceremonies, as we
have seen from Luke ii. 21, 22, were
rendered pecessary by his birth. They
were the consequences of the sin of others;
and they were not suspended in the case
of Jesus. What reason is there, then, for
concluding that he was an exception to that
greater consequence of sin. namely death ?
If he was sabject to the smaller conse-
quences of sin imposed by the Mosaic law,
surely he was to the greater one imposed
by the Edenic law. If he had been free
from the latter, he would no doubt have
been from the former; but not being free
from the former, this fact furnishes
presumptive evidence of a weighty
character, that he was not free from the
latter.

"The all-important fact that God was the
Father of Jesus, has been put forward as
an insurmountable barrier to Adam being
his father also. But this barrier exists
only in a fertile imagination; it has no
existence as a matter of fact. The Divine
hegettal of Jesus precludes his having a
human begettal ; God being his father
makes it impossible for Joseph to have
been his father. But inasmuch as a
danghter of Adam was his mother, he
cannot be excluded from Adamic paternity.
There is no more confusion in saying that
Jesus had God for his begetting father,
and Adam for his ancestral father, than in
saying that David’s immediate father was
Jesse, and that A:dam was also his father,
In this sense, all men have two fathers.
Therefore, there is no contradiction in
affirming the same of Jesus Christ, who is
called both *Son of God” and “ Son of
Man.”” If these names do not prove that
he had two fathers in the sense above
defined, it is impossible to use language
which would affirm it. This truth was
clearly stated in the covenant which God
made with David: ** I wili set up thy seed
after thee, which shall proceed out of thy
bowels;”” “1 will be his Father, and he
shall be My Son.”’—(2 Sam. vii. 12, 14.)
Here it is distinetly stated that the future
occupant of the throne of David was to
have two fathers, God and man. He was
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“Son of David” (Matt. i. 1), and « Off-
spring of David ” (Rev. xxii. 14), through
being the Child of Mary; and he was
¢ Lord ” of David (Matt. xxii. 43-45) and
“ Root of David,” through being “ Son of
God.” It is admitted that Jesus was a
Son of David “according to the flesh;”
but at the same time it is said, “mnot
according to the life’ This refined,
sabtle distinction assumes that the life is
something distinct from the flesh; an
assumption for which there is mo proof.
Life is not an entity; it is the result of
certain conditions; as soon as one of those
conditions is taken away, life ceases. Man
is a breathing animal; without the breath
ot God he cannot exist; no human being
possesses an independent life until that
breath has entered its lungs; and when
that breath has taken its departure, the
living soul ceases to exist. To talk of the
life as an entity distinet from the flesh, is
to lay the foundation for the reception of
the Platonic speculations of ancient and
modern so-called philosophy. The passage
which is used as the basis for the above
contrast, is to be found in Rom. i. 3, 4):
“ Concerning His Son Jesus Christ our
Lord, which was made of the seed of
David according to the flesh; and declared
to be the Son of God, with power,
according to the Spirit of holiness, by the
resurrection from the dead.” It will
be observed, however, that the contrast
here is not between the flesh and the life
—to represent it as such is to pervert the
apostle’s meaning ; it is between flesh and
spirit. The apostle is describing Jesus in
two different conditions, first as a Son in
the flesh, and second, as & Son in the
Spirit. While in the former condition he
was a Son of God in weakness; now he is
a Son of God with power.

To support the idea that Jesus by his
paternity derived a life altogether inde-
pendent of that of the Adamic race, great
stress has been laid on the following two
passages in the gospel of John: *“ For as
the Father hatk life in Himself, so hath He
given to the Son to bave life in himself
(John v. 26); “ As the living Father hath
sent me, and I live by the Father, so he
that eateth me, even he shall live by
me.”—(John vi. 57.) In regard to the
first, it is only necessary to examine the
context in order to see that it is not
referring to natural life. The preceding
verse predicts the resurrection: ¢ Verily,
verily, I say unto you, The hour is coming,
and now is, when the dead shall hear the
voice of the Son of God: and they that

hear shall live.”—(verse 25.) By way of
confirmation Jesus proceeds to say that as
the Father hath life so he hath given to
the Son life. He introduces this state-
ment by the word “ For,” thereby showing
that it is connected with the preceding
verse. For what purpose has the Father
given life to the Son? That he may
raise the dead, or in the words of Jesus,
that ** the dead > may * hear the voice of
the Son of God.” Would a natural life
free from the Adamic condemnation enable
Jesus to do this? If it would, then Adam
had that power before he fell. But surely
no one would countenance such a notion as
this. By what power did Jesus raise
certain dead ones, such as Lazarus, in the
past ? By Spirit power; and by the
same power, though in a higher degree,
will he raise the dead at his second appear-
ing. This power is very appropriately
called “life.” It is inherent in “the
Father,” but it is derived in “the Son;”
hence the statement that the Father
“hath given” is to the Son. To this gift
Jesus adds another in the following verse:
“ And hath given him authority to execute
Judgment AL8O, because he is the Son of
Man,”—(verse 27.) Inasmuch as Jesus
was not authorised to * execute judg-
ment’’ in the days of his flesh, the
agsociation of «life ” with “judgment"’
shews that the former is resurrection life,
and, therefore, not a natural life free from
sentence of death.

The second passage forms part of a
discourse in which Jesusdescribes himself ag
bread to be eaten: *‘He that eateth my
flesh and drinketh my blood dwelleth in
me and I in him.” —(John vi. 56.) No
rational being understands this utterance
literally. The evident meaning is that a
man eats Jesus Christ’s flesh by mentally
imbibing the doctrine concerning him.
The verse immediately following is the
one under consideration: * As the living
Father hath sent me, and I live by the
Father, so he that eateth me, even he shall
live by me.”’ The two clauses of this
verse are mutually explanatory of each
other. About the meaning of the latter
there is little likelihood of there being
any dispute. It may, therefore, safely be
used as the means of expounding the
former. The life to be givento those who
figuratively eat Christ is clearly eternal
life; hence the life derived by Jesus from
his Father is eternal life. He now
“liveth by the power of God.”—(2 Cor.
xiii. 4) He did not possess such a life
in the days of his flesh; consequently it
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cannot be the natural life possessed then
to which he refers. The use of the
present tense, “I live,” is by no means
conclusive that Jesus was referring to his
then present life. The same form of
speech is made use of in reference to
believers in Jesus Christ: * He that be-
lieveth on me hath everlasting life.”’—
(John iii. 36) A certain class of re-
ligions people adduce this as evidence that
men obtain, as a matter of fact, *ever-
lasting life’” when they believe ; but no
one who understands the New Testament
doctrine of life in Christ only would put
such a construction as this upon it. A
believer hath ¢ everlasting life’” now only
as a matter of “promise” (2 Tim. i. 1)
and “hope” (Tit. i. 2); he will have to
wait until the Day of Judgment before he
gets it as a matter of fact. If then
eternal life can be associated with be-
lievers in the present tense, without their
actually possessing it, the same thing may
be done respecting the Captain of their
salvation when in the flesh. Even suppo-
sing Jesus was referring to a life possessed
at that present time, had he no other life
than natural life ? Had he not that which
is called spiritual life, thatis a spiritual state
of mind—the same kind of life as that to
which the apostle Paul refers when he
says that though the outward man perish
the inward man is renewed day by day?
This spiritual life which Jesus possessed
while in the flesh was derived through
attending to the Father’s instructions;
and in consequence of its perfection, he
has been cxalted to his present Spirit life.

It is these two things, and not his mere
natural life, that constitutes the basis for
his disciples living through him. A mere
natural life, without spiritual life or
righteousness, could never have been the
means of his disciples living eternally
through bim. As he lived spiritually in
the past when a mortal being, and now
lives as a spirit being, by or through
digesting the Father’s instruction, even so
they who ficuratively eat him by having
the Word of Christ dwelling richly in
them, now live spiritually while in the
flesh, and shall hereafter live eternally by
or through Jesns Christ.

From the scriptural narratives concern-
ing the origin of Jesus, it is evident that
he was not born “of the will of the
flesh, nor of the will of man, but of
God.” It is very proper to lay great
stress on this fact; for no one who
ignores it can fully wunderstand the
divine plan of salvation which centres in

him. But care should be taken not to
draw erroneous conclusions fromit. This
has, unfortunately, been done. It has
been inferred from this fact that Jesus
Christ’s life was free from the Adamic
sentence of death. This inference is
based upon the notion that the conditions
of life are determined by the mode in
which it originates. This is a pure
assumption. The fountain of all life is
God. The mode in which it comes from
God does not determine either its con-
ditions or duration. These matters are
determined by the organisation in which
it is manifested. Thus the various kinds
of vegetable and animal life are subject
to the laws of their respective orders.
So it is with life of a higher order.
‘When life 18 manifested in spirit bodies
its duration is endless; but when mani-
fested in Adamic flesh and blood, its dura-
tion is limited by the term of human life,
The life of Jesus was so manifested, and,
therefore, his span of life was limited to
that of the Adamic race. Thisis clearly
indicated in Psalm cii. which represents
him as saying, “My days are like
a shadow that declineth; and I am
withered like grass” (verse 11); “I said,
O my God, take me not away in the
midst of my days.”—(verse 24.) If the
Messiah’s life had been interminable, or
with no approximately definite limit to
it, he could not have compared it to a
shadow, or spoken of ‘the midst’" of
it. The average span of human life,
according to known facts, and a state-
ment of the Psalmist (Psalm =xe. 10; is
seventy years. Jesus being put to death
at about thirty-three years of age, he
was taken away in the “midst’ of his
natural or Adamic life. Thps, although
not born of the “will of the flesh,” hig
natural existence was dependent on the
laws which govern the nature of which
he was made. 1f in addition to not
being born of “the will of the flesh”
he had not been “born of the flesh,™
of course his life would have been inde-
pendent of Adamic flesh, but inasmuch
as the latter cannot be affirmed of him,
it is wholly gratuitous to draw such a
conclusion.

One of the principal objections raised
against Jesus being under sentence of
death, is, that he could in that case have
no life to give for others; it is said that he
would be a dead man already, and that,
therefore, his life would be no ransom.
According to human ideas of what ought
to constitute a ransom, it might not. But
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the question must be looked at from a
divine, mot a human, point of view.
‘When the term “dead” is applied to
living men uuder scntence of death, it is
of course used in a prospective sense.
Until the time comes for the sentence to
be put into execution, each man’s life is
his own, and whether he be righteous or
wicked, he is allowed by his Creator to
do with it as he thinks fit. It is on this
view of life that the *Preacher” says,
“ Whatsoever thy hand findeth to do, do
it with thy might; for there is no work,
nor device, nor knowledge, nor wisdom,
in the grave, whither thou goest.”’—
(Eecles. ix. 10.) Jesus follows in the
same strain, when he says, “ What shall
it profit a man, if he shall gain the
whole world and lose his own soul?”—
(Mark x. 36.) If a man’s life be not his
as long as he has it, how can he “lose his
own lifet” And how can living
believers, who are prospectively described
as “dead ” (Col. iil. 3), carry out the
following exhortation? ¢ Hereby per-
ceive we the love of God, because he (i.e.,
Jesus Christ) laid down his life for us:
and we ought to lay down our lives for
the brethren.”” — (1 Jno. iii. 16.) A
parallel is here drawn between Jesus
Christ and his disciples; there can be no
question about their having terminable
lives; if, then, they could lay down their
lives for each other, Jesus could lay down
a similar life for them before its termina-
tion. Of course the ofject of the laying
down of the life is not the same in the
two cases; these believers could not
redeem their brethren from death, because
there was an element wanting in their
case which existed in the case of Jesus,
namely, perfect obedience. But so far
as regards “life,”” the parallel holds
good. We find this principle adopted in
the sacrifices of the Mosaic law. All the
animals appointed for offering were
certain to die at the end of their respec-
tive terms of life; and yet their being
slain  before that time arrived, was
sufficient to render them acceptable
sacrifices for the purification of the flesh.
This fact furuishes a powerful argument
for concluding that the righteous Lamb
of God had a terminable lite, and that
the offering of it up before it had run its
course, was effective for the purification
of the conscience. He, voluntarily, and as
an act of obedience, gave up his life
when still in its prime; a step which
formed a part of that righteousness
which made his life or blood * precious.”

In addition to being born without the
will of the flesh, Jesus was a child of
promise, and even this fact has been con-
sidered as favouring the theory that his
life was independent of the Adamic race.
To be a child of promise, it is said, is to
be ‘“{iree-born,” that is born free from
conderonation. If this be admitted as a
scriptural axiom, it will prove too much.
Isaac was a child of “promise;”” he was
“born after the spirit,”” and he is
contrasted with Ishmael who was “born
after the flesh”’ (Gal. iv. 23, 28, 29), and,
therefore, according to this dictum, he
also, was ¢ free-born.”” But it is not
likely that this will be either admitted or
contended for; consequently the fact that
Jesus was a child of promise is no proof
he had what is called a **free-life.” It
may be said that the parallel between the
two is not perfect, inasmuch as the one
had two human parents, whereas the
other had only ome. This is perfectly
true. But the parallel is complete so far
as regards the point now under considera-
tion, namely, that both were children of
promise; and therefore nothing can be
deduced from this fact in regard to Jesus,
that cannot with equal {ruth be affirmed
in regard to Isaac. If there had been no
miracle there would have been no Jesus,
and without miraculous intervention there
would have been no Isaac. Both of them
owed their origin to God  On this point
the following extract from Phanerosis
may appropriately be introduced here.

* Abraham appearsto have been taught
‘representatively that the son of the
woman was to be in his origin a son of
power, that is, of God, and not of the will
of man; he was taught this representa-
tively by the case of Isaac. Isaac wasas
much a son of power as Adam and Jesus
in relation to the flesh. Had there been
no preternatural interposition of spirit-
power, there would have been no Adam,
Isaac, or Jesus. Now Isaac was a type
of Christ, for Moses writes that Ail
Shaddai said to Abraham, *In Isaac shall
be chosen for thee a seed.” Isaac in his
generation, or a circumstance of his
begettal, and in his sacrifice and resur-
rection, was the representative of the
Christ to his father Abraham, by which
he was taught :

1.—That Christ the son of woman was
to be of preternatural paternity, and
therefore son of power, or God, and to
descend from Isaac; second, that he was
to be killed as a sacrifice; and third, that
he was to be raised from the dead.
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“These things were expressed and
implied in the representation, so that had
the question been put to Abraham,
“What thinkest thou of Christ 7 Whose
son is he?” He would have replied,
“ He shall be the Son of God.”

PRut this, perhaps, may be objected to
as only inferred, and mnot positively
declared that Moses does mot say in so
many words, that the seed of the woman
was to be the Son of God. But it may be
replied, that the doctrine of sership to
God is a peculiarity of the christianity
taught by Moses. What is the idea of
ish eth Yahweh* but that of a Son of
God, whether we read it, “a man the
Yahweh,” “a man of Yahweh’ ‘a man
of the Spirit,” or “a man the Spirit.”
It is a man of preternatural paternity in
the estimation of the speaker. The Jews
regarded Adam as the son of God, and
the idea came to them from Moses, who
gives him the paternity. See Luke iii.
38.
“Tt is truly absurd for Jews to talk of
“ ghrinking back and standing sternly
aloof, the moment they are told that God
has a son.”” Were Moses in their midst
he would certainly be ashamed of them.
Tf they will not hear Jesus, do they not
hear Moses deliver God’s message to
Pharaoh, and say, “Thus saith Yahweh,
Israel is my son, my firstborn. And I
say unto thee, let my son go that he may
gerve me; and if thou refuse to let him
go, behold, I will slay thy son, thy first-
born.”  Upon what principle was the
Hebrew nation Yahweh's son? Upon
precisely the same principle that the son
of Mary claimed to be Son of God—upon
that of Spirit paternity. Isaac was the
father of the nation, and his begettal was
miraculous. The nation descended from
him was a *‘miraculous conception ; ’ and
Jews consider those who believe that God
has a son, and in the miraculous concep-
tion of that son, *“ should be set down as
demented, and only entitled to pity, and
a cell in an asylam.” All that the Jews
say against the narrative of Matthew and
Luke concerning the birth of Jesus might
be turned with equal force against Moses’
account of the birth of Isaac. Matthew
says that ¢ Mary was found with child of
the Holy Spirit;”” and Moses clearly shows
that if the Holy Spirit had not affected
Sarah, there would have been no Isaac,
and consequently no Hebrew nation. The

*See Gen. iv. 1.—This is t{ife Hebrew for “a
man from the Lord,” though the word * from”
is not in the original.

peculiarity of Isaac’s paternity is the
ground of Yahweh’s claim upon Israel as
His Son. “ When Israel was a child, I
loved him, and called My son out of
Egypt.”” These are the words of Yahweh
by Hosea; and though spoken of a
multitude, in that multitude is included
the Messiah; who, federally speaking, was
in the loins of Nahshon at the Exodus;
and personally came out of Egypt at
Herod’s death.” —Phanerosis, p. 30.

Nahshon was a member of the tribe of
Judah who came out of Egypt with
Moses (Num. i. 7; ii. 3). He is men-
tioned by both Matthew and Luke in the
genealogies of Mary and Joseph. He
was an ancestor of David; and, there-
fore, what is affirmed of Jesus in relation
to David is true of him in relation to
Nahshon. Jesus, by descent, came out of
the loins of Nahshon and David, both of
whom came forth from Adam and Eve;
therefore, Jesus came forth from our first
parents, and, as such, was their descend-
ant. It is impossible, in view of the
facts, to deny this. It may be said that
Jesus was not a descendant of Adam in
precisely the same mode as all other sons
of Adam; but this is equivalent to
admitting that he was a descendant of
Adam in some other mode, This is all
that we contend for. That there was a
reason for his being constituted a
descendant of Adam in an exceptional
manner there can be no doubt ; and it is
quite proper to enquire what that reason
is.

In considering that reason, only
seriptural facts must be taken into
consideration It is through inattention
to this axiom that the two errors contro-
verted above have been entertained and
promulgated. Nowhere does the Bible
say that the nature of Jesus was partly
spirit, or that he possessed a life free
from the Adamic condemnation. If it
did, no doubt they would be explainable
by his paternity. But there is a feature
concerning him which is distinctly stated,
and which gives him a pre-eminence over
all the other sons of Adam: and this is
his perfect obedience. No other man
exhibited a character equal to his. Good
men lived before him, and good men
have lived since, but all have disobeyed
God more or less. Thus, Moses was a
“very meek’” man (Num. xii. 3), and
he sinned ; and David, though ‘“a man
after God’s own heart” (Acts xiii. 22),
was far from being perfect. How then
was Jesus enabled to render perfect
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obedience but through his paternity ?
He himself, in effect, affirms this when he
contrasts himself with the Jews, saying,
“Ye are from beneath ; I am from above;
ye are of this world; I am not of this
world 7 (John viii. 23); “I speak that
which I have seen with my Father; and
ye do that which ye have seen with your
father (verse 38); “ He that hath sent
me is with me; the Father hath not left
me alone; for I do always those things
that please Him.”— verse 29.) John the
Baptist testifies to the same trath:
“He that cometh from above is
above all; he that is of the earth
is earthly, and speaketh of the
earth; he that cometh from heaven
is above all. And what he hath
seen and heard, that he testifieth.”—
(John iii. 31, 32.] Obedience to God
was the very object for which he was
sent into the world, in order that “by
the obedience of one” many might be
‘“made righteous”” (Rom. v. 19). He
himself well understood this, and hence
he said, “ I came down from heaven, not
to do my will, but the will of Him that
sent me.”’—(John vi. 38.) Such being
the mission for which he was designed.
we may be quite certain that God would
not leave the attainment of that object to
chance. He would see that the means
necessary to its realisation were all pro-
vided. And what were they ? The first
requisite was a mind of high intellectual
and moral faculties : this constitutes the
basis for the development of a perfectly
righteous character. That Jesus pos-
sessed such a mind is evident from the
wisdom and fidelity manifested by him at
the age of twelve years, when Joseph
and Mary “found him in the temple,
sitting in the midst of the doctors, both
hearing them and asking them ques-
tions;’’ on which occasion all that heard
him were “astonished at his understanding
and answers.” (Luke ii. 46, 47.) And
when his mother reproved him for
absenting himself from her, he said,
“ Wist ye not that I must be about my
Father's business ¥ ”—(verse 49.) From
this incident it is evident that the divine
paternity of Jesus gave him, from his
earliest years, a strong affection for and
sense of duty to his Father in heaven.
This would grow stronger with age, and,
in the end, would produce that moral
gulf which, in his mature years, existed
between himself and all his contempo-
ravies; so that he would realise the

words predicted of him by the Psalmist:

“T am like a pelican of the wilderness; I
am like an owl of the desert; I watch,
and am as a sparrow alone upon the
house-top.” —(Psalm cii. 6, 7.)

It is a well-known fact that, according
to the law of the hereditary transmission
of qualities, a child partakes, more or
less, of the faculties of its parents. Thus
parents, in whom the animal faculties
predominate, have children of the same
cast of mind ; while those in whom the
intellectual and moral faculties are the
strongest, beget offspring having the
same mental likeness. The existence of
this law prevents the production of
human beings above a certain mental
level. Hence the necessity for Divine
intervention, in order to produce one
above this mental level. This was
effected by what, from a human point of
view, was a miracle: in reality it was by
the operation of a power superior to that
which is ordinarily at work. God dis-
pensed with the male parent, and made
use of the female only. By this means,
a human being was produced, who,
though really a man, was, nevertheless,
of a higher mental type than other men.
Thus he derived his nature from an
earthly mother, and his mentality from
his heavenly Father. The former was
necessary, that “sin” might be “con-
demned” in him (Rom. viii. 3), and the
latter, that he might manifest a heavenly
character. The absence of either of
these features wonld have rendered him
unfit for the Deity’s purpose.

The formative power of the Father is
clearly indicated in the words of the
Spirit: “A body hast Thou prepared
me”” (Heb. x. 5); and it is also referred
to in the following passage in the Psalms :
“Thou hast possessed my reins; Thou
hast covered me in my mother’s womb.
I will praise Thee; for I am fearfully
and wonderfully made: marvellous are
Thy works; and that my soul knoweth
right well. My substance was not hid
from Thee, when I was made in secret,
and curiously wrought in the lowest parts
of the earth. Thine eyes did see my
substance, yet being imperfect; and in
Thy book all my members were written,
which in continuance were fashioned (or,
what days they should be fashioned—
margin), when as yet there was none of
them.” —(Ps. exxxix. 18-16.)

The next requisite, after a good mental
organization, would be proper instruction.
This also would be attended to by God.
No doubt he had a good mother, versed

’
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in the Scriptures of Moses and the
prophets, and able to teach him. But
this, of itself, would not account for the
wisdom which he manifested even at
twelve years of age. He must, therefore,
have received instruction from a Divine
source. The mode in which it was given
is of little importance ; it may have been
by the Spirit, or it may have been by
angels; the precise channel of communica-
tion is not explicitly stated, but there can
be little doubt about the fact itself. It
is indicated in the following psalm:
“0O God, thou hast taught me from my
youth; and hitherto have I declared Thy
wondrous works.” —(Psalms Ixxi. 17.)
This instruction was not lost on him.
His mind being by constitution very
susceptible to divine truth, that which
was taught him would make a dee

inipression ; for Isaiah predicted that God
should * make him of quickunderstanding
in the fear of the Lord.” — Isaiah xi. 3.)

As the result of this teachableness he’

would be able to make use of the language
of the 119th Psalm, which forcibly depicts
the highly spiritual condition of his mind :
~—“Thou through Thy commandments
hast made me wiser than mine enemies:
for they are ever with me. I have more
understanding than all my teachers; for
Thy testimonies are my meditation. I
understand more thanthe ancients because
I keep thy precepts. I have refrained
my feet from evil ways, that I might keep
Thy word. I have not departed from
Thy judgments, for Thow hast taught me.
How sweet are Thy words unto my taste ;
yea, sweeter than honey to my mouth.
Through Thy precepts I get understand-
ing ; therefore I hate every false way.” —
(Ps. cxix. 98-104.) By attending to
the divine precepts he *increased in
wisdom ” and grew “in favour with God
and man.”’~ (Luke ii. 52.) ¢ The grace
(or favour) of God” which “was upon
him” (Luke i.40), when a child, continued
till the end of his career. The spirit,
speaking through Isaiah, describes him as
“my servant whom I uphold; mine elect,
in whom my soul delighteth”” (Isa. xlii. 1) ;
and the Psalmist represents him as saying,
“For Thou art my hope, O Lord God;
Thou art my trust from my youth. By
Thee have I been holden up from the
womb ; Thou art he that took me out of
my mother’s bowels: my praise shall be
continaally of Thee. I am as a wonder
unto many; but thou art my strong
refnge.” —(Ps. Ixxi. 5 7.) -

From these testimonies it is evident that

the relationship existing between Jesus
and the Father, even from his very birth,
was such as is to be found in the case of
no other human being. On the one hand
we see the Father exercising aspecial care,
both temporal and spiritual, over His
Son, and on the other, we see the Son
manifesting a dutiful submission to the
divine will. The former was not carried
out to such an extent as to nullify the
Son’s free will, or to deprive his tempta-
tions of their reality. Tohim isapplicable
the apostolic statement concerning those
whom Jehovah loves, “ Whom the Lord
loveth He chasteneth, and scourgeth every
son whom He receiveth.” —(Heb. xii. 6.)
Hence the statement made concernin,
him. *“Though he were a Son, yet 1earne§
he obedience by the things which he
suffered.”’— (Heb. v. 8.) These sufferings
though grievous for the time being, were
for his ultimate good. And they would,
no doubt, be exactly proportioned to his
capabilities, for God suffereth no one who
loves Him to be tempted above that they
are able to bear.—(1 Cor. x. 13.) Jesus
Christ had greater advantages than all,
but he had also greater responsibilities,
and more was required from him; * For
unto whomsoever much is given, of him
shall much be required.”—(Luke xii. 48.)
He was in a similar position to that
occupied by the servant who received
“ten pounds ” or talents (Luke xix, 13,)
to trade with. There was no injustice in
giving him superior privileges; it was for
the purpose of enabling God justly to
bestow eternal life on those who were
under sentence of death, both by birth
and actual transgression. In this we see
a manifestation of both divine love and
justice.

It may be suggested that if Jesus was
begotten of God simply for the reason we
have stated, and 1:0t in order to give him
a free life or part of His own nature, the
same end could have been accomplished
without any departure from the ordinary
mode of begettal. As a matter of divine
power no doubt this is true, but the
wisdom of God did not deem that the best
course. The reason is not far to seek.
It iere Liud been no departure from the
laws of nature, it would not have been so
manifest that the result was attained by
divine intervention, and thus the hand of
God would not have been so clearly seen in
the scheme of redemption as it is now.
No man having rendered that perfect
obedience required by God, He provided
| & son who fulfilled His will in every
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respect. “All have sinned and come
short of the glory of God ” (Rom. iii. 23),
therefore justification can only come by
the favor of God, “through the redemp-
tion that is in Christ Jesus.”—(v. 24.)
By this means all “boasting” on the part
of man is excluded. He is shown to be
in an utterly helpless condition in regard
to a future life; God then steps in and by
a direct interposition of His power
provides one who is able to render perfect
obedience which includes faith; and
thereby become an acceptable sacrifice to
take away sin, thus opening up a way
from death to life. “Therefore as by the
offence of one judgment came upon all
men to condemnation; even so by the
righteousness of one the free gift came
upon all men unto justification of life.
For as by one man’s disobedience many

were made sinners, so by the obedience of
one shall many be made righteous.”
(Rom. v. 18, 19.) Very appropriately
may those redeemed in this manner
be described as hereafter uttering the
following words of praise :-—

“Thou wast slain, and hast redeemed
us to God by thy blood out of every
kindred, and tongue, and people, and
nation; and hast made us unto our God,
kings and priests”’ (Rev. v. 9, 10);
“Blessing and glory, and wisdom, and
thanksgiving, and honour, and power, and
might, be unto our God for ever and
ever.””—(Rev. vii. 12.) They will then
realise in the highest sense of the
Psalmist’s words: “ Not unto us, O Lord,
not unto us, but unto Thy name, give
glory, for Thy merey, and Thy truth’s
sake,”—(Psalm cxv. 1.)

THE RENUNCIATIONIST HERESY IN LONDON.

Tur following documents will explain
themselves.

Drar BRETHREN AND SIsTERS. Grace,
mercy and peace to you from God our
Father and the Lord Jesus Christ.

On Sunday Morning last, the following
resolution was proposed, seconded, and
earried :—* That a Meeting of the ecclesia
be held on Sunday Afternoon next, the
16th inst., to take into consideration the
question of fellowship in relation to the
recent controversy concerning the Sacrifice
of Christ.” According to precedent, the
meeting will take place at Three o’clock,
and at the close tea will be provided. As
this is a matter of great importance, both
collectively and individually, it is desirable
shat, if possible, you should be present.

In accordance with a request made last
Sunday, I hereby submit the resolutions
which T intend to propose at the ecclesial
mecting next Sunday. “1.—That we
helieve that the Scriptures teach that Jesus
Christ, being the seed of the wowman, the
seed of Abraham, the fruit of David's
Joins, and made of a Jewish woman,
thereby inherited the consequences of
Adam’s sin, including the sentence of
death passed upon the whole race of which
he was & member. and that therefore he
did not possess a life free from the Edenic
condemnation ; that through having God
for his Father, he was enabled, although
tepted in all puine like as we are, to

render perfect obedience to the IDivine
Will; and that in consequence of that
obedience, he was raised from the dead and
endowed with eternal life by the power of
God. 2.—That in view of the Apostolic
injunctions requiring us to he of one mind,
especially in regard to the doctrine of
Christ, those who cannot endorse the fore-
going resolution, and believe that Jesus
Christ came in the flesh free from the
Edenic sentence of death, are hereby
requested to withdraw from fellowship
until they become of one mind with us on
the subject.”

In sending you the above resolutioms,
permit me to call attention to the following
New Testament admounitions : —

“ Be ye of one mind.” —(1 Cor xiii. 11.)

« Be likeminded, having the same love.
being of one accord, one mind.”’—{Phik
ii. 2.)

« Stand fast in one spirit, with one mind,
striving together for the faith of the
gospel.”’—(Phil. 1 27.)

« 1 bescech you, orethren that
ye all speak the same thing, and that there
be no divisions among you ; but that ye
be perfectly joined together in the same
mind, and in the same judgment ”— (2 Cor.
i.10.)

« Finally, be ye all of one mind.”—
(1 Peter iii. 8.)

“Stand fast and hold the traditions
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which ve have been taught, whether by
word, or our epistle.”’—(2 Thess. ii. 15.)

“ Be not carried about with divers and
strange doctrines. For it is a good thing
that the heart be established with grace.”
—(Heb. xiii. 9.)

¢ Tuke heed unto thyself, and unto the
doctrine ; continue in them : for in doing
this thou shalt both save thyself, and them
that hear thee '’—(1 Tim. iv. 16.)

“Hold fast the form of sound words
which thou hast heard of me, in faith and
love which is in Christ Jesus.” —(2 Tim.
i. 13.)

“ There must be also heresies among you
that they which are approved may be made
manifest among you.”’—1 Cor. xi. 19:)

“The works of the "flesh ”? comprise
“ heresies; ”’ ** of the which,” says Paul,
“ 1 tell you before as I have also told you
in time past, that they which do such
things shall not inherit the Kingdomn of
God.”—(Gal. v. 19—~21.)

“ A man that is an heretic, after the
first and second admonition, reject.”—
(Titus iii. 10.)

“ After my departing shall grievous
wolves enter in among you, not sparing
the flock. Also OF YOUR OWN SELVES
shall men arise, speaking perverse things,
to draw away disciples after them.”—
(Acts xx. 29, 30.)

“ There were false prophets also among
the people, even as there shall be false
teachers among you, who privily shall
bring in damnable heresies, even denying
the Lord that bought tkem.”—(2 Pet. il.
L)

* Beloved, believe not every spirit, but
try the spirits whether they are of God :
every spirit that confesseth that Jesus
Ckrist is come in the flesh is of God ; and
every spirit that confesseth not that Jesus
Christ 18 come in the flesh is not of God :
and this is that spirit of anti-Christ,
whereof ye have heard that it should come,
and even now is in the world.”—(1 John
iv. 1--3.)

*“ Whosoever transgresseth, and abidceth
not in the doctrine of Christ, hath not
God. He that abideth in the doctrine of
Christ. be hath both the Father and the
Son. If there come any umto you, and
bring not this doctrine, receive him not
into your house, neither bid him Geod
speed : for he thut biddeth him God speed,
is partaker of his evil deeds.”—(2 John
ix. 1.

When the Apostle John said “ Jesus
Churist is eome in the flesh,” he meant the

same flesh as that of all the sons of Adam;
which flesh is under the Edenic sentence of
death. The * unforfeited life '’ theory
denies that the flesh of Jesus Christ was
mortal, or under sentence of death on
account of Adam’s sin. Therefore that
theory is not of God.

Should you be unable to attend the
meeting next Sunday, I should be glad to
hear what is your mind on the above two
resolutions.

I am, yours fraternally

In the risen Christ,
J. J. ANDREW.

17, Dunford Road, Jockson Road,
Ho'loway, N.
Now. 11th, 1873.

To this the following answer was circu-
lated : —

Dear BRETHREN AND SisTrrs,—We
salute you with every goou wish, and
earnestly desire that you may grow in the
knowledge of our Lord and -Saviour Jesus
Christ. Brother J. J. Andrew having
submitted to you a resolution to the effect
that those who do not agree with him in a
certain construetion which he puts upon the
words of Scripture—* seed ot the woman,”
‘seed of Abraham,” “fruit of David’s
loins,” *“made of a woman,” are to be re-
quested to withdraw trom the fellowship of
the London Ecclesia We think it righs
to inform you that we firmly believe the
whole of Scripture upon thismost importane
subject of the duetrine of the Christ, but
do not accept Brother Andrew’s conclusion
that Jesus Christ inherited the sentence of
death in Adam, for the following reasons:—
IL.—Because <;od was his Father by preter-
natural begettal. This fact gave him
something more than better organization,
inasmuch as he was “God manitest in
flesh’”’—(1 Tim. iii. 16). “ The word of
life ”—(1 Jno. i. 1), “The life” mani-
tested in our nature for “ the suffering of
death,” which he tasted by the * Grace of
God.” and not by the wrath of Ged 11—
That the life he laid down when he dicd
on Calvary was a voluntary surrender of
that which he bad received from God.
“ Hereby perceive wethe loveof God, because
he laid down his life for us "— (1 Jno. iii.
16 ; see also Juo. x. 17,18 vi. 51.) II[—
That he took away sin, or became the sin
offering, not because sin was inherent in
his nature, but because he would endure
the deservings of sin, namely, “death;”
and as the guiltless and unsinning victim
opeus the way o Ewmal Life, by thav
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resurrection which was as much a prede-
termined fact as his death ; thus he by dy-
ing abolished death prospectively for all
who, believing into him. should become
partakers of the Eternal Life so procured
—(1 Jno. iii. 5). “ Destroy this temple,”
said Jesus, “ and in three days I will raise
it up”’—(Jno. ii 19). IV.—Because he
was God’s holy one, and not permitted to
see corruption; and the grave which has
power over all Adam’s posterity had no
power to hold him. For the foregoing.
among many other reasons, we hold that
Jesus was not under the sentence of death,
although bone of our bone, and flesh of our
flesh ; and as brother Andrew only assumes
the question at issue by a * thereby ’ which
Scripture does not use or sanction, we are
firmly persuaded that the error of making
Christ to be under *the law of sin and
death”’ in the first Adamn is unscriptural
and God-dishonouring. All the scriptural
admonitions used by Brother J. J. Andrew
about being of “one mind,” and heresies,
and such like. would be to the point, if he
with the infallibility of authority were able
to say the things he affirms are the mind
of the Deity—used as he nses them they
are a mere wresting of Scripture. We
sincerely exhort you prayerfully to consider
the question now placed before you before
you decide to withdraw from those who are
deeply anxious to be guided by God in this
and all other matters, and who firmly be-
lieve they have the mind of the Spirit in
saying Jesus suffered death no? for himself
but for us. We are, yours fraternally in
the Risen Christ of God,

C. J. Warrs.

Tuos. C. NicHOLS

The following will be proposed and
seconded as an amendment to the proposi-
tion of Brother J. J. Andrew: I.—We
believe that the Scriptures teach that Jesus
Christ, although he was the seed of the
woman—the seed of Abraham— the fruit
of David’s loins, and made of a Jewish
woman, and thereby capable of bearing the
suffering of death for the human race, of
which, by Divine begettal, he became a
member, yet that the life he had by reason
of such Divine begettal being untainted by
sin, he could by a *sacrifice of himself’’
bear away the sin of the world. A.—Bya
voluntary surrender of a perfectly holy life
in character. B.—By the submission of
that life to a death undeserved, in order
that by means of such death ¢ justification
tu life > might be introduced, and the way
opened from the prison-house of death to

all who should believe in his name, that he
might attain to a lordship over dead ones,
as well as those who shall be alive when he
returns. IL.— That in view of the apostolic
injunctions requiring us to be of one mind,
especially in regard to the doctrine of the
Christ, it is highkly desirable that such
should be arrived at ; but seeing there is no
inspired teacher now alive who can pro-
nounce with authority on this matter, and
that a separation would create a great
scandal, this meeting is of opinion that
each brother and sister believing that
Jesus Christ died in our human nature to
put away sin by the sacrifice of himself,
and that, as saith John, Jesus is Christ
come in the flesh, shall be considered to be
in full fellowship with the London Ecclesia
of Christadelphians.

Brother Andrew thonght the following
rejoinder was called for :—

DEAR BRETHREN AND SISTERS,—Grace
be unto you and peace from God our
Father, and from the Lord Jesus Christ.
The issue of a circular signed by brethren
Watts and Nichols, containing some very
plausible and subtle statements, makes it
incumbent on me, in the interests of the
truth, again to address you. I will deal
with those statements seriatim.

L—Tt is said respecting Jesus Christ
that, ““because God was his father by preter-
natural begettal, he possessed a life free
from Adamic condemnation.”” This is no-
where stated in Scripture. It is a pure
assumption. It might just as well be said,
that because begotten by God, he partook
of the nature of God. The fact of his be-
ing “the Word of life,” is no evidence that
he possessed a natural life different from
that which we possess. He is the Word of
life, because he is the means whereby eter-
nal life is to.be obtained. Truly he was
“ God manifest in the flesh,” but not an
embodiment of an *unforfeited life,”” abont
which the Scriptures are silent. To say
that “ God manifest in the flesh '’ means
that the life of God was manifest in the
flesh of Jesus and not in other men, or
in a sense different from its maniestation
in other men. is equivalent to affirming that
he had that “immortality’”’ which the
Apostle Paul says *“God only hath ”—(1
Tim. vi. 16). In that case. how could He
have laid down His life? If this phrase is
quoted to show, not that Jesus possessed
that life which is peculiar to the Deity, but
simply a natural life such as Adam had
before the Fall, then it follows that Adam
was God manifest in the flesh, and, in fact,
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that all creatures receiving life from the
Almighty are God manifest in the flesh.
This is in effect to affirm that God-mani-
festation is physical instead of moral.

To make a contrast between Christ dying
“by the grace of God,” and dying “ by the
wrath of God,” is very fallacious. From
whatever point of view the subject be
looked at, Jesus Christ, by suffering death,
necessarily suffered the effects of God’s
wrath, becanse death is a manifestation of
His wrath on account of sin. The * grace
of God" is exhibited in the fact that He
provided one who, through suffering the
punishment for sin. took away sin. In Ps.
cii. 9, 10, the Messiah says, ‘I have eaten
ashes like bread, and mingled my drink
with weeping, because of thine indignation
and wrath.”

II.—No doubt the life which Jesus
Christ laid down was a “ voluntury surren-
der.” He laid it down when it was only
half expired ; for His life, so far from be-
ing interminable, was * like a shadow that
declineth ”’—(Ps. cii. 11). Hence He could
speak about ¢ the midst of my days”—
(Ps. cii. 24),~which wounld have been an
impossibility if He had had a life without
any fixed limits. There is no more incon-
gruity in His laying down a life which was
under sentence of death than in His dis-
ciples laying down their “lives for the
brethren ”—(1 Jno. iii. 16).

III.—If there was nothing inherent in
His nature which could be called * sin,” it
was impossible for God, by the sacrifice of
His Son, to ¢ condemn sin in the flesh -
(Rom. viii 8) ;— it was impossible for Jesus
Christ to “bear our sins in His own body
on the tree ”’— (1 Pet. ii. 24), - or for “ our
old man to be crucified with Him that the
body of sin might be destroyed "—(Rom
vi. 6,) And thus this theory makes the
taking away of sin, according to God’s
method, an impossibility.

Undoubtecly Jesus was “ the guiltless
and unsinning victim” to take away sin;
he was entirely free from actual transgres-
sion. But, through being born of a woman,
he was made of the nature which had
sinned, which nature had heen condemned
to death on account of sin. In this way
his crucifixion was the destruction of ¢ the
body of sin,” the putting away of ¢ sin by
the sacrifice of himseif ”’— (Heb. ix. 26),—
or the destruction of that which has « the
power of death, that is the devil ”—(Heb.
ii. 143,

IV.—There is no evidence that because
Jesus was “ God’s holy one’” he was free
from the Edenic law of death. The word

“holy ” is frequently used in reference to
purpose, not nature, All first born Jews
were “hallowed,”” and therefore holy ”—
(Numb. iii. 13),—and Jeremiah was ¢ sanc-
tified ” from before his birth —Jer. i. 5).
If, therefore, the fact that Jesus was called
“ holy ” proves that he was free from the
sentence of death, Jeremiah and first born
Jews were free from that sentence for the
same reasof.

Why had the grave no power to hold
Jesus 7 Not because he possessed a - free
life.” The Scriptures nowhere affirm this.
It was because of his righteousness, and
that only—(See Ps. xvi. 8,11 ; Heb. i. 9,
v.7; Phil. ii. 8, 9; Rom. v. 19.) This
theory aftirms that righteousness alone could
not have given Jesus Christ a resurrection;
it says that an ‘ unforfeited life”’ was ne-
cessary in addition. This introduces a
physical element where only a moral one
18 required. It is, therefore, a carnal
theory.

It 18 admitted in the circular referred to
that Jesus Christ was the “ Seed of the
Woman,” the * Seed of Abraham,” and
the ¢ Fruit of David’s loins.” This is
equivalent to admitting that he was a de-
scendant of Adam, for no one could occupy
those positions without being a son of
Adam. He therefore comes under the fol-
lowing general statement: ‘ By one man sin
entered into the world and death by sin,
and so death passed upon all men.”’—
(Rom v. 12). By “ all men’ the Apostle
means every descendant of Adam from the
youngest babe to the oidest adult, Jesus
was a Jdescendant of Adam, therefore he is
included in the sentence of death; for there
is not a single passage of Scripture which
affirms that he was an exception to it.
Until such a statement be produced, we are
compelled to believe that he inherited death
as well as the other consequences of sin, and
are therefore quite justified in using in my
resolution the * thereby ” to which objeg-
tion has been made.

It is true that we have no infallible per-
son to guide us, but we have an infallible
authority, namely. the Bible; and it is our
duty to take it as our guide. OUn the
question of fellowshipping believers of
talse doctrine, it speaks with no uncertain
sound; and it is at our peril that we neglect
those injunctions. In regard to the point
now in dispute both views cannot be right;
one must be right and the other wrong,
And as it affects a vital point—the very
foundation of redemption—those who hold
the true beljef ought to have no fellowship
with those who hold the false one. ‘The
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“ wisdom that is from above "’ places puritv
before peace~—(James 1iii. 171.  That
¢ wisdom ** which places peace before purity
is ¢ earthly.”” Sincerity is no reason what-
ever for fellowshipping believers of heresy.
There are few in this position who are not
sincere. Hence. if we were to be gnided
by sincerity, there would be no line of de-
marcation between those who hold the
truth and those who do nor. The fear of
a “scandal”’ in consequence of a separation
should not influence any brother or sister
who desires to obey God ; it is of little im-
portance what men may think., The great
question is, what does God think ? What
do the Scriptures enjoin ?  This you have
already had placed before you,

In conclusion, I would call your attention
to the fact that this new theory pronounces
the flesh to be good, and thus contradicts
Paul, who says, “In me, that is. in my
flesh, dwelleth no good thing ”—(Rom vil,
18). It affirms that there is nothing in the
flesh called sin, and thereby makes void
the following testimonies : “sin .o
wrought in me all manner of concupisence.”
“sin that it might appear sin working
death in me by that which is good ; that
sin by the commandment might become ex-
ceeding sinful)’ or a greut sinner. ¢ If,
then, I do that which I would not, I consent
unto the law that is good. Now, then, it
is no more I that do it, but sin that
dnelleth in me;”’ * With the flesh (I
serve) the law of sin’’~—— Rom. vii. 8, 13,
16, 17, 25). If sin be used only for a
transgression of law, it could not be said to
do the above things. By extracting from
human nature, As A WHOLE, what is called
in the above Scriptures “sin’ it is very
easy for this theory to represent the flesh
of Jesus as being free from it. It thus
makes “the devil” to be something else
than “sin in the flesh,”” and thereby makes
void the necessity for Jesus being made of
“the same”” flesh and blood, in order to
destroy the devil, or that which has the

power of death—{(Heb. ii. 14),— namely,
the law of sin in our members—/Rom. vii.
23). Bt it goes further —this theorv says
that the flesh of Mary was mortal, but the
flesh of Jesus was not mortal. This is the
first step towards the Popish dogma of the
Immaculate Conception. Moreover. it
makes a fictitious distinetion between life
and nature, and thus sows the seed for
Platonic speculations. And, furthermore,
in representing Jesus as in the same posi-
tion as Adam before the Fall, when the
latter- had no knowledge of good and evil,
and was not tempted in all points like as we
are, it deprives God’s Beloved Son of the
very foundation of His present priestly
office— (Heb. ii. 17 ; iv. 5).

As to the statement that itis “ God-dis-
honouring > to say that Jesus was nnder
the law of sin and death, it is sufficient to
say that if, as shown above, it was God’s
will that Jesus should be in that position,
it is in nowise God-dishonouring. In fact,
the “unforfeited life” theory 1s God-dis-
honouring, in that it exalts the flesh, and
the flesh can only be exalted at the expense
of righteousness. It also makes God-mani-
festation physical instead ot moral, and
takes from Jesus that evil nature which is
the birth-right of all who, since the Fall,
have been born of woman. On this princi-
ple, a man created direct trow the ground,
could have accomplished all that was ne-
cessary in the taking away of sin.

For these reasons I trust that you will
repudiate one of the most subtle and per-
nicious heresies which has arisen since the
day of Pentecost. The question before us
is, who will stand on the Lord’s side ? Quly
those who do so now will be permitted to
stand on His side in the not far-distant day
of His appearing.—I am, yours fraternally,
in him who can be touched with the
feeling of vur infirmities,

J.J ANDREW.
Now. 14th, 1873.

THE MORAIC CURSE—OBJECTIONS ANSWERED.
By J. J. AxprEw, LoNDoN.

Since the article on this subject appeared
in the September Christadelphian, the
conclusions therein arrived at have been
subjected to sundry objections on the
part of those who believe Jesus Christ to
have been free from the condemnation to

death passed upon the wholerace. These
shall be dealt with seriatim, In order to
clearly distingnish the “objections” from
our remarks, the former are put in italics
and quotation marks.

L% There is no enactment in the law



The Christadelph:an,

Jan. 1.1474. THE

MOSIAGC CURSY, P

whick says: Thou shalt not hang on a
tree ! It is true this form of words is
not used, but this is no proof that the
curse of the law did not follow hanging
on a tree. To speak of a man who
occupies that position as * accursed,” is
equivalent to saying that a man was
cursed as the result of hanging on a tree.
This will be seen by the language in
which certain curses are enumerated in
Deut. xxvii. 15-25. The things against
which a curse is there pronounced are the
causes of the curse. Thus it is said:
“ Cursed be he that removeth his neigh-
bour’s landmark’ —(ver. 17). Removing
a neighbour’s landmark was the offence;
the curse was that which followed it. In
every case there is a distinction between
the curse and that which produces it.
Hence, when it is said * He that is hang-
ed is accursed of God,” (Deut. xxi. 23),
or as the apostle Paul expresses i,
“Cursed is everyone that hangeth on a
tree’’ (Gal. iii. 18), it is not the hanging
which is the curse ; the hanging on the
tree is the cause of the curse: just as
removing a neighbour’s landmark is the
cause of the curse in that instance. The
apostle’s statement about hanging on'a
tree is parallel to those in Deut. chap. 27.
There can be no doubt about the meaning
of the latter; therefore there ought to be
none about the meaning of the former.
‘We must remember that the statement in
Gal. iii. 13 was written, not only by a
Jew well versed in the law, but by an
inspired Jew, who was for these two
reasons well able to give an exposition of
the Mosaic law. To contend for an exact
form of phraseology is to make the same
mistake as did many Jews—to lay stress
on words rather than ideas. It is
written in Josh. vi. 26, “Cursed be the
man before the Lord that riseth up and
buildeth this city, Jericho;’’ but it is
nowhere said, * Thou shalt not build this
city, Jericho.” Are we, then, to say that
a man would not be cursed as the result
of re-building Jericho ? Surely not. As
in the case of the curses already referred
to, the curse here comsisted, not in the
re-building of Jericho, but in that which
followed it. Why, then, should we say
that the curse did not follow the hanging
ona tree? It was one of those things
which did not require a formal ‘“Thou
shalt not; 7’ for few would do it volun-
tarily: eriminals and sunicides are the
principal persons to whom it would apply.
Like many other things in the Old Testa-
wment, to which Jesus Christ is related, it

required the actual event to take place
in order to perceive its full significance.
It is admitted that “ by hanging on a tree
Jesus came under the curse of the law,”
and thereby *became an accursed ome”
and yet at the same time, it is contended
that the curse was not a penalty which
followed the hanging on a tree. This
suggests a very simple question: Could
anyone be ‘accursed of God” who did
not place himself or allow himself to be
placed, in a position to be condemned by
a divine law? To answer this question
in the affirmative, is in effect to charge
God with cursing men arbitrarily, without
previously giving a law to guide them.
This is altogether inadmissable; therefore
the question can only be answered in the
negative—an answer which is equivalent
to admitting that hanging on a tree
brought one under the curse of the Mosaic
law. To admit this, or to say “By the
particular mode of his death Jesus
became an accursed ome,” is equivalent
to admitting that Jesus Christ was cursed
by becoming obnoxious to that law. This
is, in effect, what we contend for. It
matters not by what form of words this
circumstance is stated; here are the
facts, which cannot be gainsayed. If
the hanging itself was the curse of the
law, hone did the law eurse Jesus? What
did Jesus do or suffer others to do to him
that brought the curse of hanging upon
him ?  Tor if it was the law that brought
him into that position, it must have been
by the doing of something for which the
law threatened hanging on a tree. To
those who object to the words ‘infringe’
or ‘offend’ in reference to it, we would
remind them that male children of Abra-
ham not circumcised on the eighth day,
are described as having ‘broken’ God's
covenant (Gen. xvii. 14), although this
neglect resulted from no fault of their
own, The word ‘broken’ is a stronger
expression than *infringe’ or ‘offend;’
if then, the former can be applied to
infants to whom no moral guilt is imputed,
why cannot the latter be applied to Jesus
Christ respecting something of which he
was morally guiltless? Moreover, what
real difference is there between admitting
that Jesus was ‘‘an accursed one by
the mode of his death,” and believing
that he was under condemntion of death
by his birth? In neither case is there
any moral guilt imputed to him. To
admit the former, and at the same time
stand aghast at the latter, exhibits an
amount of inconsistency which ought nog
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to exist in students of God’s word. If
those who believe Jesus to have been
under the Edenic sentence of condemna-
tion, through being born of a Jewish
woman, are chargeable with believing in
a “condemned Christ” and eating a
“condemned loaf,” it follows, on the
same principle that those who admit Jesus
to have been ‘‘an accursed one by the
mode of his death,” believe in an accursed
Christ, and partake of an accursed loaf.
“Q consistency! thou art a jewel!”

2.—* The violation of the law consists
not in hanging a man on a tree, but in
allowing the body to remain all night
upon the tree, and in not burying it the
same duy. — Sce Josh. viii. 29 ; x. 26, 27.7
No doubt it was a violation of the law to
omit to bury the same day the body of
one who had been hanged. But this is
no evidence that the man hanged was not
cursed as the result of being hung. The
omission to bury the dead body *de-
filed”’ the land; and this would defile
the people living on the land. If there
was any curse for this omission, it
would come upon the authorities who
permitted it, and possibly on the people
who lived in the land. In reference to
the hanging of the kings of Ai, Jerusa-
lem, Hebron, Jarmuth Luchish and Eg-
lon, by Joshua, the question has been
asked ; * Did Joshua ‘infringe’ the law
in hanging these kings upon trees?”
Certainly not; nothing has been written
which would authorise an affirmative
answer to this question. Thelaw did not
say Cursed is everyone that hangeth
man on a tree ; it said ** Cursed is every-
one that hangeth, i.e. is hung ona tree;”’
hence the curse fell, not upon the hang-
man, but on the man who was hung.

3. —“ It is difficult to understand hon
Jesus could obey the will of God by
infringing His law.” The principle on
which this could be done is very concisely
stated in the following extract from
Elpis Israel: * Wrong consists not in
any particalar act of which we are
capable, but in that act being contrary to
the letter and spirit of the divine testi-
mony ; in other words right is the duing
of the will of God. Hence, if we saw a
man bowing down before an image of the
Virgin Mary, which is death by His law,
and he commanded us to kill him, we
should do wrong to refuse, although He
has said -Thon shalt not kill”  Men
have lost sight of this trath.”—.p. 82.)
Yos, not only those who are ignorant of

the way of life, but those who profess to
have known it, “have lost sight of this
truth.” In the case here supposed, the
man would become obnoxious to one law,
and, therefore, cursed by it, through
obeying a superior law. Thus was it
with Jesus Christ, whose standard of
right and wrong was the will of his
Father. The Mosaic law said to him,
“ Cursed is everyone that hangeth on a
tree;” but his Father gave him a
“commandment” (John x. 18) to this
effect: “Be thou obedient unto the death
of the cross.” — (Phil. ii. 8) Which was
he to comply with ? The latter, unques-
tionably : he did so, and was thereby
“cursed’’ by the former. The law of
Moses did not command Jesus to be hung
on a tree; therefore, his submission to
that mode of death was not an act of
obedience to any specific enactment of
that law. It was an act of obedi-
ence to God. Although viewed as
an offender by the law, by which
he was ‘*‘accursed of God,” not of
man, he was free from transgression
against his TFather's will concerning
himself; and, therefore, when he
had saffered the curse of the Ilaw,
the Father could justly release him
from it and bless him with immortality.
The phrase *‘ passive act ™ in reference to
Jesus hanging on a tree, may not be
altogether free from objection from a
philological point of view; but, theolo-
gically, there is no contradiction in it.
In being “ obedient unto the death of the
cross,”” Jesus Christ was mentally active,
but in the process of being hung thereon
he was perfectly passive; and thus,
while it is described on the one hand as
an act of obedience, it is represented on
the other as a passive operation; he was
“obedient unto the death of the cross,”
and was, at the same time, *“made a
curse.”

4.—%“ Hanging on a tree applied to the
dead as well as to the living.” This is
based on the statement that Joshua smote
and slew the five kings before hanging
them on trees. From this it is argued
that the curse for hanging on a tree could
not be death, inasmuch as a dead man
could not be cursed with death. Assum-
ing for the sake of arguinent that hanging
upon a tree applied to the dead as well as
to the living, how does it apply to Jesus
Christ 7 Was he hung on a tree after or
before his death ?  Before; therefore,
being alive, he could be cursed with
death. Hence, there is no parallel
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between him and the five kings. More- | After the objections already considered,

over he was a Jew ; they were not; they
had been guilty of fighting against
God’'s people, which in itself was suffi-
cient to make them obmnoxious to God;
whereas Jesus suffered in the defence of
God s truth. Their deeds were sufficient
to render them accursed, but there was
nothing in Jesus to render him so, but
the being hung on a tree. To represent
the curse he suffered for this, to be
something short of death is to destroy
the analogy existing between the curse
all Jews were under and the curse he had
to undergo to redeem them. To those
who do this, we would suggest the
consideration of the following questions :

1. —Does not Gal. iii. 10 shew that all
Jews were cursed by the law through
not keeping it in every point ?

2.—Did not the fuil curse of the law
come upon everyone who failed to fulfil
the law in every point P—(James ii. 10.)

3.—Was not the full curse of the law
death ?

4.—Was not then the curse from which
Jesus had to redeem Jews, death ?

5.—Would submission to a curse any-
thing short of death have redeemed Jews
from the curse of death ?

6.—If the curse of the law which Jesus
underwent was that of hanging on a tree,
how could that have redeemed Jews from
death ?

7.—If Jesus was not cursed by the law
as the result of being hung on a tree,
why does the apostle follow the statement
that he was “made a curse,” by saying,
“For it is written, Cursed is everyoune
that hangeth on a tree?”” TIs not this
intended to explain by what means the
curse came ?

8.—Does not this show that Jesus was
cursed simply through being hung on a
tree ?

9.—What other curse than death
followed his hanging on a tree?

10.—Was not the curse of the law
suffered by Jesus, death ?

11.—And as this curse came upon him
while alive, was not his life claimed by
the Mosaic law before he died ?

Ergo, he did not lay down a life
free from condemnation.

5.—* The Mosaic law did not curse a
man simply because he hung on a tree,
but because of the crime he commitied
before he was placed there. But, being
found there after sentence, whether guilty
o1 innocent, whether alive or deuad, such
an one was accounted cursed by the law.”

this is certainly a most extraordinary
conclusion to come to. Contradietion,
whether real or apparent, between differ-
ent individuals is as nothing compared
with the contradiction in these two
sentences. We are told first, that *“the
law did not curse a man simply because
he hung on a tree,”” and then that a man
“found there” “was accounted cursed
by the law,” ¢ whether guilty or
innocent.”  This is in effect to admit
the point at issue. Jesus Christ was
sentenced to death by the Jews, but he
was ‘‘innocent;’’ therefore, he could
not be cursed by the law on account of
the false charge which led to this
sentence. e must, as a consequence,
have been *‘ accounted accursed by the
law ” ¢ simply because he hung on a
tree.” Q.E.D.

CIRCUMCISION AND BAPTISM.

Exception is taken to the conclusion
that, because Jesus was subjected to these
ceremonies, he was therefore in the same
position as other Jews in relation to the
law of sin and death. It issaid that they
were merely initiatory ceremonies—the
one to the Mosaic dispensation and the
other to John the Baptist's dispensation.
Bul what gave rise to such ceremonics ¥
‘Was it not the existence of sin in the
world? This is seen by the fact that
there was nothing of the kind before
mankind sinned. Adam had uv ordin-
ances to undergo, no positive righteous-
ness to fulfil: he had simply to abstain
from doing that which was forbidden.
Now if Jesus was in the same position
as Adam before the Fall, how is it he
was not freed from all cevemonies which
owed their origin to the existence of sin ?
“Oh, but he was a Jew,” it will be
said. Precisely so; and being a Jew, he
necessarily submitted to that which was
imposed on all Jews. And in the absence
of any scriptural statement showing
him to have been free from the law of
sin and death, it follows that his sub-
mission to these ceremonies was based
upon his being under that law. The
affirmation of “orthodox commenta-
tors,” believing in Eternal Sonship, to
the contrary, will not supply the place of
a scriptural statement. Their opinions
may be very appropriately made use of
by those who have taken a step towards
the apostasy, but they will have mno
weight in a doctrinal matter of this
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kind—however useful they may be in
regard to matters of fact—with those
who require a * Thus saith the Lord ” or
an “It is written ” for what they
believe. It is worthy of notice that
when Jesus Christ was immersed he
said, ‘“Thus it becometh us to fulfil all
righteousness.” 'The use of the plural
pronoun shows that he was speaking
of others besides himself. There must,
therefore, be some sense in which they
and he are all alike. What was that?
In the possession of an unclean nature;
for in character they were not alike.
The fact that Jesus Christ’s baptism was
to initiate his priesthood, does mot
destroy its connection with his unclean-
ness of nature; on the contrary, the

former establishes the latter. Why was
washing necessary to the priests under
the law? Because of their uncleanness
of nature: “ These are holy garments;
THEREFORE shall he wash his flesh in
water. and so put them on.’—{(Lev, xvi.
4.) The garments were too “holy ” to
come in contact with Levitical flesh
until it had been washed. On the same
principle, Jesus Christ required his flesh
to be washed before being anointed as a
priest. ~ His flesh would not have been
unclean if it had been like Adam’s
before the Fall; therefore his compliance
with this ordinance is evidence that his
flesh was unclean on account of Adam’s
sin.

SUNDAY MORNING AT THE CHRISTADELPHIAN SYNAGOGUE,
BIERMINGHAM, No. 50.

““Exhort one another daily.”’—PavL.

‘WHAT has been written is for “ our learn-
ing,”” 8o Paul says, and so the Scriptures
themselves show. They are “profitable
for doctrine, reproof, correction, instruc-
tion in rightcousness.” This we find to
be true. But specially profitable in those
respects are the messages of the Lord
Jesus to the ecclesias flourishing in the
days when John was an exile in Patmos.
Though sent to seven in particular, it is
evident they were intended for all, from
the conclusion of each message—“ He
that hath an ear,let him hear what the
Spirit saith unto the churches.” And
what was intended for all the ecclesias in
A.D. 96 must be found to contain some in-
struction for those existing a.n. 1873.
The seven were doubtless chosen as repre-
senting seven different conditions, com-
prising all the states in which an ecclesia
could be recognised to exist, and, therefore,
affording occasion for advice applicable
to every age and every state. ,
Sardis is particularly before us in the
chapter read. The one body in the city

receives first this solemn assurance: “I
ENOW THY WoRKS.” Here, at once, is
matter for wholesome reflection. Jesus,
our high priest now and judge to be, is
not one who depends for knowledge on
what he may see and hear as man sees
and hears. He requires not to be told
how it is with ns— He knows: he did this
even in the days of his flesh, as it is
written—iJno. ii. 25). “He needed not
that any should testify of man, for he
knew what wasinman.” He knows now
as he knew then; He knew in his spirit—
(Mark ii. 8)—what was passing in the
thoughts of the Pharisees. He is now
the Lord tarE Seirit, without a flesh veil :
when he speaks, it is what the Spirit
saith unto the churches. He designs that
all the churches should know this. His
words are “All the churches shall know
I am he that searcheth the reins and
hearts.”” We areno less known of Christ
than we are known of the Father; he is
the Father in manifestation. All things
are naked and open to the eyes of him



The, Chrnstadelhian] SUXDAY MORNING. 31
with whom we have to do. We have to | infallible Wisdom, they were pronounced

do with the Lamb with geven horns and
SEVEN EYES: omnisecience incarnate, great
but glorious mystery; none the less
credible that we cannot understand it.

Jesus, then, could say to every ecclesia,
“I know thy works.” This is a comfort
to all who are labouring with an eye to
him, and a terror to such as seek only to
make a fair shew in the eyes of men and
brethren ; because Christ not only knows
the real state of all cases, but in due time
he will declare it. There is a day ap-
pointed when he will “bring to light the
hidden things of darkness and make
manifest the counsels of the heart”—
(Cor. iv. 3). In that day will be fulfilled
tho promise made to such in Sardis as
should overcome: “I will confess his
name before my Father and before His
angels.” This promise is to all who over-
come, not only in Sardis, but everywhere
else. The honour of such a confession
can scarcely be appreciated now. It will
be seen and felt by all then, and by none
more than by those who make light of it
at present, as a thing not to be taken
practically into account ; they will, when
too late, curse the infatuation that shall
have cheated them of the unspeakable
honour of favourable mention by the king
of glory in the audience of the Eternal
One, and an angelic and all-powertul as-
sembly of immortals.

But what did Jesus know of the Sardian
ecclesia ?  ** Thou hast a name that thou
livest, and art dead.” Here sad thoughts
arise; for if in the days of the beloved
disciple—the gifts of the Spirit still
flourishing—an ecclesia could be dead,
what may we not fear in the nineteenth
century, so far removed from the apostolic
fountain of the gospel? Sardis had “a
name to live :”’ the ecclesia would appear
from this to have been in good repute
among the brethren—known and spoken
about as a thriving, healthy, model
ecclesia, probably because .the brethren
would be energetic and friendly. Yet, by

dead !’ This suggests the wonder what
the Lord’s verdict would be were he to
speak his mind about the ecclesias of our
day. What would he say of Birmingham ?
‘We have a name to live. "We are spoken
well of by brethren here and there in the
country as a lively, thriving ecclesia ?
But what is the fact as discerned by the
eyes of Omniscience ? Well, we cannot
have the answernow. We must examine
our own selves. What is the criterion of
“life ” in the case? Is it well-attended
meetings 7 Not necessarily, Well-at-
tended meetings are so far a good sign;
but people may come to meetings from
various causes apart from spiritual life.
To come to the meeting is a pleasant
variation from the monotony of home ; it
is an agreeable stimulus to the sociable
faculties; it is possibly an entertainment
in some senses. Well-filled benches do
not necessarily indicatea spiritually-sound
condition, though it is good to see the
benches well filled, especially at the ap-
pointed hour.

Is great animation and friendliness
among the brethren a sign that we are
not of those who have *a name to live
and are dead ?” Not necessarily : friend-
liness as such is instinctive with those
who have what the phrenologists call
“ adhesiveness’’ largely developed. A
man with a good stock of animal vitality
and a large social brain, may be demon-
stratively friendly without a particle of
spiritual life. As sister Lasius said in
her recent article on “ Union and Unity,”
that ¢ spiritual life does not always
flourish accompanied with a high degree
of animal spirits.” We are not, therefore,
to flatter ourselves that because we shake
hands and smile and enquire cordially
concerning each other’s welfare, we are
full of spiritual life. God forbid that I
should seek to lessen our cordiality in this
sense. Rather let us seek to excel in this
as in every other excellence. Still let us
not mistake the manifestation of what
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may be but natural friendliness for that
state of mind that the Lord would pro-
nounce “life”’ as opposed to the death
that reigned in Sardis.

Are we to find it in doetrinarian zeal
and proneness to controversy in defence
of the faith once for all delivered to the
saints ? Not necessarily. No ecclesia is
in a state of spiritual life that gives place
to error, or lacks courage and enterprise
in that contention for the faith which is
prescribed : but it is possible to argue
from pugnacity and to delight in the
polemics of the truth while in the very
depth of spiritual death.

‘Where then are we to look for the in-
dications of the real state of the ecclesia ?
The answer is, on the individual lives of
the brethren and sisters. Let us follow
them in their dispersion during the week,
and ask how they act when thrown upon
their own resources. What do they do
with their leisure time and their surplus
money ? How do they transact their
business or do their work ? Do they con-
tinue instant in prayer, abounding therein
with thanksgiving? Are they ready to
every good work ? Are they merciful to
the poor and the penitent? Are they
men of truth and honour? Have they
the fear of God before their eyes? Are
the commandments a law with them which
they fear to break ? Do they keep their
promises, and are they punctual to their
engagements ?  Are they bold to confess
Christ before men, and forward to say
“come”’ to those whom God may bring
within their reach ?

Or, instead of being servants of Christ,
are they servants of themselves,—having
a name to live and are dead ? Do they
work only that their business may prosper
and their private resources increase ? Do
they think only of their houses and their
families ? Do their sympathies never go
beyond their own door 7 Does the word
of God go neglected in their houses while
they bestow all their energies on business
or work, or friends, or family, or pleasure ?

Do they never practise thanksgiving ?
Do they cast prayer behind their back ?
Do they never put their hand to disinter-
ested work—work for the good of others
or pleasing of God ? Do they do as other
people do in business, acting as if they
had no Master in heaven who will bring
them to account? Are they destitute of
faith ; absorbed with the question “ what
shall we eat, what shall we drink? Is
their enthusiasm dead to everything but
questions of personal advantage? Have
they no likenessto Christ, who came not
to be ministered unto but to minister ? Do
they show no likeness to the elder brother,
whose meat was to do the will of the
Father? Do they, unlike him, resist evil,
resent injuries, go to law and take part
in the world’s politics and social devices ?
Do they never realise that they are
strangers and pilgrims, and stewards of
the goodness of God, and that that
stewardship relates to their private selves
and their private affairs? and if they are
not found faithful in these * least’’ things,
they will not be accounted worthy of that
calling with which they have been called ?

These are some of the questions that
would determine whereabouts an ecclesia
stands in the matter of having a name to
live and being dead. Let us try our-
selves by them. They constitute the
measure by which the Lord will measure
the work of every man when the day
of decision comes. If we apply it now,
our work will have the better chance of
passing then. If we find the work short,
let us seek to rectify it- The message to
Sardis gives good encouragement in this
direction: * Be watchful and strengthen
the things that remain that are ready to
die.” Christ is not an austere and unjust
judge. Like the Father with whom he
is one, he is long-suffering and slow to
anger. He is patient with the erring,
and gives them “space to repent,” and
exhortation too. His relation to us all
may be taken as illustrated in his own
parable of the fig tree.—(Luke xiii. 6.)



‘The Christadelphian.
Jan.t, le7d. )

SUNDAY MORKING. 33

Three years the proprietor of the vine-
yard sought fruit on it, and then gave
orders that it should be cut down as a
cumberer of the ground. The dresser of
the vineyard said, *Lord.let it alone this
year also till T shall dig about it and
dung it. And if it bear fruit, well; and
i not, then, after that, thou shalt cut it
dorn.” A fair chance for every fig tree!
Let us look round and be watchful, ard
strengthen the things that remain. This
is Christ’s exhortation to every one that
‘“hath an ear to hear.” If any have lost
their first ardour, or been entangled in
sin, or have been discouraged by the evil
of the times, let them take heart again
at the comforting counsel of the Lord.
“Be watchful and strengthen the
things that remain that are ready to die.”
It may be that the ¢ things that remain ”’
will take root again and recover the life
that is ready to die. What even if it is
applicable to us what he says to Sardis:
“I have not found thy works perfect
before God;”” let us listen again:
“ Remember, therefore, how thou hast
received and heard, and hold fast and

repent.””  This is the Spirit’s counsel,
and it is for “him that hath ears to
hear.” There is no good to be done by

giving in to failure. Some fall and incline
to lie where they fall. This is a mistake.
Let them get up and try again. We do
not stand where Adam stood. One
offence brought ruin on him ; he had no
High Priest; we have, and we are
invited to make confession of our failures
and trespasses and try again. Obtaining
forgiveness, we are to ‘“hold fast and
repent,” not losing hope, yet putting
ourselves on & strict guard, for, with this,
Christ is well pleased. If, on the con-
trary, we abandon hope and give our-
selves up to the world, we seal our own
doom ; for hear what was said to Sardis :
“If, therefore, thou shalt not watch, I
will come on thee as a thief, and thou
shalt not know at what hour I will come
upon thee; that is, Christ working in

what are called the ways of Providence,
would invisibly compass their destruc-
tion, if they did not take up that position
of anxious vigilance which the situation,
in all respects, called for. He would cut
down the barren fig tree. This is a
lesson to us. If we diligently and
anxiously improve our standing in the
things of the Spirit, “doing justly,
loving mercy, and walking humbly with
God,”” we shall be assisted from behind
the veil in ways not visible to man.
Blessing will attend us in our spiritual
concerns, even though it take the shape
sometimes of chastening evil; all things
will work together for good. Butif we
are like Sardis, and desert our watchful-
ness, and become enamoured of ourselves
and our doings, and forgetful of the
spirit of the calling, which is a spirit of
gratitude and humility before God, they
will work against us spiritually, and
work out our destruction. This is true
of individuals and communities bearing
the name of Christ. The seven messages
show it. Wisdom quickly points the
lesson.

“Thou hast a few names even in
Sardis that have not defiled their gar-
ments.”  The ecclesia in Sardis was,
probably, a large community, and each
member in it would be satisfied with his
membership, as giving him a good
standing in Christ; yet here is the
Lord’s declaration that only a few among
them were well pleasing to him. If it
was so with Sardis, may it not be so with
us P Undoubtedly it may, and probably
is so. Let us realise the idea, and ask
ourselves, what class of believers is he
pleased with ? In Sardis, it was those
who had not defiled their garments. In
Birmingham it will be no different.
This is, of course, the language of
figure, but the figure is plain. Garment,
as a figure, represents character. To
keep ourselves ungpotted from the world
is to keep our garments clean. Fine
linen, clean and white, is the righteous-
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ness of saints.—(Rev. xix. 5.) Those in
Sardis, then, who were pronounced
“worthy”” were those who walked in
the truth, filled with it, governed by it,
conformed to it in their entire “ walk
and conversation ; ” men who walked
with God, not living to themselves but to
him who died for them—passing the time
of their sojourning in fear, in the world
but not of it, having here no continuing
city, but looking for one to come. Those
in every place who belong to this Sardian
“few ” will join them in the great day of
muster, and walk with them in white, for

“he that overcometh, the same shall be
clothed in white raiment ”"—the symbol
of the new and clean nature imparted to
all who are made the subject of the
promised transformation by the Spirit.
If some from Birmingham are found in
the company, it will be because they have
made the word their portion, and imitated
the few in Sardis, in keeping clean their
garments from the surrounding pollution,
God grant there may be many such from
all parts of the country. Let us be
watchful and strengthen the things that
remain. Ebp1Tog.

DIFFIOULT PASSAGES.—No. 1.

Obscurities and Apparent Contradictions elucidated by the help of Critical
Emendations and various Readings.

Exopus xxiv. 9.—Then went up Moses and Aaron, Nadab, and Abihu, and seventy

of the elders of Israel.

10.—And they saw the God of Israel; and there was under His feet as it were a
paved work of a sapphire stone, and as it were the body of heaven in its clearness.
11.—And upon the nobles of the children of Israel He laid not His hand; also

they saw God, and did eat and drink.

Exodus xxxiii. 20.—And He said, Thou canst not see my face; for there shall no man

see me and live.

Joun i. 18.—No man hath seen God at any time; the only begotten Son, which is
in the bosom of the Father, he hath deelared Him.

THE SEPTUAGINT.
Exopus xxiv. 9-11.—9.—Then went up Moses and Aaron, Nadab and Abihu, and

seventy of the elders of Israel.

10.—And they saw the place where the God of Israel stood; and under His feet
was, as it were, a work of sapphire tiles, and like as the appearance of the

firmament of heaven in its purity.

11.—And of the chosen ones of Israel, there was not even one missing; though
they appeared in the place where God was, and did eat and drink.

S.R.
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The Christadelphian,

« He is not ashamed to call them bdrethren.”- (Heb.1i.11,)

JANUARY, 1874

TaE CHRISTADELPHIAN continues, in spite
of the desertion of subscribers, and the
practical annihilation of the arrangement
made by Dr. Thomas with friends in Eng-
land for its maintenance, a year before his
death. It is saved through the instru-
mentality of those whom God hath stirred
to fill the gap. Their mind in the matter is
illustrated by the following specimens of
many similar letters veceived on the
subject—

“ We most heartily wish the continuance of
the Christadelphian, ag the uncompromising
advocate of the revealed will of Deity, through
the inspiration of the Holy Spirit moving the
minds of holy men, who have preceded us in the
same frying struggle to attain to immortality
and life in the age of the ages, throngh a know-
ledge of the truth as it is in Jesus, and a
patient continuance in well-doing. Truth, pure
and simple, is at a migerable discount—as carce
commodity everywhere ; and wherever it is held
in a loose indefinite way, the conduct is too
often tinged with the same degree of laxity, so
that we need some monitor not only to teach
the way to life, but also to rouse up the sleepy
and careless, warn the unruly and wandering,
bind up the brokenhearted, comfort the weary,
cheer the downcast, and support those who,
strong in the faith, go out to sow beside all
waters, that a people may be prepared for the
Lord at his coming and his kingdom. In these
days of cold-hearted formality and new-fangled
Theresy, it seems about to come to pass what our
Lord negatively said before his departure:
< When the Son of Man cometh, shall he find
faith in the earth ?’ Alas, that such a state of
matters should prevail amongst us and the
Lord at hand! May you be long spared to
conduct the Christadelphian in the cause of
truth and righteousness till the Lord come.’—
W. SINCLAIR.

“ 1 trust the good sense of the united broth-
erhood will sustain the Christadelphian. We
can ill afford to loge such a monthly incentive
to godliness, at the present time. I detest
flattery, and if I judge you rightly, you are of
the same mind; but I will say that your
writings and exhortations are always accep-
table, encouraging and stimulating in a spiritual
direction to me and many. Your Sunday
morning discourses are the breathings of &

spiritnal mind, and most highly appreciated by
such as are like me, isolated and lonely. We
are, doubtless, verging on a great crisis, and
right-minded brethren cannot but be longing
and praying without ceasing for the speedy
coming of the Great One. At such a time, we
need to be cheered and edified and upbuilt. I
rejoice you have such genuine fellow-workers as
brethren Andrew, Shuttleworth, &c. The Lord
reward them and you ascording to truth and
rightecusness.”—(J.G.)

“I hasten to enclose my small bat most
willingly-given mite towards the support of the
Christadelphian. It was with a heavy feeling I
read of the possibility of its being overthrown.
It would be a great loss to the brethren I am
sure. I hope it may be continued. I should
have rejoiced if I could have sent tenfold what
I have, but my earnings are small., Be kind
enough to keep my poor donation private. I
have derived much benefit from your writings.
I heard you lecture only once. I was not a
sister then but I am now, and it is with deep
grief I think of what you have had to suffer
through this dispute about Christ. I thank
God I see eye to eye with you."—{ANONYMOUS.)

When Jesus was crucified, Herod and
Pilate became friendly, Unlikely allies
have united in the attempt to destroy this
work. That they have become friendly
we cannot say, but it seems probable.
However, their friendship in an evil work
has been rendered powerless, for which we
render thanks to God. Yet we earnestly
pray the Christadelphian may soon be dis-
continued. We earnestly hope that before
1874 is finished, the brethren may be
gladdened by the arrival of the Great Com-
forter, the Bridegroom, to whose honour and
service the Christadelphian is entirely con-
secrated. When this transpires, the Chriséa-~
delphian will be gladly dropped and thrown
away like the tattered clothes of a poor
man who suddenly comes to a fortune.

“NOT GOD-MANIFEST BUT
GOD.”

Brother Armitage, of Heckmondwike,
says: “Ireceived a tract last week on the
Nature of Christ, by W. A. Harris, of
Chicago, with extracts from the pen of the
Dr.; but it is clear, to my mind, he does not
understand our beloved brother.”” We are
sorry to agree in this verdict. We have
long endeavoured to harmonise with those
who issued the tract referred to, but we have
failed, which we deeply regret, because
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they were the Dr’s friends. We would
gladly have united in their definitions, but
our conception of the truth prevents. A
tract that teaches that Jesus, in the days of
his flesh, “ partook of his Father's substance,’
and was “ phwusically more than flesh,” and
that *there never was a time when Christ
did not exist as a being,” is a long advance
in the opposite and equally-erroneous direc-
tion to those who teach a “ God-manifesta-
tion without God.” It is to tell us that
Christ was not God-manifest but God,
and, therefore, not Christ; for Christ means
the Anointed One or the Spirit-prepared
flesh of David, anointed with the Spirit.
The ONE MANIFESTED was eternally pre-
existent, but not the one resulting from the
manifestation. The substance or medium of
manifestation was the seed of Abraham.
The flesh and blood was  the same” as our
own This is the testimony, and we must
believe it and not overthrow it by a
theory which is founded wholly upon an
inference of what must have been the
result of the ‘“miraculous conception.”
Those who contend that God-manifestation
could not have taken place without an
infusion of “God-substance,” have need to
be reminded of the very last words the Dr.
wrote: “ What 1s flesh?” His answer was,
that in the abstract, flesh is a form of spirit,
impertect, corruptible, and ephemeral,
because designed by the Great Artificer to
be so. He did not live to finish his article,
which bore expressly on the subject; but
there can be no doubt that had he done so,
he would have argued that if ordinary men
are a form of spirit, what objection is there
to the Lord Jesus being considered so, though
proximately the substance of Mary? The
fact is, all substance is of God. Itsform and
functions depend solely on the will or pur-
pose of the Creator. In the case of Jesus,
the purpose was the manifestation of himself
in wisdom and power through flesh, which
should atterwards be glorified by transforma-
tion into the Spirit. There was a reason for
the purpose, which was considered at length
in the lecture on “The Slain Lamb.” The
purpese was carried out, as all purposes are
(whether in nature or “grace”), by the
Spirit, but not by the formation of Spirit-
substance in the flesh-tissues of the Lord
Jesus. The Father’s will or purpose, operat-
ing through the Spirit, was what has been

figuratively termed “the other side;” but
the other side did not take physical effect
till he was “justified in Spirit.”” That
“other side” has no existence in other
men; becanse they exist only for thpmselves
as individuals pure and simple. The con-
nection between Jesus and the Father made
all the difference between him and other
men; but it made not the difference of
physical nature contended for: for the tes-
timony is that he was of *the same” flesh
and blood as the children, and that the “ Word
became flosh.”’

We regret these “ strifes of words;” but it
is possible in the midst of them to hold fast
to the simplicity that is in Christ. The
method of God’s ways (even the simplest of
them), we shall never comprehend till in
the spirit ourselves, if even then; but the
ways themselves we can recognise and
believe in. We have nothing to add or take
from the lecture of three years ago, to which
we cannot do better than call attention, by
quoting the following letter:

¢« East Linton Station, 19th Aug., 1873,

My Dear BroTHER RoBERTS.—I have
just risen from reading (after tea) your
paper or lecture on ‘The Operations of
Deity,” published in the Christadelphian for
May, 1870. 1 have read that paper, these
thiee years, over and over and over again,
and again and again, and I rise from it
every time refreshed and strengthened and
confirmed in what Dr. Thomas taught me
from his own lips, the last time I met him
in Birmingham, May, 1870. That Saturday
he and I walked in the suburbs near your
house for two or three hours before dinner,
you recollect. Well, I have always upheld
that paper although I heard others condemn
it.

1 feel I must write you to tell you how much
I like it. It is meat and drink, O, it is
glorivus, scriptural, and heavenly—grand.
‘The Eternal Spirit, in the conception of Jesus,
resujtsin God manifested in the flesh from birth.
What a grand spiritual idea; what a won-
derful child at every step of his life as you
say. Yes, truly, it is a great and glorious
heavenly mystery indeed. And O, what love
and grace and truth and justice combined to
save us poor mortals from sin, death, and
the grave, and give us his divine natare:
surpassing love! O, may our heavenly
Father ever fill us and bless us with all the
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excellency of the knowledge of Christ Jesus
our Lord. How often do the apostolic
exhortations tell us to grow in the knowledge
of the Son of God. How thankful, dear
brother and sister, we ought to be for such
teachings, to which God, by the beloved

Dr. Thomas, opened our eyes. Well, let us
walk as he, watchful therein, and be found
in that day spotless and blameless, to the
praise of His glory, through Christ Jesus
who loved us and gave himself for wus.
Amen. Yours truly. A, Tarr.”

UNION AKD UNITY,

The conclusion of sister Lasius’s article

on this subject, which we have been
obliged to hold over since October, is as
follows : —
THe apostle in his epistle to the Colossians
explains concerning the mystery of our
union with Christ, our burial with him,
and rising again through the waters
of baptism. Then we read about the
great mystery of godliness—God mani-
fested in the flesh—the nature of the Son
of God: his humanity; his divine origin;
the appearing of Deity in flesh. Christ
as a sin-offering; Christ in his priestly
office, after the order of Melchisedec;
Christ as a king, descending to the earth
with mighty angels, “ taking vengeance on
those that know not God, and obey not the
gospel of our Lord.” We are also
instructed concerning the times and
seasons, about the rise, development, and
characteristics of anti-Christ : the mystery
of iniquity, which should flourish with
power, signs, and lying wonders, and be
finally destroyed with the brightness of
his coming.

This very concise summary of the
doctrines tanght in the writings of the
apostle Panl. is all we can enter into at
present; each one alone would form a
theme for an epistle. The apostle leaves
nothing untouched; he has even anticipated
the inquiry which some might be prompted
to make concerning the resurrection body;
for he says: ¢ Some men will say, How
are the dead raised up, and with what
body do they come? * Then he proceeds
to illustrate the process of the change
from the natural to the spiritnal hody, by
the process of the development of grain,

taking things natural to make plain
matters which might otherwise be obscure.
The apostle then exhorts us not to be
continually laying the foundation anew,
but leaving first principles to go on to
perfection. First principles, he says, are
these: * Repentance from dead works,
faith toward God, the doctrine of baptism,
laying on of hands, resurrection of the
dead, and eternal judgment.’ When we
come to investigate closely these funda-
mental elements of the truth, we see how
very comprehensive they are, and may be
likened to so many seeds, from which
beautiful plants grow, and unfold their
various leaves and flowers. From these
elements, the apostle proceeds to develop
the doctrines contained in all his writings,
and desires that we should proceed along
with him in his unfoldings, and not
to refuse to follow him; not settling
down upon certain elementary prin-
ciples, and refusing to wmake any
move towards perfection. We can scarcely
conceive of a real lover of the truth, who
would feel as thouzh he did not wish to
know any more abumt it. But one may
ask, by what means can I progress? Shall
I go to the clergy or ministers of anv
denomination — Protestant or Catholic?
Will they help me to a further under-
standing of the word of God? Alas, they
cannot ; the seeret of the Lord is not with
them; they cannot shew it. Can we search
into the deep things of the Spirit for
ourselves? We are thankful that we may
do this; but if we attemnt th's sinely ang
nmnaided, we are iikely to fail in s;(;u;'ixxg
unity, harmony and lighs, and run thve‘;
risk of finally drifting into chaos. The
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Lord has looked mpon our helpless con-
dition, and what we were mnot able
to do for ourselves, He has cansed to
be done for us, through certain imstru-
mentality, raised up at certain times, both
past and present ; agencies thoroughly
competent for the work. May we not,
then, with great profit, avail ourselves of
the aid that is within our reach, and cast
not away our portion. The apostle Paul
claimed to be in perfect unity with all the
teachers of the truth that had preceded
kim. He began by identifying himself
with all that was written in the law and
the prophets. He said the Gospel that he
preached, bad been preached to Abraham
before, and that in the last days, the great
salvation began to be spoken by the Son of
God bimself. What authority could be
greater than this ? This great apostle, so
closely identified with all who had gone
before him, says, there is but ope faith, and
that was the one which he delivered unto
the people; that there was but one hope,
and that was the one which he stood to

answer before the Roman aunthorities; that
there is but one Lord—the same whose
nature, character and offices, he so clearly
describes.  That there is but one baptism,
and that is it which is based upon the one
Faith, and the One Hope; and which
unites the believer to the name of the Lord.
That there i3 but one body, and that is

. composed of a number who have been

united to the One Lord, by means of the
One Faith, One Hope, and One Baptism.

Those who have been subjects of this
process, are then animated by the One
Spirit, and are in a position to receive the
grace or favour abundantly bestowed by
the One God and Fatherof all. To retain
this favour and grace, we have to remain
true to this seven-fold Unity.

Faithfulness being one of Jehovah's

| attributes, all those who wounld serve Him

acceptably, must be faithful also, if they
would receive the approving sentence,
“Well done, good and faithful servant,
enter thou into the joy of thy Lord.”

ANSWERS TO CORRESPONDENTS.

THRE TAKING OF OATHS.

R. H. T. enquires what attitude should be
taken by brethren in regard to oaths ad-
ministered to them as jurymen or in Courts
of Law. This question has also been freely
considered in past Nos. of the Christadelphian.
{See vol. for 1867, page 127; also 1872, page
279.) Suffice it to say, that all difficulty
which brethren in doubt may feel has been
removed, in Britain, at all events, by the
passing of a law, making the simple form of
sffirmation admissible where conscientious
objection exists to the taking of oaths.

THE BOOKSELLING QUESTION.

R.H.T. asks “ What is the pesition of a
brother engaged in the bookselling business,
where Catholic books are sold, and other
literature calculated to do much harm?”
‘We must refer our correspendent to remarks
in answer te a similar question appearing in
the Christadelphian for 1872, page 139. A

shopkeeper is in the position of a carrier of
parcels, He undertakes to fetch an article
for so much, without reference te the nature
of the article, which is the consumer’s
business solely. Where there is a choice, a
good man would prefer te “fetch and
carry” in good things, but he cannot
always choose. So that he keep himself
unspotted, he will net be responsible for the
evil to which his mechanical labours may
have relation.

“CAN YOU REFUSE?”

“If one coming over from the seets
honestly says © I believe in Christ, the Son of
God, as he is spoken of in the prophetic
Seriptures, and that he will reign on the
throne of David at the appointed time, and I
believe this truth to be the glad tidings of the
kingdom of God, preached by the aposties, I
wish to be baptised.” If such an one have @
willing mind to be taught, and is resolved o
continve in well doing, ecan yow refuse
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baptism.  Please to say *yes’ or ‘no’ ”—
J.H.

Axswgr.—The question is not specific
enough. The answer would be “yes,” if
the confession referred to were known to
be a cloak to cover up the rejection of some
integral element of the divine testimony.
If it were not known which way the case
stood, duty would require interrogation to
make sure that the one faith existed in the
mind of the applicant, which is necessary to
constitute immersion the one baptism.

THE BRAZEN SERPENT,

J. 8.—The brazen serpent was but a type.
A type is not an exact representation, but a
shadowing forth of some general feature of
the thing represented. The brass placed on
the top of the pole was first worked into the
shape of one of the serpents that bit the
children of Israel, to intimate (though that
generation did not understand the intima-
tion) that the deliverance of man from the
death-bite ot sin was to be effected by impaling
on g cross the nature that had inflicted this
bite—or to use the words of Paul, “ condemn-
ing sin in the flesh:” “ destroying through
death that having the power of death.” It
would not have been suitable to have placed
a living serpent on the pole; for this would
have intimated that the deliverer was to be
an actual transgressor: an impossibility.
His sinlessness was the great necessity: his
participation of the condemned nature was
the next necessity. The first is signified by
the lifelessness of the brass: the second
by the serpent-shape of the metal.

“NOT IN THE FLESH.”

A. B.: “ What does Paul mean by saying,
¢ Ye are not in the flesh’ (Rom. vii. 8, 9) ?”
Answer—He means that the Romans did
not stand in the flesh as regards their rela-
tion to God and the future. The flesh is
destined to disappear. It has always proved
itself in all its generations a weak and im-

perfect thing as regards righteousness. It -

has nothing good in it, and no power to devise
anything that will emancipate it from the
dominion of death. Therefore, all who are
“in” it, in the sense of being related to
nothing above or beyond it, will pass away
with it. But such of the Romans as were
subject to the Spirit, were not in this position.
Their faith in Christ (who is the Lord, the
Spirit) and union to him, mcorporated them
with * the Spirit,” as regards principles and
destiny. Some of them had been circumeised
in flesh, but on this they did not rest, know-
ing that their breaking of the law had
nullified therighteousness connected with this
—(Rom. ii. 25). Their confidence was on and
in the Spirit to which they were related by
faith in Christ. * They rejoiced in Christ

Jesus and they had no confidence in the
Slesh ”—(Phil. iii. 3). But in a literal sense,
they were still in the flesh, As Paul says,
“We walk in the flesh, but do not war after
the flesh”—(2 Cor. x. 3). Literally they
were in the flesh, but spiritually, they were
“not in the flesh:” just as sinners are
literally in God, who fills heaven and earth,
while it is only the saints that are spiritually
“in God the Father and in the Lord Jesus
Christ "—(1 Thess. i. 1).

ECCLESIAL MANAGEMENT.

The following was written in answer to an
enquiry as to what Scriptural authority ex-
isted for the system of ecclesial management
in vogue in Birmingham, and whether there
was any warrant for the plan advocated by
some of the brother of longest standing, taking
thingsinto hisownhand, and governing affairs
practically in the character of dictator; a
plan which could only be favoured by
despotic’ minds, and could not fail but be
productive of disaster to all the objects
contemplated in the consociation of believers,
in the bonds of a common brotherhood.

“ As to the question of ecclesial manage-
ment, the brethren appointed to the depart-
ment in Birmingham, do not ‘decide’
matters in a final sense. They ‘decide’ in
a representative capacity merely. All their
acts come under the revision of the general
body every three months, and may be over-
tarned if the brethren think well. If it be
asked, why not the matters be decided by
the general body in the first instance, the
answer is, it cannot be done without frust-
rating the general objects of our assembly as
an ecclesia. We found this by experience in
Birmingham. When we started, we were
only a few, and any business to be attended
to was attended to by all at the close of our
ordinary meetings. But as we grew larger,
business multiplied, and it grew to be a
spiritual evil to have to detain the brethren
after every meeting to attend to mere
matters of temporal detail. It was felt to
be a great nuisance to have the mind with-
drawn from spiritual thingsto attend to trifies.
Therefore, with one consent, we delegated
the matter of management to a select few
who would be able to attend to it during the
week, without troubling the ecclesia on
Sunday. But this delegating of the matter
to them was carefully guarded, as you may
see by our resolutions, so as to prevent future
evils. The management was not surrendered
by the ecclesia except as a master surrenders
a department to a servant. The managing
brethren are merely servants, whose acts
require ratification, and whose decisions may
be set aside by a special meeting of the
ecclesia at any time, without waiting for the
quarterly meéting.

If scriptural authority be needed for these
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reasonable arrangements, it is found in the
injunction to “let all things be done for
edification,” and “Let all things be done
decently and in order;” to ¢ walk wisely”
and so on. We have no power to appoint
rulers such as they had in the first century,
{for the Holy Spirit is not officially working
with us as then. Else we could get at the
same result of order and edification in a
more direct way.

The same remarks apply to the appoint-
ment of presiding brethren. Someone must
le:d or guide the meeting if we are to have
dec=ncy and order and edification. All are
not qualified for the office. Who shall fill
it, then? they who think themselves
qualified or those whom the ecclesia think
qualified?  If the latter, how can the
ecclesia express its mind except by what
is technicaly called a vote?

As for “taking power into ome’s own
hand and ruling the body,” no wise man, of
however long standing he may be, would
do such a thing. A wise man aims at the
benefit of all in the truth, even to the point
of “suffering all things iest the gospel of
Christ should be hindered.’— (1 Cor. ix. 12.)
To “take power,” &c., would be the surest
way of hindering the gospel. The right
policy is to be the “servant of all.” If a
man of long standing deserves it by his
wisdom, his counsel will be weighty enough
to give things the right bent without
“taking power.” which, in the end,
will destroy any good done. We must
all submit to the common understand-
ing arrived at among ourselves, as to
what is best to be done, whether that be
embodied in formal rules or be understood
merely. When all are subject, there is no
cause of complaint, and peace is the result,
and in peace, edification grows.

ETERNAL LIFE & THE LAW OF MOSES.

The following is in answer to a brother,
who objected to the statement in “Questions
and Answers,” published by brother Chat-
win, to the effect that the law of Moses had

ower to bestow eternal life, notwithstand-
ing the Adamic condemnation. The object-
ing brother contended that sin could not be
put away without the shedding of blood, and
that therefore a natural death would not
have purged the Adamic condemnation.

“I agree with brother Chatwin and I agree
with you. There are certain gqualiying
elements coming between your positions
which unite them. The law was unto life,
if the flesh had not been inherently “exceed-
ing sinful” as Paul says. Its powerlessness
to give life lay in the weakness of the flesh.
If it had been possible in any case to have
rendered a spotless and perfect obedience,
“justice ” would not have required a violent
death in that case; but apart from Christ,
there never was such a case. Al huve

sinmed [’ therefore the need for the shedding
of blood, without which, I agree with you
eternal life is impossible. Brother Chatwin’s
question affirms a fact with vegard to the
law in the abstract, which has a very im-
portant bearing in the argument against
Renunciationism. The other fact—that in
the situation of human nature, the law was
powerless, does not destroy the first fact.

The same brother makes the followin
remarks, in a letter to brother J. J.
Andrew- “ Whatever God has appointed is
the only way. He hasno yea and nay. All
the types would have failed in their pointing
to the Chuist, if 2 natural death would have
sufficed. But more, the sealing of the
covenant required the violent death
of a vietim. Sin, or the transgression
of Jehovah’s law required to be judicially
and publicly condemned. The enormity of
sin may be seen in God forsaking the Son of
His love, and by the hands of wicked men
slaying him, and so condemning sin in the
fiesh.

‘ A natural death would nothave been the
execution of the penalty, but merely the
natural decay resulting from the weakness of
the provisionally covered constitution.
The immutability of God is shown in the
vindication of the law (ie. of Eden).
I have not the shadow of a doubt in my
own mind that the natural death of the
Christ would have accomplished nothing. If
he had died naturally, the unchangeable
character of God would have required the
raising-up of one who should suffer the
Jjudicial execution of the sentence. Men are
apt to judge of God as if He were like them-
selves. As regards the facts, we know he
suffered a violent death, and that such was
pre-determined before by God; and that it
was God who did it all through or by the
hands of wicked men, with His sword or
priestly knife; we may as well say that a
ram or goat which had been brought up for
sacrifice, would have been an acceptable
offering if it had lain down and died (ie.,
naturally).”

THE “ CHRISTADELPHIAN” AND THE
NATURE OF ClIRIST.

The following was written by the Editor,
in answer to a letter secining to imply that
his attitude on the nature of Christ had
changed since the death of Dr. Thomas, and
also contending for the existence of spirit-
substance, as an element of the flesh of
Christ.

1 am not anxious to justify my ‘course’
on the subject of the Christ. My course in
this, as in all other things, is directed as in
the sight of God whom { serve in the gospel
of His Son, and may consequently be out
of harmony with all by turns. Never-
theless, it is a sorrow to me to be even
apparently at issue with any whom I con-
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sider to be the true and loyal servants of
the truth. How to put an end to the
sorrow I know not. You employ wrong
definitions, or right definitions are not
understood. Consequently, the controversy
becomes more complicated with every
attempt at extrication. My ‘course’ is
now, in ali respects and particulars, pre-
cisely what it was ‘ while in America, and
during the life of Dr. Thomas.’ I cannot
unite with those who see only flesh in the
man Christ Jesus, and who attribute his
mind, wisdom, and intelligence to the
evolutions of a superior organization of
flesh; but neither can I endorse definitions
which mean (whether intended to mean so
or not) that we are to see no flesh at all in
the man Christ Jesus, but a new and
mongrel nature, made up of a mixture of
flesh and spirit. I stand out for Jesus
being the seed of Abraham (Heb. ii. 16), the
seed of David (2 Tim. ii. 8), the flesh and
blood of the children (Heb. ii. 14), the
likeness or form of the flesh of sin.—(Rom.
viii. 8.) But I recognise that, in his case,
it was the Spirit converted into this nature
(like unto his brethren), and that with this
nature, so produced, the spirit (afterwards
superadded) dwelt not ds a physical element
of the flesh of sin, but as an abiding or
overshadowing presence of wisdom and
ower resting on or in the “body prepared.”’
IEhese are “the two sides” —a figure of
speech, b rrowed from the illustration of the
shield, with a different colour on each
side. Your definition, whether intended to
do so or not, destroys this double-sidedness,
and presents us with a shield of a mixed
colour on both sides alike. I object to
interpret the miraculous conception by the
laws of physiology. Amale ofone nature and
a female of another results in ofispring,
partaking of the nature of each; but this is
the result of organic law, to which male and
female are helplessly subject. You cannot
put God mto this position which your
argument does. When God does anything,
the result is according to His will, and not
governed by a physiological or any other
sort of necessity. Hence the question con-
cerning the birth of Christ is not what must
have been the physiological results of such
and such a process: but what did God
design? The answer to this will show
us a perfect man, made in all things like
his brethren, of the physical nature of
Abraham, for the condemnation of sin in its
own flesh; and the same answer will justity
the use of the word ¢ instrument ’ to which
you object. This is but another way of
saying what Peter said on the day of
Pentecost, that ¢ Jesus of Nazareth (was) a
man approved of God ampng you, by
miracles and wonders and signs, which God
did by him.” He was an instrument, yet
the operator in manifestation: we must
give a place to botn siaes of the shield.

|

I don't know that I need say any further
by way of answer to your letter, except to
add that it is far from my mind to ‘turn
my back on these long recognised in the
truth, or to identify myself with those who
deny that Jesus was God manifest in the
flesh. My position is absolutely uncha:ged.
I have no personal or secondary objects to
subserve; and to those who are tempted to
think I have, it is sufficient to remind them
that my middle course endangers me with
both. My sympathies and my interests—
if I have any— would lead me to speak
exactly with some with whom, considering the
past, and the noble part they have performed,
it is to me a real pain even to appear to
disagree; but my course is dictated by con-
sideration of truth, wholly, absolutely,
simply, and purely, whether such as I
please not believe it or no.”

A RENUNCIATIONIST LEAFLET.

C. R.having sent a Renunciationist leaflet,
entitled *“To the Point,” with a request to
have its flaws pointed out, if there were any,
the Editor wrote the following answer:

I cannot spare time for all that might be
said in exposure of the sophistry pervading
the paper vou have sent me. It is a piece of
assertion fromn beginning to end, and contra-
dictory all through. It starts with a juggle.
What is the meaning of Christ not being *in
Adam’s transgression?” If Christ was not
“in” it, we are not; for we are both of the
same stock as concerns the flesh. Does it
mean we are guilty of Adam's offence ?
Absurd!  We are no more individually
responsible for Adam’s offence than Christ
was, vet we inherit the consequence; so
did Christ as the seed of Abraham according
to the flesh. It was *“by the offence of oNE
that all have been condemned:” but Renun-
ciationism makes this read, * By the offence
af ALvL, all have been condemned;” for it
makes “all” parties to the offence, which is
an absurdity. By this, of course, 1t tries to
exempt Christ, who was without sin, from a
result that came by sin. But, the argument
is pure sophistry. We inherit the result
by physical extraction, not by moral
responsibility. God is just, and does not
hold us morally responsible for another
man's offence. DBut still we are mortal,
because propagated from a condemned man,
who could not do otherwise than transmit
the mortal quality of his being to ofispring.
Again, the statement that © Christ’s life
was 1ot wnvertain, as ours; ”’ while in a sense
true, is not true in the sense intended,
viz.: — as regards nature. “ Oh, no,
I don't mean nature,” says the paper; “1
mean relation.”” This is an unpossible
distinction in such a matter. We are related
to mortality by being wmortal in nature,. We
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are related to death by inheriting a nature
given over by sentence to death. To separate
the one from the other is one of the fallacies
which impose on undiscerning minds, and
which opens the door for a difference between
Christ’s flesh and ours, which Paul says are
“ the same.” If Christ had not been sent to
Egypt, Herod's fury would have included
him among the baby-victims of Bethlehem,
which shows he was equally with us exposed
to the peril of circumstances. * Death has
no legitimate elaim but upon sinners.”’ so says
the paper, upon which it has to be asked,
“Why, then, do infants die, who have
committed no sin?” Death reigns over the
descendants of Adam who have not sinned
after the similitude of Adam’s transgression
(Rom. v. 14), on the principle that they are
the offspring of a condemned man, whose
condemnation laid hold on his physical
nature, like the curse on the ground, and
was consequently transmitted to the
inheritors of his being. Then says the paper,
“ Mortal men can live in an uncondemned
state”  This contradictory proposition
shows the writer of it does not under-
stand what he has undertaken to write
about. You might as well say that mortal
men can live in a non-mortal state, for
what does “mortal” mean? Subject to
death. And what does ¢ condemned " mean ?
Made subject to death. How can those who
are subject to death live in a state not
subject to death? The “proof” of this con-
tradictory proposition is as contradictory as
the proposition itself. A “flesh and blood
body” free from condemnation, as Adam
was in his innocence, is not a “mortal
body,” as you find carefully maintained
by Renunciationists, whose case the
writer of this paper has undertaken
incompetently to expound. It is a natural
body, free from sin-caused tendency to
dissolution. But Christ’s body was of the
same nature as ours, which is one under the
dominion of this inherited tendency. Hence
he was mortal. Renunciationists have re-
nounced this.  The leaflet- writer says
Renunciationists believe so. This is a
misrepresentation. It is their denial of
Christ s natural relation to mortality that
has created the difficulty. ¢ ddopted sons

. . are free from condemnation.—
(Rom. viil. 1.) ~Zherefore, Jesus was free.”
Adopted sons are free, in the sense in which
they have passed from death unto life,

which is not yet @ real tramsition, but one
of prospect only. The body is still “dead
because of sin” (Rom. viii. 10), and will
continue so until THE ADOPTION, to wit, the
the redemption of our body (23.) But even
so much of present freedom from condemna-
tion as they may have is no clue to the
position of the Lord before that freedom
was purchased. Adopted sons attain to
this freedom because of their participation
by faith, in what was wrought out by
Christ. To argue that because we are free
in him after his achievement of our freedom,
therefore he was free before the freedom
was achieved, is as reasonable as it would be
to argue that because a son is rich in the
inheritance of a fortune made by his father,
therefore his father was rich before the
fortune was made. “ Jesus did not turn to
dust ;' true, but he would have done, if the
natural course had not. been interrupted.
The statement, that God did not suffer him
to see corruption, implies that if He had not
interposed, corruption would have set in.
To say that because this was not allowed,
therefore he was not naturally mortal, is to
affirm a paradox The argument proves
just the opposite. And as to his not
bearing “the full weight of the curse”
because he turned not to dust, the suggestion
is childish. A literal turning to dust is but
a corollary of death, and is figuratively used
to express death. The real curse 1s death.
1t matters little what becomes of a man’s
body after he has died. He is none the
better for being embalmed like an Egyptian
mummy. In the case of Jesus, the Father
suffered not his holy one to be subject to
more indignity than the vindication of His
law absolutely required. This was amply
vindicated in his death: he was preserved
from unnecessary decomposition against the
appointed resurrection on the third day.
The difference between Christ and the
ordinary sons of Adam lay in his obedience;
and this difference was due to the fact that
though of identical nature and relation,
(for the one is'involved in the other,) Christ
was an Adamic body formed by and for the
Spirit, and employed by the Spirit in
working out deliverance from death, upon
the Spirit’s principle of God’s supremacy
in all things. This is not comprehended by
those who write or believe the dogmatic
inconsistencies set forth in the paper with a
pointedness entirely away from the point.

INTELLIGENOCE.

ABERDEEN.—Of the course of lectures,
by brother Macdonald, advertised by the
brethren, brother Macdonald says : “ Five of
the lectures are past at this date. The room
has been filled to its utmost capacity by
attentive audiences, and our prayer is, that

the blessing of the Lord may attend His
message for the good of honest-hearted
ones.”” He adds: “1 was sorry to see the
reference to the brethren meeting in the Music
Hall, on the cover of the Christadelphian
for December. It tends to convey, what I
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conceive to be, a wrong impression. What
would your correspondents regard as evidence
of spiritual life? The Music Hall brethren
visit the fatherless and widows 1 affliction;
they do what they are able to aid and relieve
them; when cases of need arise, their
sympathies are not in word only, but in
deed; they keep themselves unspotted from
the world, and in their humble sphere, adorn
the doctrine of God the Savivur. Their
meetings on the first day of the week are a
pattern of regularity, order and earnesiuess,
under the presidency of the honest-hearted
and earnest brother whom you know so
well ; these, with other evidences that might
be mentioned, though unassuming, are yet
valuable as the trial of fajth; and if
continued in to the end, will be found unto
praise, and honour, and glory, at the
appearing of the Lord and Saviour.”

BirMINGHAM.—The following immersions
have taken place during the month. Dec. 2,
Francis MARKLEY, painter, formerly Wes-
leyan ; Dec. 16, WILLIAM HARDY, commis-
sion agent, of Westbromwich, formerly
‘Wesleyan.

The lectures fcr the past two months have
been as follow :

Nov. 2nd.—Events in France. The Royal-
ist intrigues—a monarchical restoration long
looked for by the prophetic students, Why?
Louis Napoleon’s downfal—Time of the end—
European complications — The Pope and
Victor Emanuel—The Lord at the door.
[Brother Roberts.]

Nov. 9th.—The parables of Christ: Why
did he adopt that form of discourse? the
leading idea in them : modern interpretation
at fault because the gospel of the kingdom is
rejected. The blessed foreshadowing in them
all. [Bro. Roberts.]

Nov., 16th.—Can  salvation be obtained
without water-baptism ? Has water-baptism
been superseded by Spirit-baptism ? Are the
Baptists right ?  [Bro. Shuttleworth.]

Nov. 23rd.—The parables: further illustra-
tion of the principles elucidated a fortnight
ago: the kingdom of heaven in the time of
the end. [Bro. Roberts.]

Nov. 30t{h.—One night with Paul: as a
Jew ; as'the chief of sinners; as the apostle
of the Gentiles; as a prisoner at Rome.—
Paul’s faith and teaching, and wherein it
differed from the Jewish zealots of our day.
[Bro. Shuttleworth.]

Dec. Tth.—The parables again : Jerusalem
at the beginning and end of the times of the
Gentiles : The friends of Christ in the day of
his coming: the eleventh hour: the door
about to close. [Bro. Roberts.]

Dee. 14th.—Death, hell and purgatory:
Do men truly die? Are the wicked-dead
alive in hell P Is there an after-death exisi~
ence of disembodied souls and spirits? Are
post-mortem punishments purgatorial 7 The
true purgatory defined, and the true spirit

worlds (present and future) explained. A
word about Godless speculators and religious
blasphemers. [Bro. Shuttleworth.]

Dee, 21st.—The ten virgins: the brethren
of Christ in the time of the end: Christ’'s
exhortation to them: the meeting and the
parting : the finale. [Bro. Roberts.]

Sister Kate Fraser, for some time of
Faveley, having obtained a situation in
Birmingham, has come to reside there, to
the joy of the brethren.

BricHTON.—Brother E. G. Holden writes
Dec. 11th:—“1 have great pleasure in
announcing, by way of first-fruits unto God
in this place, the immersion, on the 10th
instant, of CLARENCE HawxkiNs (27),
engineer, formerly Wesleyan, after a satis-
factory confession of faith in the things con-
cerning the kingdom of Ged and the name
of Jesus Christ. The wife of brother Haw-
kins will be immersed at Aylesbury for
convenience sake, where her brother in the
flesh, brother Wheeler, resides, and where
she goes on a visit this week. Thus has
patient effort been productive of fruit,
causing gratitude of heart and determina-
tion of purpose to hold out the lamp of life,
that if possible, some may be turned from
darkness to light, ere the door of the king-
dom be finally closed.”

DvuprLeEy.—Brether Jackson reports the
following : ¢ On December 2nd Mrs. MarY
CoLLins, of Netherton, formerly Methodist,
was immersed at Birmingham, and is now
waiting for the glorious return of the
Master. Sister Radford, of Cradley Heath,
who has been meeting at Stourbridge, is now
meeting with us,owing to the time appointed
for breaking bread there being ~altered,
making it impossible for her to attend there
for that purpose. A Bible Class has heen
commenced at Netherton, for the benefit of
the brethren and sisters who reside there.”

DuNDEE. — Brother Gill reports “ We
have made another attempt here to call the
attention of the people of Dundee to the
truth. But very few have come to hear,
The morals of the working class here are of
the lowest order; but still some good and
honest hearts may be amongst them. In
order that such might have an opportunity
of learning the truth, it was announced by
placards, and advertisements in the four
newspapers of the town, under the heading
¢Truth wversus Error,’ that <Mr. W. Gill,
of Aberdeen, would deliver a course of lec-
tures on the Salvation of God as revealed in
the Bible, contrasted with that preached from
the pulpits, in Waverley Hall, Tally Street,
commencing on Sunday evening, Nov. 23rd.
The subject of the first lecturc was ¢ What
is the Salvation God purposes to bestow, and
where will it be received, in heaven or on
earth?’ About 40 strangers were present, who
listened very attentively. Next Sunday the
subject was ¢ The promises made to Abraham
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not yet fulfilled.” The audience was smaller
but attentive. The third subject was ¢ An-
cient Truth ». Modern Superstition. God’s
promise to David, and his dying expression of
faith thereon contrasted with the hopes and
death-bed utterances of Gentile Christians of
our day.” Only eight strangers responded to
the invitation to come and hear. It was
announced that next Sunday the subject
would be followed up by treating more fully
of the nature of the kingdom promised to the
seed of David. Since our little ecclesia was
formed six months ago, several additions
have been made, which have been reported.
First, my son William joined it from Aber-
deen, on the last Sunday of June. The next
Sunday after, I also joined in from Aberdeen.
My wife and two daughters, Ann and Eliza-
beth, were added two weeks after I arrived.
The wife of brother Mortimer was also united
at the same time. She was previously in
connection with King’s Road Hall. But my
wife had but a brief enjoyment of our fellow-
ship here, having fallen asleep in Christ on
Sept. 19th, rather suddenly. She was in the
meeting the Sunday previous, apparently in
her usual health. Other two additions have
been made. Brother John Smith from Perth,
after several visits, nas ¢ome to reside in
Dundee with his sister wife. Our number is
now 14. Brother McDonald is engaged in
delivering a course of lectures in Aberdeen,
where he has good andiences. We expect
him back at the New Year, where we hope he
may be the means of drawing out and instruc-
ting the people here.

Writing again on December 14th, brother
Gill says “ The audience that night was by far
the best yet realised. The following adver-
tisement was put in the newspapers :—¢ THE
Woxp or Gop ». THE TRADITIONS OF
MEeN.— The world to come— Christ the
future King of the whole earth ; how will it
affect nations and individuals? contrasted
with the orthodox delusion of world
burning. All respectfully invited, Questions
answered.” The Hall was nearly full. I
spoke for an hour and a half, and was
patiently listened to till the end. But no
question were asked. I announced the
¢ Immortality of the Soul,’ as the subject for
next Sunday evening.”

EpINBURGH.~—Brother Tait mentions the
settlement of brother and sister W. R. D.
Gascoyne and brother and sister J. Paterson,
at Richmond, Va., United States. The
two brethren went first, and were followed,
early in October, by the two sisters and their
families. On the oceasion of the departure
of the sisters, there was a farewell tea
meeling in the Temperance Hall, on the
Edinburgh “fast day,” when all were at
liberty. ~ Appropriate addresses were de-
livered. The Kdinburgh brethren grieve
much at the loss caused by the departure,
but find comfort in trusting to the living
Gud. Brethren and sisters from various

places accompanied the travellers to Glasgow,
and even to Greenock, and saw them safely
on board the Georgia.

GrLAsgow.—Brother Nesbitreports: ¢ On
22nd November we had four added to our
number, viz., brethren Mulholland and
Johnston, and sisters Mulholland and Mac-
intyre (from the Howard Street Meeting).
These four have left the hall in Howard
Street in possession of the Renunciationists.
Light have gone out from amongst us in
George Street, not being of us. Those who
remain are all the more closely knit ; besides
there is no dead weight hanging about us
now that those who were of the darkness
have been made manifest.”

GRANTOWN.—Brother J. Grant reports:
¢ Sister Christina Clark and brother William
Grant removed from this place on 10th Dec.,
for situations in Edinburgh, and will unite
in the fellowship of the truth with the
ecclesia in that city.”

Havirax.—Brother Firth reports: “ We
are glad to report anmother addition to our
ecclesia, that of CHARLOTTE Trar, who
put on the sin-covering name of Christ,
through ‘s belief and surrendering to an
immersion in water, on Wednesdav, Dec.
3rd. Also the lectures by brother Bairstow
continue to be well attended, and we still
hope to see more fruit by and bye.

DISCUSSION AT MALDON; AND OTHER
THINGS.

Brother J. J. Andrew, of London, reports
thus: “On the 7th December I ‘went to
Maldon for the purpose of discussing the
¢ free life’ heresy with David Handley. The
circumstances under which this was brought
about are as follow :—two or three brethren
in London, who had embraced this heresy,
announced their intention of bringing the
supposed originator of it to London, for the
purpose of propagating it amongst us.
Thinking ihat it would he better to have the
question openly discussed before the
ecclesia than to have it talked over in
private meetings as in other places, 1
proposed to meet David Handley before the
London and Maldon ecclesias. Thiswasagreed
to. The first discussion took place in the
early part of November (see Dec. No.), and
the second commenced on the above date.
Two evenings were occupied in discussion
and one in questioning. As the ‘fountain
head’ of what is called this ¢ glorious truth,’
has been alleged to exist at Maldon, it may
be interesting to some to know a few of the
principal arguments put forth in its
support.

1.—1It was admitted by my opponent that
Jesus Christ was only partly in the position
of Adam before the Fall, that part being in
the possession of a free life. When asked
for proof of this, John i. 4 was quoted:
‘In him was life; and the life was the
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light of men.” The obvious reply that this
referred to the Spirit-words spoken by Jesus
Christ (John vi. 63) was considered as
foreign to the subject; nothing but natural
life could be seen in it, a life which Jesus
Christ had from his birth, 8o that accord-
ding to this view, that which was ‘the light
of men’ was a physical thing, the life of the
flesh ; and as this life was as perfect at the
beginning of his career as at the end, there
was as much life-giving power in Mary’s
new-born babe, as in the Son of God at his
baptism and anointing! Moreover, if this
passage teaches that Jesus had a life free
from condemnation, like Adam before the
Fall, it follows that Adam had, at that time,
as much life-giving power in him as had
Jesus Christ !

2.—Of course the existence in the flesh of
anything called ‘sin’ was denied; and the
conclusion which logically flows from this
osition was admitted, viz., that Adam was
in a condition before the Fall for sin to be
condemned in his flesh, and to become
thereby a Saviour for others, if such a thing
had been needed.

3.—In the course of the discussion it was
asserted that Mary was the ‘seed’ of David
and the ‘fruit’ of his loins, not Jesus.
This was based on the statements in Acts. —
¢ Of the fruit of his loins . . he would
raise up Christ’ (chap. ii. 30); of this
man’s seed hath God . . raised unto
Israel a Saviour’ (chap. xiii. 23). Jesus
Christ, it was said, was made of David's
‘seed’ and ‘fruit,’ but he himself was
neither; he was the ‘of” Consequently,
however, in the course of the questioning, it
was admitted, on the basis of 2 Sam. vii.
12-16, that Jesus was the ‘seed’ of David,
but it was still contended that he was not
the ¢fruit’ of David’s loins, and was never
in the loins of David. Considering the
relationship which fruit bears to seed, it is
impossible to see how he could be the one
without being the other. But such are the
fine—drawn distinctions and quibbles which
are made use of by those who have become
infatuated with a lie.

4.—It was admitted that Jesus was
indirectly a son of Adam (although the
author of the Thirty-two Questions has
affirmed, without qualification, that he was
not a son of Adam), but it was contended
that he was not a descendant of Adam
because he could not be traced genealogically
to Adam. To support this, Luke’s gene-
alogy was said to be that of Joseph, not
Mary. The fact that the genealogies of
Matthew and Luke went through two
different lines of ancestors as far as David,
was considered no obastacle to such an extra-
ordinary conclusion, though no explanation
was given. Matthew expressly states that
the father-of Joseph was ¢ Jacob.”—(chap. i.
16.) If Luke’s genealogy be also that of
Joseph, then be must have had ¢ Heli,” for

his father in addition to ¢Jacob’ (Luke iii.
23): and, as a consequence, Joseph must
have been begotten by two fathers, which is
an impossibility. A man may have an
ancestral father and a begetting father~—
notwithstanding the assertion to the con-
trary by the author of the Thirty-two
Questions—but he cannot have two begetting
fathers.  The simple explanatiou of this
genealogical difficulty is this :—the paren-
thesis in Luke iii. 23, instead of being, ¢as
was supposed,” should be, ¢being as was
suppused the son of Joseph.” This shows
that Jesus was ‘of Heli,” not Joseph; Jesus
was ¢of Heli,’ because Heli was the father
of Mary.

5.—It was admitted that the Adamic
penalty was simply death, and did not
comprise corruption (contrary to the assertion
of some Renunciationists); but an attempt
was made to show that there was a difference
between the sleep of believers and or-
dinary death; Luke xx. 38, was quotod to
show that Abraham and all his faithful
children are not really dead in the sight of
God, because they are to live again at a
future day ; though it could not be denied
that the death of the heathen was spoken of
as a ‘sleep.” It is not difficult to see that if
time were to last long enough, such
language as this would gradually lead to a
belief in sleeping saints having an existence
in death.

6,—Stress was laid on the fact that the
seed of the woman was not promised until
after the transgression of Adam and Eve:
from which it was inferred that Jesus was
not in the loins of Adam at the tiine he
sinned. On the same principle it might be
said that Cain and Abel, and through them
the whole human race, were not in the loins
of Adam when he sinned; for, before the
Fall, there was no indication of such beings
coming into existence. If this fact be of
any value at all, it shows that Jesus was
not in the position of Adam before he
transgressed; the promise of the woman’s
seed was based upon the fact that sin was
already in the world.

7.—It was pusitively denied that Jesus
was one of the ¢ heavenly things’ typified
in the Mosaic law, which required purifying
¢ with better sacrifices’ than animals (lieb.
ix. 23); but no reason was furnished for
excluding him who was the ‘body’ or
substance of the Mosaic ¢ shadow.,'—(Col. ii.
17; Heb. x. 1)

8.—The physical purity of the typical
Lamb was considered a strong argumenrt in
favour of the physical purity of Jesus
Christ. This idea destroys the relationship
between type and antitype; and it is
contrary to the inspired statement that ¢the
Jaw’ was ‘not the very image of the
things’ in the heavens.—(Heb. x. 1.) The
types exhibit, on a lower scale, that which
was to occupy a higher sphere; the former
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were, for the most part, physical ; the latter,
moral. If both type and antitype were
physical, they would be on the same
level, and the former would be the very
image’ of the latter. Moreover, the very
term ¢ heavenly things,” or exalted things,
applied to the antitypes, would be nullified.

9.—In connection with the last statement,
it was asserted that Jesus Christ required
no purification beyond the sanctification
referred to in John x. 36, and that he was in
asfit a condition for believers to be baptised for
the remission of sing in his name, before
crucifixion as he was after resurrection. The
only reason vouchsafed why none were so
baptised at that time was, that they did not
understand it. If the only sanctification
required by Jesus was that which took place
at his birth, when he was called ‘holy,
then it follows that remission of sins could
be obtained through him while he was a
babe! This is the inevitable result of a
theory which makes a ¢free life’ the all-
important thing in the way of salvation}
for the natural life of Jesus was just the
same in his first year as at thirty.

10.—Without any proof it was affirmed
that Jesus Christ was the same st birth as
we are at adoption. In the sense of being
sons of God this is correct; it is also true
that both are alike physically, that is, in
regard to flesh and blood nature. But it is
not true in regard to relationship. A mo-
ment’s consideration will show this. When
men become adopted sons of God by
immersion into Christ, they are the subjects
of redemption, and are, therefore, entitled to
resurrection in case of death. If this was
the position of Jesus by birth, then if it had
been possible for Herod to carry out
his nefarious designs, the infant son of
Mary would have been entitled to a resurrec-
tion! It is said that such things as these
should not be supposed. The answer is, that
it is only done to show the fallacy of an
erroneous theory. It is, indeed, much the
same as saying that if Jesus Christ had
yielded to temptation, he would have sizned,
and been unfit to be the Lamb of God. The
fact is, there is mnot a complete parallel
between Jesus at birth and his brethren after
baptism ; the latter are intelligent be-
lievers of the truth, whereas the frailties of
the former were not fully developed, and,
therefore, there could not be that intelligence
and wisdom in the things of the Spirit
which were afterwards—even at twelve
years—exhibited by him. This alleged
parallel only exists in the imagination of
those who place Adam and Jesus Christ on
the same level.

11.—The offering up of sacrifice ‘for
himself,’ in the age to come (Ezek. xlv. 22),
was stigmatized as ‘absurd.” It was con-
sidered that the ¢prince’ mentioned by
Fzekiel could not be the Messiah, because of
the statements in Ezck, xlv. 9; xlvi, 16-18.

The first passage simply shows the contrast
in the character of the ‘princes of Israel’
in the age to come, and the princes of Israel
in the past; the latter were unjust, the
former will be just. The second passage is
perfectly compatible with the name given to
the Messiah in Isaiah ix. 6, ¢ Everlasting
Father,” or ‘ Father of the Age, and with
Heb. ii. 13: ‘Behold I and the children
which God hath given me.” To deny that
the ‘prince’ of Ezekiel is the Messiah is
equivalent to affirming that there is one who
will attain a higher position on the earth,
in the age to come, than the ‘King of
kings;’ for in Ezek. xliv. 1-3, it is ex-
pressly provided that the eastern gate of the
future ¢ sanctuary ’ shall be reserved for the
¢ prince,’ that he may go through it to ¢eat
bread before the Lord.” This is sufficient in
itself to show that Ezekiel’s *prince’ is
identical with the ¢prince of the kings of the
earth’—(Rev. i. 5.)

12.—Total inability was expressed to see
that the fact of Jesus Christ being under
the Mosaic curse was evidence of the
necessity of his being made under the
Adamic curse. For all who are, unfor-
tunately, in such a blind condition as this,
we can only hope that they will, in time,
obtain that ‘eye salve,” by which they ¢may
see;’ when they do, they will realise how
‘blind’ they have been. In the course of
the discussion a statement of mine that there
were contradictions among the ¢free life’
believers was positively denied, but in
process of questioning, we came across one,
which is mentioned above. If it were worth
while the time and trouble, a number of
such contradictions could be collected, as any-
one who has carefully read what has been
in print and bhas heard them talk, can
testify. If, therefore, the dictum of one of
their nnmber be corvect, this is sufficient to
show they are in the wrong.

1 was glad to find that there were nearly
a dozen at Maldon who have not denied the
name of Jesus Christ, and who meet in
brother Mann’s house to break bread.

As there appears to be some misunder-
standing as to how David Handley came to
be immersed while holding his free-life
theory, and as I have had some enquiries on
the subject, I may ‘as well briefly state the
facts. When looking into the truth, he
objected to our belief, that Jesus Christ was
born under the Adamic sentence of death.
I endeavoured to show that this was so, and
that he was wrong. Finding that what was
said made no impression upon him, I com-
municated his ideas to you, and asked you to
write something in reply, thinking that
printed arguments might have more effect
than spoken omnes. This resulted in the
article in the _dmbassador for March,
1869. That article cleared the matter up to
a few at Maldon; or, as David Handley
said to me at the time, ‘the women
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swallowed it Among these were Mrs.
Handley and Mrs. Mann, who came up to
London to be immersed, as I understood,
with the belief that Jesus Christ was born
under the Edenic curse ; the latter has held
fast to this truth from that day to this.
David Handley came to Birmingham, and
was immersed there the same night that his
wife was immersed in London. According
to his own account, narrated before our
ecclesia last month, what passed between
you and him on that occasion, on this point,
was as follows:—He objected to the state-
ment in the Birmingham Record, that Jesus
Christ ¢ purchased eternal life by obedience ;’
he would rather say that Jesus Christ did
not forfeit his life. To this you replied, ‘I
think that is a better way of putting it.’
From this it would appear that the im-
pression conveyed to your mind was, that
the difference was simply one of words. (It
certainly was so. I understood the remark
to apply to Christ’s personal sinlessness, as
to w]inic we were both agreed: T had no
conception that it was meant to convey the
Renunciationist idea of Christ’s non-inclu-
sion in our hereditary mortality.—R. R.)
Fur some time after his immersion, I heard
nothing from him about the idea, and so
concluded that he was clear on it. Even
when he did begin to talk about it, it
was with some diffidence, and for the
most part, as a physiological question;
the amount of scriptural evidence adduced

was 8o infinitesimal as not to make
it worthy of being exalted to any
rominence.  Moreover, there was the

ope that time and reflection would make
the truth of the maiter clear. Until the
Nottingham pamphlets appeared, the theory
was never set forth in the full-blown man-
ner in which it has recently been exhibited.
The idea that David Handley was the first
discoverer, in the present generation, of
this supposed ¢glorious truth,” is quite
erroneous. It was one of the elements
which led to a division among the Plymouth
Brethren upwards of twenty years ago. One
of their leading writers (B. W. Newton),
contended that Jesus Christ ¢was exposed
because of his relation to Adam to that
sentence of death that had been pronounced
on the whole family of man;’ that ‘he had
in his nature not only a possibility and
aptitude, but even a necessity of dying;’ all
that pertained to man’s nature in Mary, per-
tained to Jesus—its weakness, its dishonour
—sin only was excepted, He was in the
likeness of sinful flesh; penalties, therefore,
of the fall were connected evem with the
constitution of his human nature;’ this was
‘a condition,” said B.W.N., ¢out of which
he (Jesus) was able to extricate himself, and
from which he proved that he could extricate
by his own perfect obedience.” The opposite
party, answering to the Renunciationists
with us, held that the miraculous action of

the Holy Spirit, in the conception of our
Lord, removed not only the sinfulness of na-
ture, but the seed of physical corruption and
decay which exists in all others, so thatin this
sense they understood the meaning of the
words, ¢ That holy thing which shall be born
of Thee, shall be called the Son of God.’
So far from it being a new idea, it is as old
a8 ‘he apostasy and no older. It is necess-
arily involved in the popular idea of
substitution. And those who, while pro-
fessing the truth, still believe, show thereby
that they have not got their minds wholl

exorcised of the wine of the Romis.
harlot.””
MircHELDEAN (Herefordshire). — Mr.

Samuel Davies writes: I have read several
of the Christadelphian publications, and I now
from my heart believe the gospel of Jesus
Christ, as therein expounded. I feel thank-
ful to God that these publications ever crossed
my path, and that I had the privilege of
hearing Mr. Shuttleworth at Lydbrook, as I
already possess through faith a foretaste of
that peace which passeth all understanding,
and am anxicus to be immersed. As we are
at so great a distance from any of your
people, I am trying to induce a few more to
understand snd believe the truth, so that we
may be able to start an ecclesia here. People
here call ns infidels, and will not have any-
thing to do with us, on account of the danger-
ous doctrines we are supposcd to hold. Besides
my wife and myself, there is no one in this
immediate neighbourhood that seems prepared
to come out publicly and acknowledge belief
in such heretical opinions; but there are
three men reading the Lectures and unable to
contradict or upset the conclusions arrived at.
One of them is a ‘local preacher’ of good
character, and generally considered a good
Christian. After he is convinced and ack-
nowledges it, I have no doubt but that some
more may take notice of the doctrines, and
then we shall be able to make a beginning.
We shall doubtless request you to come
down here shortly.”

NorMaN Cross.—Brother Hodgkinson,
engaging in conversation with a neighbour-
ing preacher at the close of a ¢ service,”
aroused attention in the crowd who listened,
and was requested by some of them to
lecture to them. Accordingly, he engaged a
room in the neighbouring village of Yaxley,
and issued bills announcing lectures. He
speaks thus when two had been given:—
¢“T have given two lectures in the village of
Yaxley, and the people are stirred up very
much, I had, the first night, a packed
audience of about 300, ast night I
expected a falling-off; but no; it was
as full; lots of grey heads and perfect
attention; and I may say astonishment
at the power of the truth. Subjects: ¢ The
Gospel ;7  ‘The Kingdom.” Next week
(D.V.), ¢The Restoration of Israel’ At
the close of the lecture I was asked if I
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would allow discussion, I said ¢certainly;’
and after the course of lectures is finished I
will produce a man, &c. So stand by me to
spit a bishop. Why, sir, our audience here
is larger than any I have addressed, save
Birmingham, and the crop seems ripening,
for they are at loggerheads with the parson.
Now I am educating the poor things to a
certain point on the merciful plan, so as to
get them well in hand before presenting the
austerities of the truth. This you will
admit is wise. So on the 15th Jan. I think
it will be well to answer questions, and I
will so announce, if you like; but the dis-
cussion by and bye, if it fadeth not away.
I must say 1 am rather surprised at the
result of the two lectures. One old chap’s
criticism was good: ¢ Oi never seed the
Boible cleared out to the bottom so loike.’
This was a muck-fork man, of great
acumen.”

PETERBOROUGH.— Brother Hodgkinson,
who lives five miles from this cathedral
town, has arranged for a course of lectures
therein. He says, “ For Junuary 18th-22nd,
I have engaged the Wentworth Assembly
Rooms, under the bells of the cathedral. 1t
is the fashionable hall of the city, and will
hold about 800 people. Bills, posfers and
advertisements out in due time, to wit :—

Sunday, January 18th.—(R. Roberts, of
Birmingham.)—¢ The Return of Christ to
the Barth : are we prepared for it ?’

Monday, January 19th.—(J. J. Andrew,
of London.) — ¢ Barth, not Heaven, the
Abode of the Righteous.’

Tuesday, Jaruary 20th.—(R. Roberts.)
¢The Nature of Man: is he immortal ?’

Wednesday, Jan. 21st.—(J. J. Andrew.)
— ¢ The Devil.

Thursday, January 22nd.—~ R. Roberts
will answer any question upon the foregoing
subjects.

STOURBRIDGE.—Sister Jardine (the
Editor’s only sister in the flesh), died in
child-bed, on Saturday, December 13th.
The event has plunged many into deep
grief, to whom her many excellencies
endeared her. She was buried Friday,
December 19th, in the Witton Cemetery,
near Birmingham, in the “sure and
certain hope” which the gospel brings.

CANADA.

HawmirToN.—Brother and sister Boling-
broke report: ‘ We have been favoured
with a visit from brother T. H. Dunn, who
on the 16th inst. gave two soul-stirring

lectures ; one on the ¢ Mortality of the Soul,’
and one on ¢Is there no balm in Gilead, to
a very influential and attentive audience;
and together with leciures from brother
Powell and other of our brethren, we ma;
safely say we are, thanks be to God,
progressing.”

UNITED STATES.

SuENANDoAH  (Pa). — Rrother Brittle
writes: “I wish to speak a word in
sympathy with you in the truth in its
entirety against the Turney schisms. I have
no sympathy with any who deny Christ
suffered in the same nature that sinned;
and a sacrifice in any other nature than
one under sentence of death would avail
nothing. He took not hold of angels (because
they are not under sentence of death), but
he took hold of the seed of Abraham,
because it is under sentence of death By sIN,
therefore coming in sinful flesh and for sin,
and while in the nature which was under
sentence of death because of sin, developed
a character of spotless purity, thereby effect-
ing a condemnation of sin in the flesh, A
condemnation of sin could not be effected
only in owr nature, wherefore in ALL THINGS
he was OBLIGED (opherle) to be made like
unfo his brethren under sentence of death,
and by his death destroy him that had the
power of death, afterwards made a merciful
and faithful high priest, because he can
sympathise with us. We are not without
our troubles here; but they refer to the
subject of resurrection and judgment.” .

Westr Hoeokex (N. J.).— Sister Lasius
reports as follows: “In the latter part of
the month of August, we were visited by
brother James Donaldson. He delivered
four lectures: Sunday morning and evening,
at Jersey City; and on Wednesday and
Thursday evenings, lectured on the hill,
The subject advertised for Wednesday
evening was, ‘ The immortality of the Soul
a pagan fiction, and subversive of the only
true hope of eternal life’ For Thursday
evening, the subject was announced at the
close of the previous lecture, viz., ‘The
things concerning the kingdom of God and
the name of Jesus Christ” Having taken
away their false hope, brother D. then pro-
ceeded to present to their minds those
things which constitute the only true hope
of eternal life. Audiences, though small,
seemed attentive, and some expressed their
appreciation of the things they had heard.
On Sunday, October 19th, we were permitted
»to witness the baptism of two persons, into
the saving name of Christ—Mr. CoLE, jun.,
residing on Palisade avenue ; and Mrs. C.
Henderson, a resident of Brooklyn, L.J.

WILLIAM §, DAVIS, PRINTER, BIRMINGHAM.
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DR, THOMAS AMONG THE JEWS IN 18567.

( We extract from the « Herald,” Sewtember, 1857, the following interesting ascount of two
meetings of Jews, at New York, at which Dr. Thomas was pressnt, and spoke on the

questian of the authenticity of the New Testament and the Messiahship of Jesus.

Xt was

published under the title of “ CHRISTIANITY THE TRUE JUDAISM.”/

“In the early partof this year meetings
were commenced at a Hall, 106, Centre
street, New York City, by certain

NN V33 denoi Yesraail, styling
themselves ¢ Christian Jews.” With
one exception, however, Gentilized
Jews would be a truer designation of
the agents in the affair. They were
Jews after the flesh, who, as far as
known to us, had abandoned the
Talmud for Congregationalism, Meth-
odism and Lutheranism. An incarna-
tion of Congregationalism was the
principal orator, announcing himself
as ‘The Challenger,’ throwing down
the gauntlet of * Christianity the True
Judaism.” He invited all the Jews
under these heavens to pick it up and
to come and discuss that question
at 106, Centre Street, which had been
granted by the holders for that

purpose. Gentiles and Jews were all
invited ; and discussion declared free
for all.

We were not present at the first
meeting, but were informed that a
goodly number of Jews and Gentiles
were convened. The genuineness
and authenticity of the New Testament
was the point of departure. This was
Congregationalism’s mode of intro-
ducing * Christianity ’ into the Jewish
mind ; and, as might have been
expected, resulted only in ‘beating
the air.”- The conduct of the argument
emboldened a non-christian J wis'
gentleman to take the floor against
“the challenger,” and to deny all bis
premisses and conclusions. In short,
we were Impressed with the idea "rom
the reports that reached us, that the
challenger had- caught a Tai.ar’ who
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was in a fair way to demolish him.

But before the second meeting,
Congregationalisin, accompanied by a
Jewish friend of ours who had obeyed
the gospel of the kingdom, made a
special visit to us at Mott Haven. He
had once listened to us at our place of
meeting in the city, on which occasion
his nervous system had experienced
shocks and vibrations of an intense
and thrilling character. As a Jew,
his soul was moved to admiration ;
but as a Congregationalist, or as a
Gentile in effect, he was filled with
wrath and indignation. He could
not endure to hear the besom of
destruction making a fell swoop of
the clergy and their traditions ; which,
as our readers know, we do not
hesitate to aver are pure and simple
heathenism, rhantized with ¢holy
water.” Having been theo-gentilized
at Andover, Mass., he was exceedingly
zealous for the craft by which his
order ¢ had their wealth ;> and though
a Jew, out-gentilized the Gentiles in
his zeal. ‘Do you believe, said we,
“in the immortality of the soul?’
¢ Yes.” ¢ That, then is heathenism ! Do
you not practise sprinkling the faces
of babies in the name cf the Father,
and of the Son, and of the Holy
Spirit 2’ ¢ Yes,’ said he, ‘and eircumcise
them too.” DBaby-sprinkling, we re-
mwarked, ‘is not to be found in the
Bible; but is heathenish and a
blasphemy. Is it not the religion of
¢ Christendom”’ for the salvation of
what they term ‘the immortal soul’
from eternal punishment in ‘hell?’
¢Yes) ‘That also, said we, ‘is
heathenism.’ Of course, he was
horrified at these sentiments; and in
opposition to what we said about
searching the Scriptures of the old
and new vohnues to get at the truth,
remarked, that “religion could be got
in an instaut!’ Such were the notions
substantially avowed by this ‘con-
vated Jew,” who challenged the
Israclitish World of New York City
to accept the Christianity he proclaimed
as the “true Judaism;’ or to acknow-
ledge themselves infidels, hypocrites,
or anything but Jews !

But, notwithstanding our bold and

unqualified rejectionof ‘thesentiments
of all Christendom ’ as heathenish and
blasphemous, he visited us with our
friend to invite us to their meetings
for discussion with the Jews. They
had caunght a Tartar, who bade fair to
prostrate in wreck and ruin all Andover
Christianities. Congregationalism was
prepared to defend as the Judaism of
Moses and Jesus. D. E. de Lara, LL.D.
was bold and defiant of the Gentilisms
to which ¢ converted Jews’ sought to
turn their fellow Israelites. He
challenged them to a regular and
formal debate; and undertook to
demolish their whole fabric, whether
he might succeed in establishing
Modern Judaism as the truth or not.

This was a tight squeeze for our
Jewish champion of all the Christian-
ities, or ‘Names and Denominations,’
except the Mother of the Harlots and
Abominations. In this extremity, as
we have said, he invited us to attend.
But knowing we could not defend the
sort of Christianity he believed in,
and unwilling to be an occasion of
difficulty in their meetings, we excused
ourself on the ground that our health
was then inconveniently disturbed,
and that we should not be able to get
home till midnight. But at the
solicitation of our Christian friend,
also a Jew by birth and education, but,
who having believed ‘the gospel of
the kingdom,” and thereupon been
immersed, not a Gentile like ‘the
challenger "—at his solicitation and for
his sake, and for the sake of the truth,
which we determined should be heard
until so hampered that it could not be
spoken at 106, Centre Street, we at
length consented to entertain the idea,
and, if possible, to attend.

On the following Sunday, several of
our brethren who had attended the
first meeting, expressed their anxiety
for us to be at the discussion. Many
Jews were in attendance, and it
would be a fine opportunity, they
thought, for introducing the Chris-
tianity of the New Testament to their
notice. Our Christian Jewish brother
also renewed his request, so that we
concluded to go at the hazard of
being obliged to leave the meeting
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under the urgency of alvine irritation,
which usually attacked us about
eight p.m.

We accordingly attended on several
Sunday evenings, but did not make a
note of the meetings in particular,
Our statement of things will therefore
be general. We proceed, then, to say
that the Russian Jew ‘converted’ to
Protestantism, and indoctrinated at
Andover into the mysteries of Congre-
gationalism, and who invited us there,
on the first night we were present,
occupied a considerable portion of
time, in' reading extracts from a book
written by one Mcllvaine, a bishop of
the Anglo-American Episcopal descend-
ant of the Mother of Harlots. The
title of the book we do not remember,
but the extracts read amounted to this;
that quotations from all the writings
constituting the volume termed the New
Testament, are found in the works of
‘ the fathers’ from the beginning of the
second century ; and that consequently
the New Testament scriptures must have
been in existence during the first century ;
and therefore written by persons contem-
porary with the transactions they narrate.
This reading was ‘the challenger’s’
argument for ‘the genuineness and
authenticity of the New Testament.’
He did not submit to the audience any
definitions. If he defined what was
to be understood by said ‘ genuineness’
and ‘authenticity,’ we did not hear
him. A good logician will always
define his terms, that his hearers may
know in what sense he uses the words
he utters ; and that in speaking he
may feel that he is not ‘beating the
air.” But it is not the forte of clergy
and their disciples to be too particular,
or precise ; for being sophists, and not
reasoners, they honour definition in the
breach rather than the observance.

Glenuineness signifies ¢ freedom from
anything counterfeit, freedom from
adulteration;’ and authenticity sig-
nifies quthority ; from authentic, ‘ that
which has everything requisite to
give it authority.’ Hence, the pro-
position before the meeting was, that
the New Testament was absolutely
Sree from the least particle of interpo-
lation or departure from the original

manuscript ; and has, in iself, apart
Jrom all other writings, everything
requisite to give it authority in matters
of faith and practice. This proposi-
tion defining the problem before the
meeting, and ‘the challenger’ affirm-
ing that he had solved it by the
reading from Mcllvaine’s book, he
proclaimed himself victorious, if the
extracts he had read were not dis-
proved by Jews or Gentiles present.
His syllogism in effect amounted to
this :

A.—The extracts from Mecllvaine
prove that the New Testament existed
in the first century.

B.—That which exists contemporary
with the transactions it treats of,
must be genuine and authentic.

¢.—Ergo, the New Testament must
be absolutely free from every particle
of adulteration, and of independent
authority in faith and practice.

This was ‘the challenger’s’ po-
sition, which, however, it was manifest
he did not perceive. The 3premiss
‘a’ is, doubtless, true; but the
premiss ‘b’ is self-evidently absurd.
To affirm it is equivalent to saying
that all histories of transactions
written by scribes contemporary there-
with are genuine and reliable! This
is contrary to experience and fact.
The second premiss of his syllogistic
position was, therefore, false, and
consequently, his conclusion ‘¢’ was
not proved, Dr. De Lara, a non-
Christian Jew, saw this, and planting
himself right in the breach, opened
his battery upon the false premiss,
taking no cognizance of the first, and
with a whole broadside raked and
swept the deck of ‘the challenger’s’
conclusion.

It was evident that most of the Jews
who presented themselves were there
in the spirit of fun. Non-christian
Jews have an intense and supreme
contempt for ‘converted Jews,’ who
become hirelings of the Gentiles for
what they regard as the perversion of
needy and ignorant Israelites. We
are sorry to say, and we know honest
Christian Jews who say so too, that
this contempt is merited to a great
extent. For ourselves we have no
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confidence in Jows converted to Meth-
odism, and kindred Gentilisms. If
tLey are honest, they must be profound-
ly ignorant; if enlightened, grossly
hypocritical; for the Christianities of
the Gentiles are a burlesque upon the
Christianity of Moses and the Prophet
like to him.

‘Do you believe that Jesus of
Nazareth is the Messiah 2’ demanded
a Jew of ‘the challenger,” ‘I do, said
he. ‘I don't believe you!' cried the
other. ‘You are hypocrites,’ exclaimed
¢the challenger, on another occasion,
¢if you do not believe that Jesus is the
Christ” Upon this, up started our
friend acting as chairman, and calling
him to order, said, ‘No, brother,
they are mot hypocrites; they are
ignorant. ‘Oh, very well, you are
ignorant. You are not Jews. Weare
the true Jews. You are ignorant!’
¢ Thank you,’ said they with a laugh.

Another Jew arose, and telling the
audience that he was a lawyer, pro-
claimed ‘the challenger’ a renegade.
This very much excited him. ‘I'm
not. Sit down, Sir.” But the lawyer’s
face was brass, and his nerves iron;
so that he heeded not. *8it down, 1
say, Sir; sit down!’ At length he
resumed his seat; and the storm sub-
sided in the challenger’s apostrophetic
murmur of ¢ Call me an apostate!’

Another Jew stood up and said, he
arose to pour oil upon the waves. But
this being deemed as ‘not speaking
to the point,’ he also was ordered to
sit down. He supplicated, however,
with humble intonation, to be allowed
to ‘speak out his seven minutes any-
how !’ But this being refosed, he
subsided, doubtless in despair of the
blessedness in making peace.

‘My PFriendsh, — Gentlemens and
Ladies,’ said a benign and venerable,
but somewhat arch-looking gentleman,
sparkling in brilliants, and stepping
upon the platform, ‘I am aJew. My
father was a Jew; but my mother was
not. She was a Jewess” Having
indulged in much rambling discourse
after the samec style, the amount of
which was that all would find them-
selves right in the end, if they acted
honestly according to the light they
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had; and that all should continue in
the religion in which they were born.
He turned to the chairman and ‘the
challenger,’ and said, ‘I have several
houses in such a street, and if you will
convert me I will give you one of
them.” This produced a scene. ‘We
don’t want your house!’ ‘I'll give it
to the church then, if you will convert
me!’ ‘We can’t convert you. God
only can convert you! We don’t
want your house!’ He seemed to
think that the object of the meeting
was conversion of the Jews for the
sake of gain.

Another rose and said, he had a few
questions to put, which he could not
see into; but if they could answer
them to his satisfaction, he would
join their church. They were most
of them frivolous and foolish, but
among them there two not to be
slightly passed over in conducting a
controversy respecting the ‘true
Judaism.” One was concerning the
miraculous conception of Jesus; the
other, his occupancy of David's
throne. ‘The challenger’  made
some attempt to explain the laft ; but
his effort was only a darkening of
counsel by words without knowledge.
Upon orthodox Gentile principles the
difficulty cannot be explained so as to
satisfy the Jewish or any -other mind
that the prophetic testimony does not
nilitate against the claims of Jesus
to the Messiahship. ¢David shall
never want a man to sit upon the
throne of the House of Israel;
neither shall the priests the Levites
want a man before me to offer burnt
offerings, and to kindle meat offerings,
and to do sacrifice continually.’—
(Jer. xxxiii. 17.) If Jesus be the Son
covenanted to David, why is he not
sitting upon David’s throne wn Hebron
or Jerusalem ?  And why are not the
Levites doing perpetual sacrifice there
before Jehovah ? 'This is a question
Andover and other Gentile divinities
cannot answer. It was not answered
by ‘the challenger,’ and the querist
did not join his church !

Such were the materials with which
‘the challenger’ occupied his time.
His work seemed to consist in



The Christadelphian,
Feb. 1. 1874. _]

DR, THOMAS AMONG THE JEWS, 53

arbitrarily commanding them to
‘keep to the point, which, in truth,
he did not himself perceive, or to sit
down. Altercations, reproaches, and
assertions unproved, as far as our
observation went, made up the discus-
sions about ‘the true Judaism, as
far as ‘the challenger’ and his tur-
bulent and fun-loving opponents were
concerned. These evidently did not
attend in the spirit of earnest inquiry
after truth; for when the truth was
submitted to them from another
quarte?, they had not a word to say
concerning it. Their demonstrations
were against Jews turned Gentiles,
with whom they felt they were suffi-
ciently strong successfully to contend.
Indeed, it is clearly to be seen that
Christianity is a lost case with Israel
in the hands of ‘converted Jews.” We
use this phrase in the sense ordinarily
attached to it. We mean by it
Jews turned Methodists, Congrega-
tionalists, Lutherans, Episcopalians,
etc.; Jews converted to the Names and
Denominations of the Gentiles, whe-
ther Létin, Greek or Protestant. Such
are Jews turned Gentiles. They are
Gentiles in every particular except
the accident of birtk, over which they
had no control; even as Europeans and
Asiatics are Americans by adoption.
The conversion of Jews to ‘ the Names’
is their adoption, by which their
Judaism is merged into Gentilism, and
the ‘old clothes’ of the Synagogue
exchanged for ‘the purple and fine
linen,” and every day sumptuousness
of fare, of the temples of the heathen.
Our experience is that, with very rare
exceptions, there would be no such
¢ converted Jews’ if it were not for
the lodves and fishes. There were
multitudes of such in the days of Jesus
of Nazareth, who called him ‘Rabbi,
and sought his company, to whem,
however, he said, ¢Verily, I say unto
you, Ye seek me, not because ye saw
the miracles (proving that I am that
prophet that should come into the
world—John vi. 14), but because ye
did eat of the loaves, and were filled.
Labour not for the meat that perisheth,
but for the meat which endurcth unto
aionion life (the life of his wion) which

the Son of Man shall give to you; for
this (man) the Father hath sealed
God:’ rovrov yap 6 maTyp espayiaer,
6 Oeos—dno. vi. 26, 27.  We say this
is our experience ; for we have
met with many °‘converted Jews’
who privately express their delight
with the doctrine we teach, and
confess that it is true; but, never-
theless, turn their backs upon us,
and seek the fellowship and fishes of
the heathen whose dogmas they
despise. If Jews really believe that
Jesus is the Messiah of Jehoval
foretold by Moses and the prophets,
let them also believe the gospel of the
kingdom he preached, and obey it as
he commanded. Let them thus believe
and do, and starve as others have done
before them, if need be; let them
‘provide things honest in the sight of
all’ and if they are able to state,
illustrate, and prove ‘the faith’ to
the conviction of their contemporaries
in Israel, let them do it without fee or
recompense,and the contempt bestowed
on ‘converted Jews’ by Israelites
will not fall upon them. Let them
have nothing to do with the churches
of the heathen; but let them ¢ con-
tend earnestly for the faith once for
all delivered to the saints’ before
those ‘churches’ had a being—the
New Testament Christianity inter-
preted in rigid conformity with the
Scriptures of Moses and the prophets.
If they do this, they will save
themselves at least. They will acquire
an honourable reputation with all
who venerate truth; and wield an
influence that will command the
respect of, though they may fail to
convince, their ‘brethren according
to the flesh.’

While the fun-loving Jews played
off their jokes upon * the challenger’ as
we have shown, Dr. De Lara was
evidently in earnest. He challenged
‘the challenger’ to a regular and
formal debate, in which each party
sheould occupy alternate half-hours,
until the issue was settled one way or
other. But ‘the challenger whose
stronghold was in Mcllvaine, had no
taste for such a formidable encounter
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as this. He insisted that his ¢ proofs’
of ‘the genuineness and authenticity’
should be replied to on the spot.
Dr. de Lara said that at the next
meeting, if he might be permitted to
occupy the platform, he would adduce
abundant evidence from Christian and
other authors, against ‘the genuine-
ness.” This was agreed to. In the
meantime he spoke many things, and
among them delivered himself substan-
tially as follows:

‘When I open a geography or
other elementary work of science,
the first thing that salutes my eye is a
definition of the subject treated of in
the book.
ignorant Jew, obnoxious to damnation
in the flames of hell for ever, in the
opinion of the orthodox faith, unless
I become converted to Christianity.
Suppose, then, that it be granted that
the New Testament is all that is
claimed for it by its friends; still,
seeing that there are so many different
faiths in the world, and all claiming
to be truly Christians and taught in
the New Testament: what am I to do
when I am called upon to turn
Christian or be lost? WHAT 13 CHRIs-
TIANITY ?  Give me a distinct and
intelligible definition, that I may
know what the thing is I am called
upon to embrace. If I say that I
believe that Jesus of Nazareth is the
Messiah, that would not be accepted
as sufficient to constitute me a Chris-
tian. The Romanists tell me that I
must believe in transubstantiation—
that a mortal priest can make his
God and eat Him :"—

At this point, the doctor was
interrupted by the chairman with the
remark, that ‘they had nothing to do
with Romanism.’

¢ But, as an unconverted Jew, I have
to do with Romanism. This system is
the form which Christianity assumes
in large and populous countries ; and
is recognised by multitudes of Protes-
tants as a true church, only containing
many great corruptions—a church
which, notwithstanding these, receives
many converts from among the
clerical orders of Protestantisin. This
church tells me, that though I believe

Now here am I, a poor-

in Jesus, I should be damned if I
died out of its pale.

On the other hand, pious Christians
of divers denominations tell me that
damnation awaits me in Romanism,
which is idolatry. Protestant Chris-
tians even condemn one another to
perdition. The ‘ orthodox’ tell me to
beware of the Unitarians. They
declare that they deny the Lord, and
are not Christians; while the
Unitarians warn me against Trini-
tarianism as absurd. The Unitarian
tells me that Christianity teathes but
one God; Trinitarians, that it teaches
three ; and if 1 John v. 7 be genuine,
it seems ,very much like it. I find it
written there, ‘ There are three that
bear record in heaven, the Father, the
Son, and the Holy Ghost; and these
three are one.’

Here we suggested that it did not
read as quoted. It stands thus: ‘The
Father, the Word, and the Holy
Spirit.” The doctor thanked us and
adopted the correction.

He proceeded : * Now, here am I, a
Jew, enquiring after the truth, in the
midst of confusion, asking a definition
of Christianity, and can get no
satisfactory reply. Again I ask,
What is Christianity ? You say,
Believe in Jesus. But you are not
content with this belief. ~ You require
me to believe that he is Son of God ;
that he was crucified for the sins of
the world; that he rose from the
dead; that he ascended to heaven;
that he is God. But if I believe all
this, yet am I not a Christian ; for I
may thus believe, and be damned by
Romanism ; or if Romanism accept
me, for that very reason be turned
over to Satan by the pious of
Protestant sects’

While Dr. De Lara was speaking,
we inquired of ‘the challenger,” in a
whisper, ¢ Shall I answer his question ?’
At first he replied, * Yes,’ but the word
was scarcely out of his mouth before
he recalled it, and said, ‘No.” We
inquired, ¢ Why ¢’ ‘I have,’ said he,
“a particular reason.’ We apprehended
that the particular reason was, that he
knew from what he had heard from
us at Jefferson Assembly Room, where
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our congregation met, that we would
not endorse the Christianity embraced
by ¢ converted Jews,’ like himself, and
approved by the heathen or Gentile
who patronized him. We said no
more to him, but resumed our seat,
with the determination to be on our
feet the instant Dr. de Lara prepared
to sit. The present was not an
opportunity to be lost for introducing
New Testament Christianity to the
potice of the Jews, and for giving it
a distinct position, apart from all the
foolishness which so embarrassed the

question in the estimation of
Israelites.
Having secured the floor, we

remarked that ‘the question asked by
Dr. De Lara was of primary impor-
tance, and was quite xin place and to
the point on the part of a Jew whose
conversion from Modern Judaism to
Christianity was desired. It was a
question that should be answered in
the terms of the New Testament
itself. It was not a difficult one;
still it was one that could not be
answered by ‘ the names and denomina-
tions’ of which the nations were full
—ycpov ovopatwy fhaciypias. —(Rev.
xviii. 3.)

They would, perhaps, admit that
Paul taught the true Christianity, if
there be any such; that he fully
understood it; and was quite compe-
tent to define the Christianity he
taught. This granted, we should then
ask Paul, What is the Christianity you
preached? We should not go to the
Pope, to Luther, Calvin, Knox, Wesley,
&ec., or to any of their followers or
approvers, to ask, What is Christianity ?
We might go to them to ask, What is
Romanism, Lutheranism, Calvinism,
Wesleyanism, and so forth? They
could answer these questions satisfac-
torily enough ; but to ask them, What
is the Christianity taught by Jesus and
his apostles? and to expect a scriptural
and rational definition, is preposterous
in the extreme. Now in order to get
Paul’s answer, we must go directly to
his writings and speeches, and extract
the information thence. I pray you,
then, to mark attentively what he says
in 1 Cor. ii,, in answer to the question,

What did you make known in Corinth
lo the synagogue of the Jews there, when
you first mitroduced the Nazarene Chris-
teanity to their notice? Now hear him:

‘I came, says he, ‘declaring the
testimony of God; or of the Christ.’
—(v.1; 1. 6.)

Inquirers— But in declaring that
testimony, what did you and your
co-labourers speak as the subject
matter of it?’

Paul—We speak the WISDOM OF GOD
IN A MYSTERY, the hidden, which God
ordained before the ages—mwpo Tww
awwpwvr—TFor our glory.’—(ii. 7.) Even
the Majesty that hath been hid from
the ages and from the generations, but
now is made manifest to His saints;
to whom among the Gentiles God
would make known what is the rich-
ness of the glory of this mystery;
which (richness o whovros &) is Christ
in you, the hope of glory.’—(Col. i.
26, 27.)

This is Paul’s general answer to the
question, What is Christianity ? as
that geography is a description of the
earth is a general reply to the question,
‘What is geography ? The particulars
of the science must be learned by the
study of the geography—of the book
containing the principles and details
of the subject. So also, if we would
know the principles and details that in
systematic cowmbination constitute the
Nazarene Christianity as a whole, we
must diligently and dispassionately
study ‘the testimony of God,” which
is contained in Moses and the prophets ;
and, as the friends of Jesus, believe
also in his doctrine and the writings
of the scribes which Jesus sent.—
(Matt. xxiii. 34.) These writings
constitute the volume ordinarily styled
¢ Tug NEw Trstamunt,’ or, The Revel-
ation and Interpretation of the Mystery,
hidden both from angels and prophets
in the times and ages of the Mosaic
dispensation or aton—(1 Pet. 1. 10-12),
and absolutely inscrutable to Jews and
Gentiles, who do not understand the
0Old Testament, and are content with
the traditions of the synagogue, and
with those of the schools, colleges,
and pulpits of ‘the church.’

Whether the New Testament be
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regarded as true or false, it is certainly
of authority in all questions of the
Nazarene interpretation of Old Testa-
ment Christianity. The facts repro-
duced in the extracts from McIlvaine
prove that it belongs to the age of the
apostles, and is the most ancient
Nazarene record extant. Reason,
therefore, if not prejudice, readily
accepts it as the symbol or compen-
dium of Christianity ; as it accepts
the Koran as the authentic symbol of
Mahommedanism. Thus, if you
wished to know if modern Islamism
were the original doctrine taught by
Mahommed, you would not spend time
in discussing the genuineness and
authenticity of the Koran; but you
would at once study the Koran, or
Mahommedan Bible, to know what it
teaches. Having learned its doctrine,
Jyou would then proceed to try its
verity. Mahommedanism and Chris-
tianity are existing facts. They are

in the world. How came they here ?
And what do they teach?  Reject the
New Testament as a history of the
transactions and teaching of certain
men called Jesus and his apostles, &ec.,
and these questions cannot be
answered. Reject the Koran, and we
know not what was the doctrine of
the Arabian prophet. Reject the New
Testament and Koran, and the world
finds in it two religions of great
power and influence, and nothing
certain is known about them. Our
conclusion, then, is, that the New
Testament and Koran are, by the
consent of unprejudiced reason,
endorsed by veritable history, the
original books of the two faiths; and
the only authentic records or sources
of information concerning the sayings
and doings of Jesus and the apostles,
and of the dogmas of Mahomet.”

(To be continued.j

THE PROMINENT FEATURES OF THE CHRISTADEULPHIAN FAITH.

BroTHER Geo. H. Ennis, of Troy, New
York, forwards a clipping from the
New York Times, (circulation over
100,000 copies,) to which we gladly
give place in the Christadelphian. It
is a letter written by himself in answer
to a sketch of the Christadelphian
faith, which appeared in that exten-
sively circulated paper some months
previously. Brother Ennis says
the limited space allowed in the
paper to correspondents, compelled
him to condense and contract his
statement of the faith held by the
brethren, It will be allowed that the
necessity for condensation has not
spoiled his endeavour. He expresses
the hope that “the seed thus broadly
scattered may find lodgment in some
honest enquiring mind, and under
proper circumstances fructify and
mature.” The letter is as follows ;:—

To the Editor of the New York Times.

There appeared some months since
in your editorial columns, what pur-
ported to be a true statement of the

religious belief of the Christadelphians
(brethren of Christ). This statement
being a mixture of truth and error,
your subscriber, presuming upon the
fairness and impartiality of your paper
in the discussion of important political
and religious questions, would respect-
fully request the insertion of the
following necessarily brief statement
of the prominent features of the
Christadelphian faith,

They aim to return to the simple,
pure faith of apostolic times, as
contained in New Testament history.
They attach equal importance to the
teachings of the Old and New
Testaments, treating one as a necessary
counterpart to the other, and firmly
believing that when taken together
and interpreted upon the same broad
principles of reason and intelligence
which characterise modern scientific
investigation, free from prejudice and
preconceived opinions, will reveal the
true relation of man to his Creator,
and alse exhibit the past acts of the
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Deity and His future relations and
purposes as foreshadowed in His word,
as founded upon the highest principles
of wisdom, and dictated by supreme
love and affection for the objects of
His creation. They understand the
great fundamental principle of the
teaching of the Scriptures to be the
intention of the Deity to people this
earth with immortal beings who have
shown their love and devotion to Him
while in this probationary state, by
implicitly believing His word, and
displaying a character in harmony
therewith. To this fundamental
proposition they believe that all of
God’s past and future acts are sub-
ordinate. The nature of man they
believe, from abundant Secripture
testimony, and the teachings of reason,
to be of the “earth, earthy,” and the
popular ideas of man’s inherent
immortality to be without God’s
authority, and in direct collusion with
the great revealed truths of the
Scriptures. Death they believe to be,
both from the direct teaching of the
Scriptures and the experience of man-
kind, the resolution of man into dust,
and an extinction of life.

Hence the great central feature in
the apostolic teaching of the resurrec-
tion of the dead as practically exhibited
in the death and resurrection of our
Saviour, becomes an event with them
of momentous importance.

It is that period when, at the hands
of the only vicegerent God will accept
of, the dead will be raised from their
slumbers, those who are found worthy
invested with immortality, and those
who have disgraced the name of their
Master remanded into eternal death.
The “ devil ” is believed to be simply
a scriptural expression, covering sin
and the impulses (and personal and
political manifestations—EDp.) of the
flesh, thus rejecting the idea of an
immortal, diabolical being, constantly
opposing the will of the Deity, and
by his wiles and subtleties, enticing
men to their destruction. They
believe in one God, omniscient,
omnipotent, substantial, and corporeal,
dwelling somewhere in the vast
cxpanse about us, creating and main-

taining all things by His Spirit,
radiating from His person or presence,
and which, when concentrated in the
hands of lis representative angels,
enables them to create the world and
the things therein, and when filling or
investing His prophets, apostles, and
Jesus Christ, enabled them to perform
the wondrous works recorded in the
Scriptures. They Dbelieve Jesus
Christ, by the supernatural circum-
stances of his birth, to have been the
Son of God, deriving from God
supreme moral character, and in-

| heriting from his mother the common

nature of Adam. That he was not
God, neither a mere man, nor had an
existence prior to his supernatural
birth or creation. That he was des-
tined, in the wisdom of God, to play
three great characters in the drama of
human affairs—prophet, priest, or
mediator—king ; that he has fulfilled
the rdle of prophet; that he is now
officiating as High Priest or Mediator
for the faithful, but has yet to return
to the earth and assume his kingly
office, which consists as a lineal de-
scendant, and the legal heir of David,
in his rule over the twelve tribes of
Israel, located and established in their
native land. This has been the
hope of Israel for centuries: and all
that the malignity and cruelty that
man could invent or suggest never
could obliterate it from their hearts
and fondest aspirations. With God’s
holy nation as immediate subjects, the
returned king of the Jews as the
King of Glory, his associate kings
and priests, the purified saints of the
preceding ages, God will establish a
divine, just, iron government over
the entire world—thus securing to
mankind privileges and advantages
never before enjoyed; obliterating
war from the annals of mankind, dis-
tributing righteousness over the earth
as the waters cover the sea, instructing
the entire human family, from the
least to the greatest, in the know-
lege of God, and withdrawing the
attention of men from the interne-
cine struggle for bread and illusory
power, to Jove and devotion to their
Creator and the study and contempla-
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tion of His works.

The works of the Christadelphians
are various, but the most prominert
and comprehensive, treating upon
these questions, are from the pen of
the late Dr. John Thomas, who, for
many years, was the champion of the
restoration of the apostolic Chris-
tianity, and are, Elpis Israel, Eurcka,
an exposition of the Apocalypse;

Phanerosis, a treatise upon the unity
and manifestation of the Deity ;
Anastasis, judgment and resurrection.
Public meetings of the Christadel-
phians are held each Sunday in
the principal cities of England and
America.—CHRISTADELPHIAN,

New York,
Thursday, May 3rd, 1873.

THE PRESS AND THE OHRISTADELPHIANS.

Now and then, newspaper notices
appear, professing to describe the faith
and peculiarities of the Christadel-
phians, as a new religious curiosity.
As it is impossible for  those
unacquainted, or but superficially
acquainted, with a thing, to describe
it correctly, it rarely happens that
these newspaper notices are accurate.
There is a mixture of truth and error,
having a grotesque appearance to
those who know the matter attempted
to be written about. The most recent
illustration is a sketch appearing in
the North British Daily Mail, a
widely-circulated daily paper, pub-
lished in Glasgow. Copying the
example of the London Daily
Telegraph, it is giving a series of
sketches, headed, *“ Orthodox Glasgow.”
The truth is evidently regarded as so
great an oddity in the religious world,
as to be entitled to second rank in
that character. The article is numbered
“I1.” It says:

“The Christadelphians are a modern
sect. Their place of meeting in
Glasgow is a small room, called the
¢ Christadelphian Hall,’ at 280, George
street. They are the representatives
of certain sets of ideas, each of which
has found not a few admirers in
recent times. In theology they are
akin to the Rationalists—(A mistake.
—Eb. Christadelphian); in philosophy,
to the Positives (Another mistake.—
Eb. Christadelphian) ; and in politics,
to the apostles of ‘Liberty, Equality,
Fraternity ’ (The most egregious mis-
take of all. The sentences have an

epigrammatic way, but they totally
misrepresent the facts.—En. Christa-
delphian). A visit to the ‘Hall’ in
George street is very interesting to
those who wish to understand all the
factors which make up the sum of
modern thought. The stranger will
there find men who neither bow to
traditional authority nor reverence
existing institutions. They are chiefly
young men, and men of comparatively
bhumble positions in life; but they
expound ideas which have always had
an irresistible charm for those who
believe in the ultimate renovation and
happiness of mankind. Tradition
sighs over a golden age that is past;
the dream of the Christadelphian is of
a golden age to come.”

Then follows a condensed biograph-
ical sketch of the Dr. (drawn princi-
pally from his published Life and
Work) ; and of his visit to Glasgow
in 1848. Speaking of the publication
of Elpis Isracl, he says :

“The book was anxiously looked
for by Dr. Thomas’s Glasgow admirers,
They bad instigated him to write it,
and subscribed liberally towards the
expenses of its publication. At length
the expected parcel arrived, and was
opened in the presence of an eager
crowd, in the shop of Mr. Henry
Duncan, hatter, Argyle street. Never
were hopes more rudely disappointed.
As an aged Christadelphian said to
the writer, ‘Some at once sold the
book, some put it into the fire, and
some few read it as a great boon.
They had listened with pleasure to



The Christaddlghian.]  1gp PREsS AND THE CHRISTADELPHIANS. 59

Dr. Thomas on prophecy, but the book
contained something else in addition
to prophecy, and so ‘away with it,’
said they. The book, which was
called Elpis Israel, was handed over
to the Index Expurgatorius of Pro-
testant contempt, and was speedily
forgotten by most of those who had
eagerly subscribed for it. After
writing his book, Dr. Thomas returned
to America, where he died in 1871,
being then 66 years of age. Although
the publishing of Elpis Israel had
caused such a split in the camp of the
disciples of prophecy, there was a
congiderable number left who regarded
the work as truth and sound divinity.
These shortly formed themselves into
an ecclesia, which met in the Glasgow
Mechanics’ Hall.”

After describing the distracted for-
tunes of the truth in Glasgow, the
article proceeds:

“The present church of genuine
Christadelphians meet, as has been
said, at 280, George street. This
ecclesia was formed about seven years
ago, and consisted originally of a few
brethren who came out from the other
Glasgow meetings. These brethren,
having sought and obtained fellowship
with the general body, kept themselves
together by going from house to
house, and breaking bread with each
other on the Sabbath day. In course
of time they took the present Christa-
delphian Hall in George street, where
they have remained in peace and good
order ever since. They are all agreed
as to doctrine and practice. They, in
common with the whole sect, have
used the distinguishing name of
Christadelphian for about seven years.
Their numbers have fluctuated very
considerably, but have never been
large. They are greater now than
when they were first formed into a
distinct society: the membership being
about 60. The Christadelphians hold
many doctrines which are common to
every Christian church, such, for
instance, as the Inspiration of the
Old and New Testaments, the Incarna-
tion (A mistake, as applied to the
‘ Eternal Son’ of Trinitarianism. They
believe in the manifestation of the

Father in the nature of David,
resulting in the Son.—Ep. Christadel-
phian), the Resurrection, the necessity
of faith and virtue, and many others.
They have issued a declaration of
those things which they believe. The
following extracts, selected from i,
will give an idea of their more
peculiar views:—They believe, ¢ That
the gospel preached by Jesus had
reference to the kingdom of God;
that the kingdom of God is a divine
political dominion to be established
on earth; that the city of Jerusalem
will become the queen city of the
world, the residence of the Lord
Jesus, and the head-quarters of the
kingdom of God; that Jesus of
Nazareth will be the Supreme Ruler in
this glorious dispensation ; that the
reward in store for those who are
Christ’s, is a participation in the
honour, glory and power of the
kingdom, in the sense of being coad-
jutors of Christ in the work of ruling
the world. For the purpose of
bringing about all these things, Jesus
Christ will return from heaven and
visibly appear, and take up his
residence on the earth a second time.
At the end of the millennial dispensa-
tion, Christ will become subject to the
Deity, and God will manifest Himself
as the Father, Governor, and Friend
of all. Sin and death will be
abolished.” The Christadelphians do
not believe that there are three persons
in the Godhead. Their view of this
mystery is, that ‘Jesus Christ is the
manifestation of the one eternal
Creator—the Deity dwelling in him
was the Father” ‘The Holy Spirit,’
say they, ‘is not a personal God,
distinet troru the Father, but the
instrumental power of the Father.’
Of the Devil, they say that ‘there is
no such being in existence. The
Devil is a seriptural personification of
sin in the flesh.’ They further teach
on this subject, that evil spirits were
merely fanciful creations of the Pagan
mind. Perhaps the most startling of
tie doctrines of the Christadelphians,
is that which expresses their utter
disbelief in the immortality of the
soul. These are the words of the
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¢ Declaration:’—*The immortality of
the soul we declare to be a Pagan
fiction. In death, a man, instead of
having gone to another world, is
simply a body deprived of life, and as
utterly unconscious as if it had never
existed.' ‘There is, say they, ‘a
doctrine of immortality contained in
the Bible;’ but it ‘is to be manifested
as the result of the resurrection or
change of the body. ¢This immor-
tality is to be manifested and enjoyed
on earth, instead of something to
which a man ascends in starry regions
after death. The earth, and not
heaven above, is the inheritance of the
saints.” The popular theory of hell
and eternal torments is declared by
the Christadelphians to be a ‘fiction.’
They say, ¢ The destiny of the wicked
is, that they will be for ever annihilated
by the Divine judgment. They
further believe, that those who have
never heard the gospel, that is, a great
part of the heathen world, will never
see the light of resurrection . . .
The young men of the Glasgow
ecclesia have given great attention to

the peculiar doctrines of their church
concerning the ‘kingdom of God, the
‘mortality of the soul] and other
kindred subjects. They have evidently
searched the Scriptures from beginning
to end, and are ready with a long
array of texts which, they believe,
establish their conclusions. Their
only appeal is to the Scriptures. They
regard the Old and New Testaments
as both alike infallible; and both
alike in favour of themselves. They
maintain that they are the one snd
only true church. Whosoever does
not hold the faith which they hold,
to quote the words of the Athanasian
Creed, ‘ without doubt he shall perish
everlastingly.” The Christadelphians
are more numerous in England than in
Scotland. Their chief centre is at
Birmingham, where the editor of
their principal serial lives. It should
be stated that they have neither
elders, priests, nor deacons.  Their
preachers are simply ‘brethren,’ like
the rest. Churches exist in Edinburgh
and several other Scotch towns.”

PSALMS BY A MOURNER IN ISRAEL.—No. 3.

BLESSED AND ONLY POTENTATE, first and evermore,

‘Without beginning and incapable of end,

The Eternal Energy invisible, by which all things subsist,
The secret spring of universal wisdom,—

My thoughts ascend to Thee continually,

In mingled conflict.

I know Thou art because Thou must be,
And art manifest in all the things we see ;
Yet I desire to see Thee more immediately,
I long to hear Thy voice, to see Thy hand made visible ;
To know Thy love as David, Thy friendliness as Moses;
The sweetness of Thy bosom, like the greater Moses ;
To lean thereon in constant comfort of the enswathing Spirit—
No longer groping with the hand of faith,

In the surrounding dark
There are hidden glories: there are depths unfathomed
Of wisdom, power and beauty, goodness, joy—



The Christadelphian,y

Feb. 1, 1874, PSALMS BY A MOURKNER IN ISRAEL,

61

Into these I yearn to peer
‘With unobstructed eyes. I thirst, insatiable,
For the pure life’s water that ever flows

From the eternal fountain.

I am wearied of myself. I am poor—
I do not mean in money, though I am poor in that:
I am poor in all that makes Thee rich ;
And Thou art not made rich by goods,
Though cattle on a thousand hills are Thine,
And the whole earth with all its fulness Thine.
I am poor
In wisdom, in strength, in life, continuance, joy ;
I am but flesh : if I sleep not, I fail;
If 1 read not, I grow brutish ; if I eat not
I perish. Even sleeping and reading and eating,
I am but a faint machine of life, which works
‘With creaking sound and clumsy motion,
For a short, short time, and then stops short
In death, which ends it all. I have not native energy ;
I have no power innate to live; nor power of any kind
To live continually. I am but a transient thing,
That yesterday was not; to-day is fading,
And to-morrow (if Thy power still tarry)
‘Will disappear from view like driven smoke.
My days are as a shadow. I have no abiding.
I look to Thee, the Eternal, with a hope
Born of thine own all-sweetening promise
Of glorious days to come.

I am crushed under the weight of mine own insignificance ;
Y am a worm: I am dust: so much earth and air,
And fluid, in precarious combination ;
A punctured bag of wind, steam escaped, a plucked foxglove
Boasts as high a gift of self-enduring power as I,
Though the degree be different in my favour.
I have more power of a sort than they;
But it is only mine while I am undissolved
In death. And such as it is, it is poor.
I have no penetration into things as they are;
I have none of Thy wisdom that errs not ;
None of the fulness of Thy joy that lasteth ;
None of the strength that never fails or faints ;
None of Thy everlasting joys unsearchable.
Poor, poor I am; I am but flesh,
A wind that passeth and returneth not.
I mourn ;
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I turn from myself and every human help ;

I fix mine eyes on Thee : here only have I hope or comfort.
‘With Thee is strength ; with Thee is wisdom ;

Life, constant, self-sustained, undying.

Thou art of life the eternal fountain.

‘With thee are joy and beauty surpassing mortal dream ;
And Thou art stable ; there is with Thee

No variableness or a shadow of turning.

The vigion of Thy greatness overwhelms my feeble heart
And stirs my sluggish tongue to speak thy praise.

But above all,
I joy in the knowledge of Thy unwearied goodness ;
I bless Thy name that Thou hast given us certainty of this
In covenant and promise; Thou hast made us know
That love for ever dwells with Thee ; that though Thine anger
Burns with devouring flame against all wickedness ;
And though, for a time, Thy ways are hid in cloud,
And veiled in darksome terrors through long ages;
Yet out of darkness will come forth the light,
And out of evil, boundless good prevail,
According to Thy set established purpose
Declared in days of old; to show Thy kindness
In the coming ages to Thy chosen,
‘When past the groaning travail
Of this age of sin.

Thou camest near to us at Bethlehem time ago,

‘Which though to us seems long, to Thee is but of yesterday;
Thou mad’st us hear Thy voice throngh him

Thou namedst Jesus ; full of grace and power,

He spoke in words of pity, love, and hope.

Praised be Thy name, the words have not been lost:

The dayspring from on high comes e’en to us

The pining loiterers on the Gentile highway.

‘We thank Thee that we hear the joyful sound ;

‘We thank Thee for Christ’s blessed words of call. They come to us
‘With greater force that he himself was clothed with weakness,
A man of sorrow and well known to grief.

A brother in our woe; a sharer of our death ;

A bearer chief in all our sore afflictions,

‘Which came by man and by this other man departed.

We joy to know that he now lives in highest heaven exalted,
Clothed with the memories of infirmity, that by these

He might be touched with sympathy for those who still in weakness groan.
For ever blessed be Thy name for this High Priest,

‘Who is the appointed link between

The Increate and feeble worms of earth

‘Who lift their eyes in faith and hope to Thee.
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This is our privilege. Bowed down with sins,
Carrying with us constantly a body dead because of sin ;

Clogg’d with another law than that with which we yearn to be controlled entirely.

‘We had but little hope of life eternal, if with Thee
‘Were not the great High Priest of Thine appointment ;
The ever-living advocate according to Thy will,
Making effectual intercession for the saints,

Having him, though groaning, heavy-burdened
‘With the unclean load of sinful nature,

‘We can come to Thee with boldness;

Sitill full watchful to keep the body under,

Lest the insensate old man of nature

Get the upper band, and bring us into bondage.

‘We desire the light and liberty and joy of angel life;
‘We are yet in burden with the earthy ;

‘We are yet uncured of taint of sin.

Lord, we pray for help, like Peter in the storm ;

Waves of ungodliness arise, the clouds above us form ;
Stretch forth Thy hand to save us, nor let our footsteps slip ;
Quell the proud swelling billows, bid peace come to the ship ;
Our fear is all toward Thee ; no other Lord we know.

As servants on their masters, we wait Thy way to go,

Yet fully are we conscious of many comings short ;

Our willing anxious spirits are of weak, poor flesh the sport ;
‘We know not what to pray for as saints and brethren ought ;
‘We lock for help from Thee, to whom for cure the leprous sought.
Lord, hear our cry, forget us not, when new man sin bewails ;
Be deaf not to our anguish when poor nature faints or fails;
Give succour in the hour of need, give liberty and peace ;
Protect us from the evil day; bid mortal conflict cease ;
Deliver us from bondage, command us to be free;

Impart the incorruptible and let us live with Thee,

Thou hearer of prayer

And answerer where

There exists a right care,
And a sorrow of sin

And obedience (of kin)

And uprightness within,
Thou wilt grant such request
And cause to find rest

From a conscience oppressed ;
And at last Thou wilt give
All such to receive

Full freedom to live,

In the day of sin’s cleansing,
And righteous avenging
By a bodily changing ;
Thou wilt summon the mortal
Inside the portal
Of life immortal,
And to each favoured claimant
Thou wilt give the clean garment
Of the pure snow-white raiment,
The purified vesture,
The robe of lustre

That angels wear.
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ASLEEP,

SweET SISTER, thou art laid to rest; the event
To thee is good, yet I am pierced with sorrow.
I grieve not altogether at the loss
Of another comfort in this time of evil,
‘While lingers still the night, and the sun
‘Which thou had’st hoped for
Is yet unrisen. This is a bittter sorrow:
For thou hadst been to me from early youth
A guide and counsellor, in days
‘When light of knowledge was to me all dark.
My swerving footsteps thon did’st hold
‘With sisterly encouragement, in ways
That led to wisdom and the battle
"Twixt good and ill, that roars around each one
‘Who plants his feet on rocks the everlasting.

But my groans
Are more for Thee than for my own bereavement :
I grieve at the remembrance of thy troubled day.
Much trouble to thy lot hath fallen;
Little hast thou known of strength or rest, or joy;
Thy way hath toilsome been; more than thy share
Of burden and of bitterness did fall to thee.

At this I grieve,
Yet faith assures me all is right that comes
To those who put their trust where thine was placed.
Not willingly doth the Father bring affliction;
As a father, pitieth He the woes
Of those who fear before Him}
Therefore I trust, while sorrowing o’er thy loss.
But the bleak and wintry day now closed,
Yet stirs compassion and enrobes thy memory
‘With a sadness which seeks vent in tears.
In the midst of all thy sorrow, thou did’st hope the hope
That God hath given the sons of men through Christ:
Yet even this hath in thy latter years been marred
By clouds and separations in thy dearest circle,
Concerning Him who is our hope on high;
At this my spirit groans more deeply.

Yet I comfort take.

Thou art hid in shadow of the Almighty’'s wing ;
Thy sleep is undisturbed by thoughts of care,
Or grief that ways of friendship which thoun lov’dst
Do not prevail as we would wish them to,
And as they will prevail, when stands on earth
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The Earth’s Redeemer and the Friend of Man.
Thou restest sweetly from thy day of toil;
Short, short to thee the rest will be,
However long the bridegroom tarries ;

Night is past to thee. When next

Thou op'st thine eyes, the glorious morning
Will have dawned. The Master will have come,
And he to him will, doubtless, call thee

To the rest and joy and gladness which are his,
Angd for which thou here hast hoped continually.
Then shall we meet when sorrow shall have passed away.

‘We who still the battle brave
Will take this ecomfort, and continue
In the way that trembleth full of promise,
Though charged this meantime with affliction.
O Lord, the stroke is heavy!
O Lord, thy will be done!

SUNDAY MORNING AT THE OHRISTADELPHIAN SYNAGOGUE,
BIRMINGHAM, No. 51.

¢«“«Ezhort one another daily.”’—PavL.

Once again assembled at the breaking
of bread, we do this “till he come.” Tt
is in remembrance of him of whom we
have heard, and of whom we are able to
say, “ Whom having not seen, we love.”’
The love of Christ is not a mere phrase
with the true saint; it is a reality—the
leading sentiment of his wmind. He can
say with Panl, “The love of Christ
constraineth me.”” There is not a more
powerful motive among men—nay. I will
say, that as regards enduring effort and
inconquerable perseverance, there is no
motive among men at ali equal to the
love of Christ. Nothing binds men so
firmly together as a mutual and con-
carring love of Christ; and nothing
divides them so effectually as difference
in sentiment with regard to Christ.

The saint has every reason to love
Christ. He is in all respects beautiful in
himself to such as have learnt the first
and the great commandment to * Love
(and fear) the Lord with ali the soul and
mind and strength’’ By any other class,
his beauty is not appreciated. His beauty
is not such as would answer to the
world’s ideal—moral, artistic, or religious,
It is not the beaunty of a statue or of a
¢ gentleman born.”” Christ is more than
kind; he is holy. He is more than
forgiving ; he is just, and with wickedness
angry. He is more than gentle; he is
exacting of supreme affection. He ia
more than good; he is zealous of the
Father. He is more than courteous,
refined and cultivated ; he is the impartial
judge according to each man’s work,
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regarding not the persons of meun and
speaking flattery to none. He is more
than man; he is God manifest, The
Lamb of God, he is yet the lion of the
tribe of Judah. The healing Sun of
Righteonsness, he is yet the treader
of the winepress of the fierceness and
wrath of Alinighty God. A right
acquaintance with him will embrace all
the featares of his beauty, and will lead
to the imitation of each of them in our
own characters: for he is the example set
us to copy. The omission of any, causes
defect. Some try to imitate his kindness
while forgetting his zeal. Others copy
his severity while failing to remember his
gentleness,  Others extol his placability
and charity while overlooking his
righteousness and jealousy of the Father's
honour.

Let us remember all the elements of
his perfect character. They are altogether
lovely. They constitute the Lord Jesus
one by himself in the history of the world.
No such persomnage ever appeared before
or since. No name comes near his in its
glorious renown. Even row, in the
present evil world, God hath given him a
name which is above every name. Itis
the highest name in the world’s mouth, in
the world’s hero roll. True, it is regarded
superstitiously.  Still it is the most
exalted and honourable in all. their
assemblies, in all their traditions and
associations, Before him, the giory of
other names pales like the yellow light of
a candle before the sun.  1ie is the object
of universal homage, thongh it be the
homage of ignorance and insincerity. He
stands alone in the past in his towering
dignity, his superhuman earnestness, his
unapproachable  beneficence, his
wearying  patience, bis immaculate
righteousness, his spotless purity, his
unostentatious condescension, his
tainted disinterestedness, his perfect
submission to the will of God. He has
shed a great light upoa the world already.
Europe owes its civilization to him. By

un-

un-

|

the mission he placed in the hands of the
apostles, he abolished Paganism and
humanised the Gothic hordes.

But above all, he is THE COMING MAN,
The light of the past is but the token of
the dawn, the first rays of the sun sent up
from the horizon athwart the darkness
of night. The light of the future is the
brightness of meridian day. The futureis
filled with him. No other pame is dis-
cernible but his. As the stars disappear
as the sun rises, so his glory in the future
blots out all other names that are named.
When the dreary course of the present
animal economy shall have run its
appointed time, Christ on earth will be all
in all. All present greatnesses (so called)
will have passed away like a dream.
Mighty cities: London, Rome, Paris, New
York, Berlin, Vienna, St. Petersburg,
&c., will be no more. The roaring
commerce of a thousand markets will have
ceased ; the trade of a hundred ship-
crowded seas, the business on all the marts
and exchanges of the world will have
dried up and vanished away. The
political personages who fill so large a
place in the importances of the present
hour, will be as effete as the mummies of
Egypt. Kings and emperors will be
remembered as blots; literary men,
artists and acadewmicians as deceptions;
the teeming and all-important **public”
as the horrid labyrinth of a huge night-
mare ‘passed away with the rise of the
dawn—never more to re.appear, while
Carirsr will be the established institution
of the earth—established on foundaticrns
that cannot be moved. His kingdom will
bave no end. The earth will be filled
with his glory, Nothing will be important
but his people and his affairs.

Well may « e choose him as our portion
and inheritance. The present, which is
all we have of our own, is a transitory
dream of trouble; while the future. wnich
is his, and ours in him, is an everlasting
reign of glory.

Well may we prefer him and serve him,
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We bave no hope apart from him,
‘Without him human life is without light.
There is nothing but clouds around and
darkness ahead to the natural man.
Decay works within; vanity attends on
all extercal circumstances; the grave
yawns with open mouth at the end of the
toilsome jonrney—and you never know
how near that end is. Bring Christ into
the economy of human life and you bring
light, hope, joy, friendship with God and
and an eternal inheritance in
reserve. Some say they don’t want an
eternal inheritance. Some say the pre-
sent life is quite long enough for them;
that immortality would tire them. Such
is the grunt of the sow, which knows no
higher good than the mire and the
wallow. They speak foolishly. They
reason from present weakness and inca-
pacity. Whence comes the sensation of
“tire?” From the incapability of an
animal nature, o keep up the supply of
energy which enjoyment consumes. No
doubt a body, such as we have, would tire
of living for ever; but it is not the
present body that is to live for ever. The
present body is to be changed : it is to be
made a spiritual body ; and the spiritnal
body is powerful where the animal body
is weak. There will be no *tire” or
satiety with the spirit body. Weariness
belongs to weakness ounly, and comes in
the ratio of weakness purely. A person
in poor health tires sooner than one
that is robust. One laid on a sick bed is
tired as sven as he begins; one that is
well can go on for hours, and enjoy what
he is about. A spiritual body is strong,
and incapable of fatigue.  Therefore,
endless days will be endless sweetness
and joy; chiefly becau-e heart and nature
will be one with God. the inexhaustible
fountain of sweetness, glory and joy.
These things are accessible to us in
Christ and in Christ only. Well may we
meet at this table in honour of him and
in remembrance of him. It is good for
us to be here. It is to our profit to call

an,

him to memory. If we remember him,
he will remewmber us in the day of his
gladness. If we forget him, he cannot
forget himself. He is in heaven, and at
the appointed time will con.e, whether we
on_earth remember him or not. When
that day comes, we shall realise how
much it has been to our well-being to
have been kept in the way of his com-
mandments, and to have waited on the
memorial of his name.

Every time we assemble round the
table, he is brought to our minds. We
act not as our own friends if we suffer
any controllable cause to keep us away.
Destructive indeed is the doctrine that
we are not called upon to break bread
in remembrance of him. The love of
him will lead to it as a delightt. We
cannot recal his memory so distinctly as
is desirable, without some objective
exercise. Jesus, who “knew what was
in man,” knew this when he appointed
this memorial supper. Designed for a
purpose, it serves its purpose admirably,
It brings him before us in the hour of his
hamiliation, and introduces to notice the
day of his glory. It connects the two in
one act, It reminds us of what he
accomplished in the days of his weakness
as the foun dation of the day of his glory.
A goileless partaker of our comwmon
mortality in Adam, we see him herein
offered in harmony with the working of
an immutable (reator, that in raising him,
the Father wight provide us one in whom
His law has been vindicated, that through
him, His grace might advance without
the compromise of His justice. Perceiving
this, we can unite in the adoration of the
Designer of this arrangement of love.
We ascribe glory to Him that sitteth
on the throne, and unto the Lamb., This
table of the Lord gives us a standing
ground for the seriptural contemplation of
the sufferings of Christ and the glory that
shall follow  They help us to realice our
entire dependenge on him for all our hope

of goodness in the ages to come; they
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help us to feel our position as bis servants,
his disciples, his brethren; they stir up,
from first day to first day, our anxiety to
be diligent to make our calling and elec-
tiou sure, by the doing of those things
which he has commanded, obedience to
which will alone command his favour in
that day. To forsake the assembly of
ourselves together, as the manner of
some, is a species of wilful sinning, which
will cut us off from beneficial relation to
that one sacrifice of sins, which was made
by and in the Root and Offspring of
David. Itis a disobedience of one of the
leading commandments, left by the Lord
for the observance of his disciples, during
his absence. The assembly of the saints
at the table of the Lord, is one of the
sweet resting places provided by the Lord
of the highway, for his weary pilgrims in
their journey through this evil worid.

At the same time, it is always possible,
as at Corinth, to come together,  not
for the better but for the worse.” We
must guard against this by the avoidance
of those conditions that lead to such
a result. A want of unity is fatal to
edification. Union without unity is worse
than worthless ; it is pernicious; it tends
to frustrate the objects of fellowship.
The ecclesia is not the place at all for
discussing the principles of the one faith.
That belongs aitogether to the outside,
The plea of looking at both sides is
plausible and looks candid, but it belongs
only to those who are uncertain of the
faith ; and uncertainty is no feature of the
full assurance of faith, whithout which
it is impossible to please God. It is all
very well for those who do not know the
trath to talk in such a style; such are in
no state to form constituents of a
community whose function is to be the
¢pillar and ground of the truth.”
Agreement in the things of the Spirit is
the first condition of ecclesial unity.
The unity of the Spirit may be kept in
the boud of peace; but the schism of the
Spirit—disagrecment in the things of the

Spirit—renders peace impessible. Those
who are indifferent can easily afford to
ignore disagreement; and preach cordially
of tke virtue of * agreeing to differ.”” This
is no characteristic of the church of the
living God. It contends for the faith once
delivered to the saints, and obeys Paul’s
command (1 Tim. vi. 5) to * turu away ”
from the perverse disputings of men of
corrupt minds, The first characteristic of
true saintship is zeal for the things of
God. He is not content to cultivate
triendship ou the basis of adhesiveness or
any other merely fleshly instinct. He
stands “in God:” God’s ways and princi-
ples are the rule of his life, the wmeasure
of his aspirations, the standard of his
friendship, the foundation of all his doings.
The Laodicean attitnde of indifference—
the readiness to agree to differ within the
precincts of the ecclesia—is impossible
with him. He must have the faith first
pure, knowing that peace will follow, and
from peace, edification, and the growth in
every good thing that shall prepare the
brethren for the coming of the Lord. A
contrary condition produces every evil
work. Unity in the Spirit will admit of
growth to the stature of the perfect man
in Christ. It will help us to dwell
together in love and hope, striving to-
gether for the faith of the gospel,
abounding in the whole work of the Lord
with thanksgiving.

Let os obey implicitly the advice of
Paul, who counsels abstinence from strifes
of words, fooligh questions and conten-
tions, which he declares to be ‘¢ unprofit-
able and vain.”—(Tit. iii. 9.) “ Charge
them before the Lord,” he says, “that
they strive not about words to no profit,
but io the subversion of the hearers

. Shun profane and vain babblings.” —
(2 Tim. ii. 14-16.) He instructed Titus to
¢ AFFIRM CONSTANTLY " that believers
should be careful to maintain good works,
which were to their profit.—(Tit. iii. 8.)
Leaving perverse, uncandid, evasive and

Jesaitical disputers, then, to themselves,
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let us be diligent in every good work,
against the impending day of account,
relieving the afflicted, comforting the
saints in their tribulations, leading sinners
into the way of justification and eternal
life. These good works wither before the
hotblast of contention, strite, backbitingand
vain glory; and by these, men, running
well for awhile, are destroyed. Let us
take heed, and show ourselves men of
God, whose seed “remaineth in them;”
who cannot be moved away from the path
of duty or the hope of the gespel by the
wildest storms that may-come; who stand
stoutly, in their particalar day and
relations, in the position de:cribed by
Habakkuk: *“Although the fig tree shall
not blossom, neither shall fruit be in the
vines: the labour of the olive shall fail
and the fields shall yield no meat: the
flock shall be cut off from the fold, and
there shall be no herd in the stalls, yet
will I rejoice n the Lord, I will joy in the
God of my salvation”’— (iii. 17) The
standing aim of this class is to be
approved of God. however much they
may incar the opprobrium of men. Men
work one way ; the children of God
another. God’s opinion of the ways of
men is clearly and abundantly recorded.
This record they “read, mark, learn, and
inwardly digest.” They eschew the sel-
fishness rebuked by Baggai, who wuas
commanded by the Spirit to say to the
men of Israel, *“Is it time for you, O ye,
to dwell in your ceiled houses, and My
house lie waste? . . . My house is
waste, and ye run every mau into his own
hounse.”—(i. 4, 9.) There is no stone-and-
mortar house of God to attend to; but
there is another house—the house of God,
the pillar and ground of the truth, whose
condition is that of wasteness, and to
which we are called to attend in priority
to our own affairs. If we are of God, we

feel not at liberty to do as the men ot
Israel did, and as the world around does,
to look after our own affairs, and see
ourselves comfortably established without
regard to the desolate state of the house
of God. While God is a pilgrim in the earth,
His sons are not content to be dwellers
in the tents of sin. While Jerusalem and
her children are in afliction, they aim not
to seek their ease. They have a heart to
feel for the down-trodden house of Christ,
and on its upbuilding their best exertions
are bestowed. They give not to the Lord
the refuse, and fag end, and superfluity,
They have noticed the lesson of Mal. i.
6, 14 - ““ A son honoureth his father and a
servant his master, f, then, I be a
Father, where is Mine honour? If I be a
Master, where is My fear? Saith the
Lord of Hosts, unto you, O priests, that
despise My name. * Ye say, Wherein have
we despised Thy name ? Ye offer polluted
bread upon Mine altar, and ye say,
Wherein have we polluted Thee ? In that
ye say, The table of the Lord is contempt-
ible? If ye offer the blind for sacrifice,
is it not evil? And if ye offer the lame
and the sick, is it not evil? Offer it now
unto thy governor: will he be pleased with
thee or accept thy person? saith the Lord
of Hosts. Cursed be the deceiver that
hath in his flock & male, and voweth and
sacrificeth unto the Lord, a corrupt thing.
For I am a great King, saith the Lord of
Hosts, and My name is dreadful among
the heathen.”” These principles apply in
the truth. Wise men will have them in
remembrance, honouring the Lord with
their substance; sowing bountifully, that
they may reap bountifully; that in the
day about to dawn, they may not be of
those who will be rejected, for a faithless
use of the “few things’ now entrusted to
their care.
Eo1toR.







