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THE AMBASSADOR
#f % Coming

"A wicked Messenger falleth into mischief, but a faithful Ambassador

is health."—Pftov. xiii, 17.

No. 43. JANUARY, 1868. Vol. V.

THE NEW TESTAMENT DOCTRINE OF JUDGMENT.

BY J. J. ANDREW, LONDON.

In all these parables and illustrations, the punishment of the
unfaithful is represented as taking place—not a thousand years after,
but—at the same time as the bestowal of blessings on the faithful, and, in
some cases, it is even described as occurring previous to that event.
How then can this be accomplished if the unrighteous are not t > be
raised from the dead at the second advent? The theory which places
the resurrection of the just at the beginning of the millennium, and the
resurrection of the unjust at the end, necessitates the separation of the
former from the latter; but the parables of Jesus teach us that it
is the unjust which are to be separated from the just, because they are
not worthy "to stand in the congregation of the righteous"—(Ps. 1-5.)
When this occurs, they will feel, with intense shame, the degradation of
their position, and then will be fulfilled the words of Jesus:
" Whosoever, therefore, shall be ashamed of me and of my words, in
this adulterous and sinful generation, of him also shall the Son of Man
be ashamed when he cometh in the glory of his Father, with the holv
angels."—(Matt, viii, 38.) This passage of itself affords strong proof of
the resurrection of the unjust at the secoud advent, because it is
difficult to see how Jesus can be ashamed, at his coming in glory, of
persons not then in existence; but what are we to say when we find
that the individuals themselves are to feel ashamed on that occasion ?
That such is the case is evident from the exhortation of the apostle
John: "And now, little children, abide in him; that when he shall
appear, we may have confidence, and not be ashamed before him at his
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coming."—(1 John, ii, 98.} And not only are they to "be ashamed
before him/' but others are to be witnesses of their shame. Hence the
Apocalyptic meaning: " Behold I come as a thief. Blessed is he that
watcheth and keepetb his garments, lest he walk naked, and they see his
shame."—(Rev. xvi, 16). For a disciple to "keep his garments" is to
take the advice given to the church at Laodicea: " I counsel thee to
buy of me * * * * white raiment, that thou
mayest be clothed, and " the fine linen is the righteousness of the
saints."—(Rev, xix, 8.) For anyone to be " naked " is to be without
" the garments of salvation "—" the robe of righteousness " (Isa. Ixi, 10.)
necessary to all who will be present at the " marriage of the lamb "—
(Rev. 19, 7.) Those who are in this destitute condition will constitute
the "unrighteous," who, Paul says "shall not inherit the kingdom of
God."—(1 Cor. vi, 9.) When they appear at the judgment-seat, and the
judge pronounces sentence of condemnation upon them, they will be
like Adam and Eve were when they hid themselves among the trees of
the garden of Eden, after eating of the forbidden fruit; they will be
ashamed of themselves ; their Master will be ashamed of them; and all
who are present will be witnesses of their nakedness and shame. These
events are predicted by Jesus Christ and his beloved apostle John; and
all the three passages quoted unite in declaring that they wHl be
fulfillpd at the second appearing of the King of the Jews.

It is interred by some, from the use of the word " reward" in
such passages as the following, that when Jesus appears he will merely
bestow benefits upon the righteous: •' The Son of Man shall come in
the glory of his Father with his angels ; and then shall he reward every
man according to his work!1—(Matt, xvi, 27.) " Behold I come quickly,
and my reward is with me, to give every man according as his work shall
be."—(Rev. xxii, 12.) But this is a very narrow view to take of the word
" reward," and one which is not warranted by its use in other parts of
scripture. For instance, David and Moses both speak of good being
rewarded with evil: " They rewarded me evil for good, to the spoiling
(depriving) of my soul."—(Psalm xxxv, 12.) " Whereupon have ye
rewarded evil for good ? "<—(Gen. xliv, 4) We also find that the wicked
are to be rewarded : " He shall reward evil unto mine enemies."—
(Psalm liv, 6.) " The Lord preserveth the faithful, and plentifully
rewardeth the proud-doer."—(Psalm xxxi, 23.) " The great God that
formed all things, both rewardeth the fool, and rewardeth transgressors"—
(Prov. xxvi, 10.) " The Lord shall reward the doer of evil according to
his wickedness."—(2 Sam., iii, 39.) Paul also used "reward" in the
same sense when writing of Alexander the coppersmith, who had been
committing mischief: " Alexander the coppersmith did me much evil;
the Lord reward him according to his works."—(2 Tim. iv, 14.) And
in the Apocalypse we are told that mystical Babylon, when she has
filled up the cup of her iniquities, is to be duly rewarded: "For her sins
have reached unto heaven, and God hath remembered her iniquities.
Reward her, even as she rewarded you, and double unto her double
according to her works ; in the cup which she hath filled, fill to her
double."—-(Rev. xviii, 5? 6.) In the book oi Samuel we read of both



DOCTRINE OP JUDGMENT.

good and evil being rewarded: " Thou hast rewarded me good, whereas
I have rewarded thee evil."—(1 Sam. xxiv, 17.)

From these passages it is evident that the word " reward " is used
in the sense of reaping, whether the fruit reaped be good or bad; and
that, therefore, the " rewarding of every man according to his works **
comprehends both blessings and punishments. The former are the
fruits of the spirit, but the latter are the fruits of unrighteousness; and
they are both referred to by Solomon as follows : " The fruit of the
righteous is a tree of life * * Behold the righteous shall be
recompensed in the earth: much more the wicked and the sinner"—
(Prov. xi, 30, 31.)

The phrase •' every man" is in itself sufficient to decide the
meaning of the word " reward ; " because, as we have already seen,
all Christ's disciples—faithful and unfaithful—are to appear before him
at his second advent, to reap that which they have sown. To " reward
every man according to his works,'7 therefore, is to give to them " the
things through the body according to that which they have done,
whether it be good or bad." The word " reward'' is, in fact, used as a
synonym for the word "judge," and hence we read: "The father,
without respect of persons, judgeth according to every man's work."—
(1 Peter i, 17.) The reason why it is used in this sense is to be found
in the fact that when the bible was translated, this word had a more
comprehensive meaning than at the present time; it meant "to
recompense without reference to good or evil;" in proof of which we
quote the following passages from early English writers : " Which,
however, heaven and fortune still rewards with plagues."—(Shakspeare.)
"Rewarding them with traitorous recompense"—(Herwood.) The
principal passage in which the word " reward " is used in the modern
sense, as applicable to blessings only, is the following: " And the
nations were angry, and thy wrath is come, and the time of the dead that
they should be judged, and that thou shouldest give reward unto thy
servants, the prophets, and to the saints, and them that fear thy name,
small and great; and shouldest destroy them that destroy (corrupt, see
margin) the earth."—(Rev. xi, 18.) In this case, however, the context
clearly shews the sense intended to be conveyed. It will be seen that
the dead are first to he judged, and then the righteous portion are to be
rewarded, and the unrighteous destroyed. From the testimony already
quoted as to the mode in which the dead in Christ are to be judged,
this passage cannot be adduced as affording any proof that they are to
be judged while in the death-state; because in that case, they could not
appear before the judgment-seat of Christ to give an account of their
conduct, and to reap, through the body, that which they have sown.

It will, perhaps, be said that the class referred to as corrupting the
earth, does not comprise the unrighteous disciples of Christ. The
phrase is, doubtless, not confined to such persons, but we think it
necessarily comprehends them, because all who adulterate or nullify the
truth of God, whether believers or unbelievers, may be truly said to
corrupt it. This is evident from Paul's injunction to Titus: " In
doctrine shewing uncorruptness."—(Titus ii, 7.) But even if this
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phrase be viewed as alluding specially to the great apostasy, there is
sufficient evidence from the word " judged" that two classes will be
raised at this " time of the dead," which is undoubtedly that of the
second advent; for, as we have seen, the judgment is to apply to both
sheep and goats, faithful and unfaithful, and is to take place after
the resurrection, not before it.

For further proof that responsible sinners are to be punished
at the appearing of Jesus Christ, we need only refer to
such texts as the following, which present the dark side of that
momentous event: " The Lord Jesus shall be revealed from heaven
with his mighty angels, in flaming fire, taking vengeance on them,
that know not God, and obey not the gospel of our Lord Jesus Christ,
who shall be punished with everlasting destruction from the presence
of the Lord, and from the glory of His power."—(2 Thess. i, 7-9.)
" The Lord cometh with ten thousand of his saints, to execute judgment
upon all, and to convince all that are ungodly among them of all their
ungodly deeds, which they have ungodly committed, and of all their
hard speeches, which ungodly sinners have spoken against him."—
(Jude xiv, 15.)

It will, doubtless, at once be said by some, that these passages refer to
the vengeance to be poured out upon the nations. That this is one of
the truths they are intended to teach there'can be no doubt; but then,
it does not exclude the infliction of punishment on those unworthy
servants, who are to be judged and condemned by Christ at his
appearing and kingdom. On the contrary, if the passage be carefully
examined, it will be seen that they are sufficiently comprehensive to
embrace both believing sinners and unbelieving sinners. Paul says that
vengeance shall be inflicted on them that " obey not the gospel of our
Lord Jesus Christ." It is quite true that to obey the gospel is to
believe it and be immersed; fcr, we are told that the mystery of the
gospel was "made known to all nations for the obedience of faith;" but
at the same time, it must not be forgotten that obedience to the injunctions
necessarily arising out of it is required from all believers throughout
the whole of their probationary career. Some of the early Christians
manifested great disobedience to the gospel law of liberty, and,
therefore, it was necessary for Paul to sharply rebuke them: " O
foolish Galatians, who hath bewitched you that ye should not obey the
truth?"—(Gal. iii, 1.) If these Galatians continued in their disobedient
state, can there be any doubt that at the second advent they will be
" punished with everlasting destruction from the presence of the Lord
and the glory of his power ? "

It is apparent that those who sin in the clear light of knowledge, do
so under far greater responsibilities than those who sin in ignorance.
It is scarcely reasonable, therefore, that the latter should be punished
before the former. In the case of the Israelites, it is well known that
they have been punished for their sins in accordance with the
privileges they enjoyed : " You only have I known of all the families
of the earth : therefore, I will punish you for all your iniquities."—
(Amos iii, 2.) The divine principle illustrated in their history is this :
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the first to enjoy the favour of God shall be the first to be punished for
the abuse of that blessing, a principle which is equally applicable to
all others who occupy a similar position. " All these things happened
unto them for our ensamples (or types); and they are written for our
admonition, on whom the ends of the world are come."—(Heb. x, .11.)
Seeing then, that the fleshly Israel are but a type of the spiritual Israel,
it follows that' the whole of the latter will be judged, and the
disobedient among them punished before those Gentiles who never
believe the gospel nor obey its first commandment. This is absolutely
essential to the fulfilment of the apostolic statement that "judgment
must begin at the house of God." Writing to the early Christians, PeJ:er,
in his first epistle, says "For the time is come* (is coming; see
Diaglott) that judgment must begin at the house of God; and if it first begin
at us, what shall the end be of them that obey not the gospel of God ?
And if the righteous scarcely be saved, where shall the ungodly and the
sinner appear? "—1 Peter iv, 17. The truths taught by this passage are :

1.—That " judgment" is to be administered on both believers and
unbelievers.

2nd.—That the judgment of believers (righteous and unrighteous)
will be so strict that the righteous scarcely will be saved.

3rd.—That the judgment of the unbelievers will result in severe
punishment, but no salvation.

4.—That the judgment of believers is to take place before the
judgment of unbelievers.

The chief point to be noticed is, that the " judgment" to which the
house of God will be subjected, is but the beginning of a series of
national jndgmenfcs. The character of the former may be ascertained
from the nature of the latter ; and as we know that the judgment on
the nations will consist almost wholly of punishment, it follows, as a
logical sequence, that the judgment of God's household must also
comprise punishment. If it do not, there is no point in the apostle's
argument; for on the supposition that the judgment of God's
household is merely the bestowal of rewards on the righteous after they
have received immortality, what force or consistency is there in asking
" if the righteous scarcely be saved, where shall the ungodly and the
sinner appear?" The process by which the righteous are to be saved—
and that too, by a hair's breadth, as it were—is the judgment, and as
this will necessitate the rejection of the unrighteous, it follows that the
judgment of the house of God is for the purpose of deciding who is
and who is not worthy of salvation. If this result is obtained by
raising the righteous only from the dead, leaving the unrighteous in
their graves, then the judgment takes place while the members of
God's house are in hades; and, in that case, the bestowal of rewards
on the righteous cannot be called the judgment, for they would then be
subjected to two judgments, one while dead and the other when in the
enjoyment of eternal life.

* The words "is come" are in italics in the common version, thus shewing that they
are not in the original text.
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If it be said that the judgment Peter refers to, took effect at the
destruction of Jerusalem, we would ask in what sense were the
righteous saved at that time ? It is true that the early Christians were
saved from the calamities of that event; but the apostle is writing about
eternal not temporal salvation, and, therefore, the judgment he alludes to,
must be essential to the bestowal of that salvation.

(To he continued.)

TKDTITAEIAinSM AED THE TKUTE,

CONSIDERED IN RELATION TO THE FIRST THREE VERSES OF
JOHN'S GOSPEL.

THE " PRE-EXISTENCE " OF JESUS CHRIST—His BEING THE WORD MADE FLESH.

(Continuation of " The Bible as a Law of Life and Immortality" from page 301.y

HENCE, as from this it is evident it was
not the physical which first caused the
moral to sin, but the moral, the physical;
so, is it equally evident, it is not by the
flesh, or any physical or intellectual
power, as derived from external nature,
or the circumstances surrounding us, the
moral can be made to do right. For,
though the flesh was not the first cause
of sin, Adam derived no advantage from
it to keep him from sin. Pure as he was
in flesh and blood, he derived no assistance
from it to withstand the temptation. And
If so, with Adam, what advantage would
it, or a superior flesh, have been to Jesus
Christ? Had Jesus been physically in-
capable of sinning, he neither could have
sinned morally, for what is capable in
this respect in one faculty is capable in
all. Had Jesus therefore, been incapable
of sinning, in what relation could he have
atood to moral law, since it would have
been an impossibility for him to have
broken it ? His keeping of the law in
such circumstances would have been a
farcical proceeding, but his being capable

of sinning, and yet maintaining obedience,
is a certain evidence his training and
education were that by which he became
perfect. And an evidence too, that if
from his flesh, there came fewer prompt-
ings to sin, than is the case with other
men,—which we have every reason to
believe—and it this is to be taken as an
indication that his flesh must have been
purer than any other man's flesh; this
purity was not natural to it; it came not
from the womb ; but from the training
he was subjected to, the restrictions he
placed on himself, his education, his moral
culture, in short, the applied power of
the written word of God to bring his
flesh in subjection to its every principle
of thought and action. He was holy,
harmless, and undefiled, not by his creation,
formation, and birth, but by his non-
transgression of God's moral law, by his
supplication and action, of " not my will
but thine be done." And though this
perhaps did not bring health to his flesh,
nor marrow to his bones—though it did
not bring happiness to his being, while in
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the flesh, seeing he was a man of sorrows
and acquainted with grief; and likewise,
as his brethren in following him partake
of the same sorrows, and therefore do
Hot find the happiness which in the
compliance with God's precepts they
might expect; this does not in the least
detract from the virtue which the sub-
mission, the voluntary prayerful submission
to God's will possesses, as the prime
restorer of man's flesh to comparative
purity, and vigorous health. The example
of Christ and his sufferings, and their
example and their sufferings, are for the
age that now is, and thence for a life of
immortality far above the life the future
presents to fleshly-man: hence in their
sufferings they have in this, a weight of
glory waiting them far exceeding the
weight of their afflictions, which makes
their sorrows light. The age in which
tnan now lives, is one of transition, and
therefore does not permit, or give freedom
to the natural effect, which submission to
the divine law would produce on the
flesh, but in the future age of man,—not
of men in spirit or spiritual bodies, not of
men made immortal, but of man in the
flesh, of men mortal,—it will he one of
fleshly perfection and purity: and this,
not as the result of a physical or intellect-
ual culture, though these doubtless will
have their place,—but as the result of a
moral culture, of an education not based
on what is now called " learning and
science" but of an education based on
the written word of God. Men in that
age will live in health and hapj ness,
by their knowledge of God, and the virtue
of their obedience to his will. Then every
proverb of God will have its trial, every
trial its iruition, and every fruition its
praise. Now, i( There is a vanity which
is done upon the earth ; that there be

just men into whom it happeneth accord-
ing to the work of the wicked: again,
there be wicked men to whom it happen-
eth according to the work of the righteous'';
but, then it will be otherwise. Now, there
be men " whose labor is in wisdom, and
in knowledge, and in equity, yet to others
who have not labored therein shall he
leave it for his portion "; but, then^ * * they
shall not labor in vain nor bring forth for
trouble, they shall not build and another
inhabit, they shall not plant and another
eat," Now, men live in ignorance of
God, and therefore go down to their
graves ere they see one-fourth their days;
but then, it will be the opposite of this,—
the knowledge of God will pass from sea
to sea and shore to shore. Then, all
shall know God from the least to the
greatest, and hence, the life of man will
be prolonged. Health, and happiness,
will so follow from their knowledge of,
and obedience to God, that the reckoning
of a child's years will rise up to a hundred.
Aud if, at that age, man as a child will
die, at what age will man aged and full
of years die? His days will reckon with
the extent of his knowledge, and the
perfection of his obedience as related to
that knowledge, as coupled with the dispo-
sition of hereditary and social tendencies to
induce and foster obedience. For, as the her-
editary tendency of sin or disobedience wow,
is to develop itself with greater force,
and so more and more deprave; so, will
the hereditary tendency of Jobedience be
to elevate man to greater perfection.
And just as the power of association now
gives vitality to sin to ramify itself
through society of every shade; so will
the power of association then give such
vigour to obedience to ramify itself
throughout the nations of the earth.
Now, sin reigns, and they who obey the
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commandments of God are persecuted
for their righteousness; but, then righteous-
ness, or obedience will reign: the obedient
will be exalted, transgressors punished,
and this not by the persecution or agency
of the righteous—for the righteous will
seek rather to alleviate than distress—
but as the natural consequence of their
own siuning. Now, "all is vanity and
vexation of spirit," but it will not be so
then. Now one event happeneth to all,
as dieth the fool so dieth the wise man,
but it shall not be so then. Now, a man
may hate all the labor of his hands, since
he has to leave it to others, and knows
not whether his heir will be a wise man
or a fool, but it will be very different then.
Now, therefore, apart from the written
testimony of God there is much reason
for people grumbling. It is no wonder
they grumble. We all grumble because
of this apparent inequality of God's
present moral government of men, but
when David grumbled at the same thing,
(p8. lxxii)—even in his day, while the
government of his kingdom was a theocracy
—when David grumbled, he entered the
sanctuary, and the light there appeased
his vexation. There he condemned him-
self as a fool, and worse, for so grumbling.
"' So foolUh was I and ignorant: 1 was as
a beast before thee." He there saw within
the inner court, the springs of the outer
action of God's dealings with man. He
there saw the balances of God, just and
equal. He there saw a compensation
more than equal to the apparent injustice
of the present state of things. And if
like him, men now will enter the sanc-
tuary also, if they please to search the
written testimony, they will find that
obedience to the precepts of God is as
fruitful of blessings now as in his day, or
as ever it will be. And inasmuch as this

fruit is of an eternal value, and that the
righteous of the present age will have the
government of the futuie age in their
hands, that they shall be the adminis-
trators of the justice and equity that will
then on the earth prevail; so does it
show, that the very injustice they meet
with now—their trials, their sufferings
for righteousness' sake—is just that very
experience and education they need, to
prepare them as gods, knowing good and
evil, as judges experienced in the discri-
mination of right and wrong, as men of
sympathy with the flesh they had once
inherited, to know how to reward, and
how to punish ; how to meet obedience
with its merit, and sin with its deservings.
All these things therefore "justify the
ways of God to man, ' and reflect a light
on the cause and cure of human depravity.
They show how death came by sin, and
how life is produced by obedience, They
show the contrast between Adam the first,
and Adam the second. They show that
the depraved nature of man will be
reclaimed by the very faculty it became
depraved. Just as from the absence of
a moral culture Adam failed to obey, so
from the presence of a moral culture
Jesus was enabled to obey, and hence,
by the same process, or a similar one, as
the disobedience of the one brought death
into the world, so will the obedience of
the other bring life. As the first sin
lowered the intellect, and corrupted the
flesh into many foolish and hurtful lusts,
and as these by the natural forces of
hereditary law and association have
depraved man to the level of the brute,
and converted the world into one
great charnel house, so will the first
obedience by the power with which it
will be infused into the hearts of men in
the future age, elevate the intellect,
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purify the flesh, destroy its unnatural
desires, and by force of hereditary tenden-
cies and social influences, impart health,
beauty, and tenacity of life to the person,
delight and satisfaction to the mind,
purity to 'the thoughts, peace and happi-
ness around, and bring back the earth to
fructify again as the garden of the Lord.
And these all, as the natural fruits of
obedience as based on the first obedience
of Jesus Christ. Jesus learned obedience
by the things he suffered; as Adam learned
sin by what he suffered. Adam through
ignorance of sin disobeyed, and he
certainly came by his disobedience to
understand it. Jesus through his know-
ledge of sin as imparted to him by the
written word, learned the mind and will
of God, but he did uot learn obedience
without suffering. Had he not suffered
he would never have experienced the
difficulty to obey. It was from his know-
ledge he obeyed, but had he experienced
no difficulty, no trial, while observing
obedience, there would have been no virtue
in his obedience, no moral force, no
example of any kind, nothing to create
and perpetuate a faith in jbedience
His flesh therefore must have been
corrupt, since, in obeying, he suffered.
He could not have suffered while obeying
if his flesh had been pure. Adam never
would have suffered had he continued in
obedience simply because his flesh was
pure, but Jesus as much counteracted the
tendency of his being, in obeying; as
Adam counteracted the tendency of his
being, in disobeying. It was from the
counteraction of the opposite natures the
suffering in both cases arose. The tend-
ency of Adam's being at the beginning
was pure and lasting, but after he sinned
it became impure and declined. Jesus,
therefore, in being bone of Adam's bone,

and flesh of Adam's flesh, as after he
sinned, partook of Adam's sinful nature,
and as the tendency of this nature is to
continue in sin, he in obeying that which
t e had been taught went in direct opposi-
tion to his fleshly nature, and hence
suffered. His fleshly nature knew not
what obedience meant, bat he taught it
obedience by the force and exercise of
his cultivated moral faculty Had he
not suffered therefore, as he did, he would
have been either, as Adam wa3 before he
sinned, with the advfe,nta*ge of knowing
good from evil, and hence of knowing how
to satisfy the desires of his pure flesh
without partaking of anything forbidden ;
or he would have been as other men a
sower unto the flesh. In either case, he
would not, nor could not, have suffered
as he did. His suffering therefore, while
learning obedience, is a certain evidence
he was of sinful flesh, and his obedience
an example of the power of the written
word to train the moral faculty, despite
the opposition of the sinful desires of the
flesh, and bring them into subjection. So
much has the moral faculty power over
the physical. Untraiued, it produced sin
and consequent suffering in flesh that
was pure and undented. Trained, it
produced obedience and consequent suffer^
ing in flesh that was impure and sinful.
And when the days come, in which
obedience will be infused into man by the
power of Him who first suffered to learn
it, it will produce health and happiness.
Much of this we learn not merely from
scripture, but also from experience. In
the ratio man's moral power is diminished,
the power of the fleshly instincts increase,
and from their increase the flesh becomes
more and more corrupt. Hence in Adam's
case it is easily perceived how his flesh
became corrupt after his sinning. He
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by his transgression, destroyed the
harmony of his threefold nature, by
diminishing the power of his moral faculty.
He could have resisted the first temptation
with ease, but not so easily the second,
simply because his fleshly instincts
became stronger through the first trans-
gression, while his moral instinct became
weaker. On the other hand, in the ratio
man's moral power is increased, the power
of the fleshly instincts is decreased, and
a more healthful action of the whole
physical organism is induced. Hence in
Je-us' case, it is as easily perceived how
in the battle he fought, he had to contend
infinitely more with the contradiction of
others against himself than with himself,
and how in the future man will be so
happy. Certainly, we have no direct
testimony to the effect that Jesus had to
fight with himself, as Paul had (Rom. vii,
23) nor do we believe he ever did, but
this nevertheless, does not necessitate the
conclusion he had no carnal desires to
deny. His having had no such battle,
only implies that from his training his
fleshly desires had never been permitted
to grow, as Paul's evidently had. Paul
was brought up at the feet of a man of
the world, a man whose character was
not like that of Mary and Josej h. Paul
was brought up to know and handle the
laws of men, but Jesus was brought up
to know and handle the laws of God.
The education of each was the antithesis
of the other. We need not wonder, there-
fore, though Jesus did not carry about
with him the internal warfare Paul did.
The habits of their youth had become
their second natures in maturity; still,
notwithstanding this, Jesus had at times
been subjected to the ordeal. His tempt-
ation in the Wilderness exhibits " the
lusts of the flesh, the lusts of the eye, and

the pride of life*' as having existed in
him, as in any other man. In the
panorama of the world's glory, which
from his long fasting, he had there
naturally dreamed, and seen as a vision
of abundance is seen, by a hungry man's
eye; in what sense would that fleshly
glory have been to him a temptation had he
not possessed the fleshly instincts to desire
it, the will to possess it, yes, and the
power to command it. Was he not hungry ?
Sad he not the instinct to eat ? the desire to

possess food, and the power to command even

the stones to be made bread ? And if so, of

this fleshly desire, why not of all the other
instincts of his flesh as related to that
temptation ? Talk of the devil tempting
him! True, indeed, the devil did tempt
him. We do not for one moment doubt
the strict integrity of the narrative. It is
a great truth enigmatically expressed.
But, what devil ? The Trinitarian devil ?
Pah! Pooh! Pshaw ! The devil who
tempted Jesus was his Jlesh; the impure
flesh; the flesh he inherited of Adam's
sinful nature. This was the devil. Every
man carries about with him his own
devil. There is no necessity for man
fearing another devil. If a man is not
led away by his own fleshly desires, he
will not be led away by any other devil.
Resist the flesh and the devil will flee
Mortify every lustful desire which warretb
against the soul, sow to the spirit and not
to the flesh, and the devil will be harmless.
Repiess every sinful instinct, improve the
moral faculty with the knowledge of God
and obedience to his precepts, and leave
Trinitarians to exorcise their own devil
as they please. They do so by smoking
incense, lighting candles, beating the air,
and praying all manner of vengeance
upon some imaginary being, but this was
not the devil whose works Jesus came to
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destroy. Jesus did not come to destroy
the devil, but to improve him. He came
to destroy the works only of the devil not
the devil himself. He came simply to
destroy the works of sinful flesh, not the
flesh itself. He came to improve the
flesh as he improved his own by applying
the mighty poorer of God's written word
to repress his lustful desires and so purify
his flesh. The flesh of man is not in its
essence impure. It is only degenerated
by hereditary sin, and in the age to come
it will be regenerated by Go<f s word.
Hence, the devil in that age will be bound
a thousand years. He will be bound
hand and foot, neck and heel, by the very
faculty he was let loose—the moral
faculty—the faculty which Adam could
not use because of his ignorance, but
which the men in the age to come, will
know how to use by the aid of their
knowledge In that age therefore, the
devil, the flesh, will be greatly improved
by his being bound. He will be repressed,
mortified, kept down. He will be always
a devil, but not so mischievous a devil as
he is at present. In plain language the
flesh will be under moral restraint: and
when that age is done, it will be destroyed.
The devil then will be cast into a lake
of burning fire. Those whose names are
not found written in the book of life,
whose characters are not formed by the
subjection of the flesh to the word of God,
will be consumed, and all others will be
made immortal, in bodies spiritual. Death
then, will have no work, and the grave no
followers, In the simple destruction of
only one thing, namely, the flesh; the
devil, death, and hell (the grave) will be
as a matter of course destroyed In the
-casting of the flesh into the lake t)f fire,
death and hell will be necessarily cast
along with it. The existence of death
and hell depends on the existence of the
flesh. When it is consumed therefore,
death and hell can exist no longer.
Death is not a being, neither is hell a
burning Jire: fire cannot consume fire,
neither can it consume that which hath
no being, but in the consuming that
which causes death, and necessitates a
grave, it, in the burning of the one,
consumes all. All this therefore, reflects
a light on the nature of Jesus Christ.
His flesh was earthly, his nature sensual,
and both were devilish, antagonistic,
contrary to, and hence the very opposite
to the character he exhibited. On the
other hand, the character fee exhibited
was holy, harmless, and undefiled. It

did not originate from the flesh, but from
the written word of God and the power of
the Holy Spirit Hence it was not his
flesh he gave for the life of the world,
but his words. His flesh '*profits"
nothing. His words were spirit and life,
not his flesh. H ad he given his flesh to
be eaten, then there would have been
some cause for supposing his flesh was
very different from any other man's flesh.
But not so, he gave his body to be con-
sumed not to be eaten, that in the des-
truction of his flesh, his words might
remain. He rose and ascended to heaven
from whence he came. His flesh was not
Jesus Christ, but his words were. He was
but Jesus Christ in flesh, or fleshly body,
not Jesus Christ the flesh. Before this he
but existed in character, as reflected in
Moses and the prophets, and from the
bosom of the Father, The character he
exhibited was a revelation in man of the
noliness of God as taught in Moses and
the prophets. Had the flesh been the
cause of his holiness then he would ha-ve
been Jesus Christ the flesh, not in the flesh.
But he was Jesus Christ the word made
flesh, or by whose flesh the word or
holiness of God was made manifest. So
effectually had he subjected his flesh to the
will of God, that he, in his walk among
men, presented nothing to them but what
was the mind of tbe spirit. He presented
nothing to them of the mind of the flesh.
He never walked after the flesh, he purely
walked after the spirit. He capie from
heaven therefore in the sense of word, or
character as representing the mind of the
spirit, but not in the sense of anything else.
He acquired his character from the word,
and thence became the word made flesh,
dwelling among men, and exhibiting in
flesh what the word could do to man in
making him holy, harmless, and undefiled.
The word therefore, was himself, or that
which the word had made him. A man is
only known by his character, not by his
flesh. When a man falls from his char-
acter he is by a beautiful metaphor, said to
" fall from himself" and when he regains it
he is said to return to "himself," as for
example,

" Richard is himself again."
It is, therefore, not the mere blood and
bones which make the man, but that which
makes the character. Man may acquire
his character from his flesh, but so long
as he has it in his power to acquire a
character from something else, the flesh
does not necessarily make him a fleshly
character, or flesh-made man. The carnal
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mind is a flesh-made mind, a mind seduced
by the corruptions of the flesh, hence the
possessor of such a mind is a flesh-made
man, a man of the earth, earthy, sensual,
devilish. On the other hand he "who
walketh not after the flesh, but after the
spirit" is a spirit-made man, a man of the
word, a man who derives his character not
from the flesh, but from the word, or
teachings of the spirit as written in the
word. And in this sense, he, the man, is
begotten or generated by the spirit, a man
whose character is not of the earth, though
he is born of it, but from heaven though
he never was there. Though of the earth,
earthy, he is nevertheless from heaven,
heavenly. Being known only by his
character, and as from heaven his character
comes, he in a true metaphorical sense
'cannot but come from heaven too. As
Jesus therefore, was known only by his
character, since he was rejected on every
side by those only who repudiated his
character, and did not see him in any light
different from a flesh-made man—seeing,
he was known only by his character, that
character was himself, and not the flesh.
The Jews knew him in flesh, they knew
him as the son of Mary and Joseph, and
they knew his brethren in the flesh, but
they did not know him as the son of God,
and therefore did not know him as Jesus
Christ, though they knew him to have that
name, simply because they did not under-
stand the scriptures, and therefore did
not understand his character. A.s Jesus
therefore, was only known by his character,
and as that character was of the spirit or
word, and not of the flesh, he necessarily
was the word. His character being the
word in manifestation through flesh, he
was necessarily that character. He was
not Jesus Christ the flesh—a fleshly
character, an earthly character, but he was
Jesus Chriet the word, a spiritually minded
character, a character from heaven. Being
the word therefore, in flesh, he on his
ascension carried that character along with
him : he could not have left it behind him
and ascended without it, because without
the character, he could not have carried
his name, and hence could not have carried
himself. It is not the name that gives the
character, but the character the name.
Being the word in flesh, therefore, he on
his ascension, became the word in spirit,
or the same character manifested in a
spiritual body First, was the word, as
word, in the bosom or mind of the Father.
Second, the eame word or mind of God
manifested in flesh; and, third, the

word manifested in spirit. The first is
spirit pure and simple, as it comes from
God, possessing no personality in itself,
but simply the personal influence of God
himself; the second is the same spirit, as
spirit and life acting upon flesh, the third
is the same spirit corporealized. Hence,
this word being Jesus' character, and this
character Jesus himself, he on ascending
to heaven "ascended up where he was
before." Metaphorically, he came down
from heaven, metaphorically he was in
heaven " before." And as this sense of
the phrase is borne out by the metaphorical
features of the whole chapter in which the
phrase is found, it appears in beautiful
harmony with the whole instruction of
Jesus' teaching in that chapter * Now,
whatever peculiarity Jesus exhibited, may
be traced to the purity of the seed from
whence he sprung; still, in the antagonism
which in all things of life, is necessary to
give virtue to every effort, we cannot fail
to perceive, that the nature of the blood
by which he was formed was necessary to
the formation of the character he exhibited,
though positively he did not profit from it.
Naturally disposed to receive the truth by
reason of the purity, or uncontaminated
nature of the former, he was as naturally
tempted to evil by the contaminated nature
of the latter, and had he been left to
himself, he would have grown up like
other men, upon the same principle Adam
became depraved. Adam had a superior
advantage to Jesus Christ, in being pure
in all his parts, and from this we might
judge that Adam should have been the
less likely to transgress. But no, the
purity of his flesh was of no advantage to
him, and hence, much less was a partial
purity to Jesus Christ. Adam was left to
himself, as if it were to show how impotent
the flesh is to produce moral goodness, no
matter how pure it is ; but Jesus in being
trained and educated by means of the
written word of God, grew in wisdom as
he grew in years, and from thence suffered,
fought, and conquered. The contaminated
nature of the flesh and blood as exhibited
in the lustful desires it gives rise to, was
that with which he had fought. The
uncontaminated nature of the seed had
been that which had rendered him so
susceptible of instruction : but his educ-
ation was the weapon, the double-edged
sword by which he had obtained the
mastery. Hence, had his flesh and blood
not been contaminated, he could have
exhibited no moral grandeur, nor illustrated
the power of the written word to make a

John vi,27 to 64.
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man holy, harmless, and undefiled. His
flesh in such a case, would have been the
man Jesus Christ, not his character as
based upon anything else but his flesh, and
hence not the word It would then have
been pure flesh eliciting its own character,
not the character of the word which is
apart from flesh. It would have then been
himself manifesting himself, speaking his
own thoughts, working his own works.
and not the words and works of God. It
would then have been the flesh made the
word, not the word made flesh. In place
of the purity of the word being manifested
through flesh, it would have been the
purity of flesh manifested through word—
the very antithesis of what he taught, " I
came not to do my own will, but that of my

Father,"—a reversion of the whole princi-
ple of divine truth as related to its effects
on man, and a flat contradiction of his own
statement ' 'The flesh profits nothing.'*
Good flesh or bad flesh, pure or impure,
both are equally incapable of producing-a
character such as the word can impart.
It is the word therefore, and not the flesh
which profitB anything—* it is the spirit
that quickeneth; the flesh profiteth nothing,
the words that I speak unto you, they are
spirit, and they are life, the words that I
speak unto you I speak not of myself, the
Father, (the word) who dweileth in me,
he doeth the works.

{To be continued.)

SUNDAY MOENING AT THE OHEISTADELPHIAN SYNAGOGUE,

BIKMINGHAM.-No. 2.

From Phonetic Notes by brother JOHN BUTLER.

"WE are called upon this morning to
consider Jesus in the particular aspect in
which he is presented to us in the emblems
spread upon the table. We are invited to
look a very long way back, through the
dim distance of 1800 years, to the time
when Jesus was in the flesh—when he was
" a man of sorrows and acquainted with
grief "—learning obedience by the things
which he suffered, submitting to humiliation
and death, in order that he might lay the
foundation of the glorious state of things,
which we are now permitted in him to hope
for.

But it seems highly probable it will not
be very long before we and the world at
large, will have to look upon him in a very
different aspect indeed. How remarkable
that exactly between 1866 and 1868, the
Roman Question should be the great
question of the hour—a thin^ that all who
have ever given any attention to prophecy,
have been expecting at this period, for
hundreds of years, viz., that things would
take such a course as would in the present
epoch end off the career of the Papacy.
That is just the thing that is now in
everybody's mouth—the expectation of
every politician—the prediction of every
newspaper editor and correspondent —that
the Pope's dominion can no longer last.

Of course the Pope is of no consequence to
us; he is the head of a system which to
every son of God, is an object of hate
and execration. The Papacy is a
mockery, a refuge of lies, the hold of
every foul spirit. The great fact that
makes its history and destiny interesting to
us, is that the expiration of the period
allotted to its dominion, marks ihe epoch
when we may at any time expect the return
of this " Man of Sorrows." About that
there is no mistake; for in Dan. vii, where
this matter is more strikingly presented,
than perhaps in any other part of the
Bible, we find that the little horn of the
fourth beast prevailed until the Ancient of
Days came; and the period of his domina-
tion is measured by what we know to
represent a period of 1260 years. The end
of this period is marked by this, that " the
judgment shall sit, and they shall take
away his dominion, to consume and to
destroy it unto the end; and the kingdom
and dominion, and the greatness of the
kingdom under the whole heaven, shall be
given to the people of the saints of the
Most High." This is the thing that makes
current events interesting to us, because we
see in the present state of Europe the sure
prognostication of the approach of the time
when the prediction of Daniel shall be
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fulfilled. The particular course that events
may take, it is not permitted us to know;
mil that we get in the vision is simply a
broad outline. We have the symbols of
the four great dominions that have
existed on the earth; but there is nothing
to represent the details involved in the
setting-up of one, and the casting-down of
another. You do not, in the vision, see the
causes which led to the transitions
represented. So in the present, it is enough
for us to see the broad course of events.
All we do know and expect is that at this
time, the Papal supremacy will come to an
end, and that afterwards the Ancient of
Days will soon be manifested in the person
of Jesus.

We have been singing about the " Man
of Sorrows," in the garden of Gethsemane.
There the work be^an. In that dark and
bitter hour, he laid the foundation of the
mighty triumph which he is shortly to effect
in the earth. " He bowed beneath the sins of
men" even to the grave: but he rose again,
and went away to heaven, and has been away
all this time—so long, that men have
forgotten him, except as a worthless
tradition. But we, thanks to God's
unmerited favor, have had our attention
called back to the truth concerning him,
and are waiting in silence, in quietness and
patience, for his return from heaven. Are
we -• orthy of this position ? Are we quite
ready to go and meet him, with the account
which everyone of us will have to render ?
James indicates the principle of reaniness,
in the chapter read. He says " Be ye doers
of the word, and not hearers only, deceiving
ypur own selves; for if any be a hearer of
the word and not a doer, he is like a man
beholding his natural face in a glass; for
he beholdeth himself, and goeth his way,
and straightway forgetteth what manner of
man he was." Now that is very plain and
simple, there is no mistaking the meaning
of it. The * perfect law of liberty " is to
be found in the Bible. Jesus says " Ye
shall know the truth, and the truth shall
make you free : " that is to say, the unfold-
ing of God's mind to us in the various
matters made known in the Bible, constitutes
the law of liberty. What we have to do,
is to look into it, and not to forget what
We read. A great deal depends upon
memory, in reference to salvation; in fact,
it is true what was once said by Dr. Thomas
** that salvation is very much a matter of
good memory." To "orthodox" ears,
this would seem a most irreverent remark;
but it is exactly true. Proof of it you will
find in 1 Cor. xv, 1, 2̂  and Keb.' iii, 26.

Both these agree with James when he says
that "that man is blessed who is not a
forgetful hearer of the word." But some
may say that some persons have good
memories, and some have bad ones, by
natural constitution. The answer to this
is, that everybody has a good memory for
what they give their attention to, and what
they like. Nobody forgets the house he
lives in; no one forgets his friends; no one
ever forgets the money that is owing to
him. Why ? Because these things are
continually under cognisance—seen by the
eyes or heard by the ears. Now the reason
why the majority of people are forgetful
hearers of the word, is because they are not
constant readers of it. They do not
" continue *' in this law; they allow
themselves to be diverted by the ephemeral
things of life, from the important business
of making themselves familiar with God's
word, by reading. They are without excuse.
They plead bad memories, but they forget
they have the power of making a good one.
They have a good memory for what they
continually busy themselves about. This
is a universal rule. Do you think anybody
would have a good memory for Greek or
Algebra, if they did not apply themselves
with diligence? People dive into musty
and intricate studies to qualify themselves
for a good position in society. In this way
they make a memory for learning, and gain
their object. So it must be with us. We
must qualify ourselves for the great future,
by studying day and night, those disclosures
of the divine mind which have been
preserved in record for our benefit. We
must be diligent readers of the Bible, and
thus we shall gain a good and serviceable
memory of all that God would have us
remember, viz., the truth concerning Christ,
and His will concerning us. In this way,
we shall stand ready for the summons
which may at any time come forth. When
Christ sends for us, very likely the message
will come by the hands of an angelic visitor.
The angels have always been used in times
past, in the furtherance of divine arrange-
ments. They had much to do with the
first advent of Christ, with his birth, his
sufferings and his resurrection. And we
know that at his second appearing, he will
be accompanied by a multitude of them.
Now this may happen any day. Supposing
you are sitting quietly by the fireside at
night, the labours of the day completed,
and you think of going to bed, how shall
you feel if all of a sudden, a beautifnl and
dignified visitor present himself with the
intimation that l< the Master is come and
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calleth for thee ? " It will all depend
upon the disposal you have been making of
your time and your money and your
strength. What sort of a day have you
been spending ? You have been exceedingly
troubled, and taken up with business or the
house. You have been in a ferment of
discontent. You have been very angry
with somebody. You have neglected your
reading. You thought something else
more important than the meeting. You
have not been thinking about Christ at all;
have not been doing anything for him—
how shall you feel ? Very much abashed,
very much frightened - paralysed with
consternation. Bat let us suppose the case
stands the other way. You are depressed
with sorrow. You have had a hard fight
You have been harassed in a variety of
ways; but you have done your duty. You
have snatched your reading amidst the
pressure of life's duties; you have given
your countenance to the work done for
Christ. You have preferred his assemblies
to private or worldly pleasure. You have
done what you could to promote his service
in the proclamation of the truth, the
visitation and comfort oft ha lambs of his
flock, and in the relief of his poor. You
are sad with a sadness the world does not
understand. You are grieved at the triumph
of Christ's enemies, the faithlessness and
unconcern of those who profess his name,
and it may be, at your own shortcomings
hindering- you in the race. The pressure
of individual circumstances bows you down.
Your pocket may be empty, because of
what you considered it your duty to do In
tears you pour out your complaint before
God, and that messenger comes to you.
How shall you feel ? You shall feel as no
language can express; you will not be filled
with ecstacy, because the judgment has to

pass, before you know your lot; but you
will feel a calm relief from the knowledge
that there is nothing in the present state
worth living for; and that your inmost
desires and highest aspirations are towards
the things that are of God. Joy (mixed
with fear) will fill your heart, to know that
God has taken the work in hand himself.
You go to the judgment-seat, and whom
do you meet there ? Why the man who,
above all others, has been for a lifetime the
cherished ideal of your heart—an ideal
implanted there by the truth, and which
has been growing sharper in outline, dearer
to the affections, more real to the assurance,
and consciousness as years roll by. You see
him after whom your soul longs, in whom
you have confided all your hope, and for
whom you have risked all your interests.
Shall you be afraid now ? You will tremble,
because a righteous man has a deep sense
of the greatness and holiness of God. You
will feel in that great presence like Daniel
in the presence of the angel. But listen,
'' Oh man, greatly beloved, be strong, and
be of good courage."

Who would noi labour for such a result?
It is not too late for us to mend, to become
devoted, to throw our soul into the things that
belong to Christ. We may rest assured of
this, that any man or woman who simply
tinkers at Christ's work, who simply
compliments the truth with a nominal
adhesion, who is a mere patron of the truth,
who does not feel it a privilege of the
highest kind to lay themselves on the altar
of its service—aye, beneath the wheels of
its chariot, if needs be, to be crushed in its
onward progress—will be rejected. " If
any man love father or mother, sister or
brother, house or land more than me, he is
not worthy of me."

THE POLITICAL HEAVENS AND THE SIGNS THEEEOF.

THE year closes with dark clouds and
thickening portents of storm. The Roman
and Eastern Questions are in a state of
intense excitation, and the gloomiest anti-
cipations are indulged in by those who look
at things with the eye of a mere politician,
as may be seen from the subjoined newspaper
extracts. Those who contemplate the
situation from a prophetic point of view are
very differently affected; what inspires the

politician with distrust and apprehension*,
inspires them with hope and anticipation.
The dreadful omens of the political sphere
are the brighest points in the firmament
of their political vision. They indicate
the instant proximity of the great event
upon which they have been taught to set their
heart. They indicate the arrival of the time
when the divinely-appointed ruler of the
world, and the Saviour of mankind, will
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come forth from the privacy in which he has
secluded himself for eighteen hundred years,
to lay hold of human affairs with omnipo-
tent hand, and guide them to the glorious
issue appointed; when God will be exalted in
all the earth, and men will dwell together in
righteousness and peace. This issue cannot
be reached without a revolution of the most
terrible description, involving a time of
trouble such as never has been on earth
since the organization of the human family
into nations. The thrones of the world
overturned, armies dispersed, all human
power subverted, society disorganized,
human life largely destroyed, are events
to be accomplished before the Sun of
Righteousness can rise with tranquillizing
glory upon this sin-cursed and desolated
world.

The jjolitical occurrences of the passing
hour are interesting as the tokens of these
coming wonders. They are significant of
the future to those who understand the sure
word, in which they were foreshadowed
centuries ago; to others, they are the
fortuitous and meaningless evoluutions of
history, ever repeating itself. "Behold, I
come as a thief; blessed is he that watcheth
and keepeth his garments," are words that
are loudly trumpeted by passing events.

There has been little change since our
last. The conference is abandoned. The
leading European Powers refused to take
part in it, and the necessity for holding it was
done away with by the declarations of the
French foreign minister, in the French
Chambers, that Italy should never possess
herself of Rome, and that France should
insist on the faithful execution of the
September Convention, that is, on the
maintenance of the temporal sovereignty
of the Pope. This attitude of the French
government has inflamed the Italian nation
with the bitterest feeling of animosity, and
has developed a warlike determination, which
it is difficult (if possible) for the Italians to
resist, and which is finding expression in
extensive preparations for war. France,
already armed to the teeth, responds with
increased activity in the arsenal and military
depots. The latest telegrams announce the
imminence of a rupture. The state of

things in Italy may be learned from the
following communication from Florence,
written by a statesman, and published in the
Globe of November 26th.

" There appears to me much danger arising
out of the unsatisfactory relations between
France and Italy. The public are not aware
of the harsh tone of the despatches which
reach our Cabinet from the French Foreign
Office. Whether the Emperor is cognisant
of the language employed by the Marquis de
Moustier, we know not. The tone of French
diplomacy encourages Rome in its obstinate
and insulting attitude towards Italy. Louis
Napoleon ought to know that he may
be too enthusiastic in encouraging the
enemies of his dynasty. The Legitimists
and clerical party want to bring about,
through the aid of French hostility to Italy,
a return of the Bourbons, and a division of
Italy into three sections—namely, Rome,
Naples, and Upper Italy. That is why you
had the Prince of Caserta, and so many
Legitimist nobles, fighting with the Pon-
tifical foreign legions. The whole of Italy
is now infested with the agents of the exiled
sovereigns, who are exciting the Garibaldians
to fresh action, and offering them arms and
money. The Legitimists and Church party
(the Blacks) work with the Republicans
(or Reds), who have ever been the dupes of
the former. If the present government falls,
and the extreme party comes into power,
the designs of the Republicans and Clericals
will probably triumph. Then will follow
a war with France of very brief duration,
anarchy, and then the return of the exiled
sovereigns. The king, yielding to the storm,
abandons Ratazzi for the moment (the man
is with him at the Pitti every day.)
Menabrea, able, but without much, political
stamina, without any practical knowledge
or tradition of f power,' brings together a
cabinet as ignorant as himself of the way of
working a constitutional coach, in a country
always accustomed to arbitrary rule and
conspiracy. Menabrea finds the army
shaken, not in its allegiance, but in its
opinion; puzzled by the orders and counter-
orders for and against Garibaldi, for and
against the Roman question. Ratazzi has
contrived to weaken discipline, to sow
distrust in the mainstay of this country
against Reds and Blacks in the army.
Menabrea, anxious for a policy of recon-
ciliation with Rome, for a reasonable
settlement of a perplexed question, is met by
a storm of insults from Antonelli, and of
equally impertinent remarks from the French
Foreign Office; and this, with the king still
with Ratazzi, still anxious for a league with
Prussia, still jealous of French power and
prestige, still frightened by his failure at
Rome, and the attitude of the Reds."

The Globe editorially expresses itself on



The Ambassador of the!
Coming Age, Jan. 1,1868. J THE POLITICAL HEATENS. 17

the subject as follows:
" So far as it concerns herself, England has

no objection to the temporal sovereignty of
the Pope. But every day is bringing into
view the fact, that the bitter animosity, the
deadly hatred between the Papal and the
National parties in Italy, is certain to do
permanent damage to the interests of the
Catholic church, indeed, to the cause of
ecclesiastical establishments everywhere. All
the legions of France will not' suffice to
crush the burning desire of the Italians : but
their continued intervention may—will—
throw all Italy into a seething mass of
revolution. Faint though the external
indications be at present, it seems as if
Europe has yet another revolution to pass
through, and one in which the spirit of
nationality wMl be combined in some quarters
with deadly hatred towards what is called
" the reign of the priests."

^he Telegraph, of December 11th, con-
cludes a commentary on the proposed
conference with the following graphic
delineation of the general state of European
politics, with special reference to *

THE EASTERN QUESTION.
The conference gone, and the Roman
question settled for the moment ex cathedra,
Europe may imagine that she has a right to
some repose. One peril, however, roughly
removed, another complication already throws
its dark shadow over the unborn year. The
new danger to which we refer has its seat in
the Northern and Western Provinces of
European Turkey, and it is far too widely-
spread and serious to be disregarded. For
some months an agitation, more or less
manifest, has pervaded the land lying
between the Adriatic and the Black Sea; it
has now assumed proportions that give rise
to grave apprehension. Montenegro, prac-
tically independent—wholly so, indeed, as
long as she behaves fairly—is discontented.
Servia, whose independence is guaranteed by
the Powers, not only keeps up but increases
her armaments. The Danubian Princi-
palities— always turbulent, though now
self-governed, and rejoicing in a ruler of
their own choice—are torn with discord and
seething with troubles. Bulgaria has, for
months, been a prey to an imported agitation.
The presumed cause is the example of Crete,
where an insurrection, sustained from with-
out, and countenanced by great powers, aims
at separation from Turkey. It may be said
that the Sultan will do well to cede Crete to
Greece, but it can also be answered that such
an act would renew the external stimulus
which moved the Cretans. Whatever la
haute politique may recommend, our duty,
for the moment, is to signalize this new-
disturbing force, and to prepare the public
for future events. Whence comes the

motive power which -sets agitation afoot
every one will divine. The very question
will seek its answer in the word RUSSIA.
The condition to which the European
Provinces of Turkey have now been brought
by ceaseless intrigues is so grave, and the
outlook so gloomy, that we feel fully justified
in anticipating the bursting of the storm-
cloud in the spring of 1868. In short, the
new danger, which threatens the peace of the
coming year, is the dreaded Eastern question 1

Only those who hate repose and delight
in turbulence, who listen eagerly for the
tramp of armies and the boom of the first
gun fired in anger, can look with satisfaction
on the present state of Europe. Professions
of amity are uttered profusely, but above the
smooth tones we hear the rattle of machinery
fabricating engines of war. Nations live
side by side in seeming friendship, but each
keeps a hand on the hilt of the sword; each
accumulates, secretly or openly, stores of
arms, munitions, and men, not knowing how
soon the friend of to-day may be the foe of
to-morrow. We live in a state of armed
truce, which a word or an act may close in a
moment. Confidence and security have fled,
and the merchant, the manufacturer, the
labourer, work on from hand to mouth,
consoling themselves with the trustful
maxim that sufficient for the day is the evil
thereof. There are no longer any inter-
national relations worthy of the name, save
those of commerce. Not one single State
can feel secure of its future. The condition
of Europe was sufficiently discouraging a
week ago. We were all aware of the
obstacles which Russia was throwing in
the path of Austrian regeneration; we
knew how her intrigues covered the land from
the head waters of the Vistula to the
Grecian Archipelago and the Adriatic; we
said that France and Germany were watching-
each other with ill-concealed suspicion, and
that no love was lost between Italy and
France. But this painful state of things has
been rendered far worse by the emphatic
approval which the French Chambers have
given to the selfish doctrines of M. Thiers.
It may be said that what he propounded is
nothing new; that more than once he has
shown a total want of foresight, and that the
wiser policy of the emperor has prevailed.
Yet, such a reflection affords cold comfort;
for the violence of the clerical and political
reactionaries has driven the imperial minister
to make declarations,which add tenfold to the
distrust and malaise already prevailing
throughout the continent. It is the charac-
teristic of a barbarous society, that every
man is on his guard against his neighbour;
and such is the condition, modified by the
usages of civilization, toward which nations
seem tending. For the hour, however,
the comity of nations appears everywhere to
be replaced by international intrigue, and
true statesmanship, abdicating its function,
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leaves peace to be guarded by the doubtful
guarantee of suspicions, fear and selfish
Interest."

The Morning Star of December 2nd,
tisually a peace-preaching paper, has the
following comments on the relations between
Turkey and her dependencies, which are
interesting, as exposing to view the process
by which the political Euphrates is being
fast evaporated:

"But the Servian Government wants a
pretence for a quarrel with the Porte, and so
it, of course, regards the killing of ZVETKO
as an outrage. Whether it will commence
hostilities to obtain satisfaction, and to
overthrow the Turkish authority in the
present frontier provinces, depends, of course,
Upon the Court of St. Petersburgh; and it
is the certainty, that any such enterprise
would be countenanced by the Russian
Government, that alone renders the course of
the Servians of any very great importance.
It is very much easier to defend a frontier
than to suppress an insurrection, and the
Servian army, well equipped, as it may be,
would, of itself do the Turkish Government
-little harm, even occupied, as its forces are,
with the Cretan revolt. But if the Servians
take the field, they will do it with the
assurance of support from Russia. Not
that the government of the Czar will declare
war against Turkey. Certainly not. But it
will feel itself bound, out of its concern for
the welfare of the Turkish empire—see the
despatches of Prince Gortschakoff—to put a
•stop to an internecine conflict, if the result
eeems likely to be unfavourable to the
Servians; and having interfered, and
paralysed the Turkish govenment, it will
invite Europe to make some fresh arrange-
ments more suitable to its interests than
those established by the Treaty of Paris.

The Russian Government has frankly
avowed that its object, for the present, is to
obtain the autonomy of the Christian popu-
lations of Turkey, under some kind of
vassalage like that of Servia and Roumania;
"cette autonomie"—to use Prince Gortscha-
koff's own words—" etant la seule garantie
qui impirerait de la conjiance a ces
populations.'" That the Christian populations
of Turkey might like an autonomy, practically
amounting to a perfect independence, may be
.allowed, but what would become of the
Turkish Empire, and who would be benefited
but Russia ? The example of Servia justifies
but too well the reluctance of the Porte to
divest itself of its authority over its Christian j
populations. It is said that the consequence ]
of that surrender would be peace and
•contentment. Unfortunately the Turkish
Government has found that every concession
it has made has only created fresh demand, j
whilst weakening its own strength. The I
Sultan is asked now by Russia to give up all

but a nominal power to Crete. Well, that
surrender would, no doubt, save him any-
further trouble with the Cretans, if his
Mussulman subjects would turn a deaf ear to
the complaints of their brethren abandoned
to the tender mercies of the Cretan Christians.
But what real peace would it give him ? One
concession on his part only prepares another
difficulty for him. If he gave Crete
autonomy, an insurrection would break out
in the provinces bordering on Greece. The
Greek Government, secure in the protection
of Russia and the embarrassments of France^
would feed the fire without incurring itself
any danger, and in a few weeks we should
have Prince Gortschakoff drawing the
attention of Europe to the lamentable state
of "affairs in Turkey, and suggesting the
application of the same refriedy, say to
Thessaly and Epirus, as has just been
applied to Crete. Supposing the Great
Powers weak and blind enough to urge tv~f

concession upon the Turkish Government,
and that Government in such a helpless
condition that it had no resource but to
comply, there would, in a very short time,
be anothet rising of the population—say in.
Bulgaria—and, in a few years or months,
the Sultan would be sovereign of an
enormous territory, over hardly an inch of
which he would have any real authority. It
is idle to talk about satisfying the Christians
of Turkey, whilst foreign powers continue to
stimulate dissatisfaction amor^ them. Look
at Servia. Of what real grievance have
the Servians to complain ? They are really
quite independent of Turkey. Only a
few months ago the Sultan, ab the instance
of the Great Powers, withdrew his garrison
from the Servian fortresses. Has that
concession conciliated the goodwill of the
Servians, or satisfied their hatred of the
Mussulman ? Not at all. A religious war
is being preached throughout the country.
Every preparation is made for hostilities,
and the Government only waits the word for
a war, the object of which is of the vaguest,
but in which it is believed not the slightest
risk will be run.

We do not denounce the Russian govern-
ment. It is perfectly consistent. It might
spare, indeed, its professions of a regard for
the maintenance of the integrity and
independence of Turkey, which are palpably
false. But, in seeking the overthrow of
Turkish power, it pursues its traditionary
policy. Everybody really knows what it
aims at, and no Government can bo the dupe
of its denials.'*

The Leader, of November 23rd, under the
heading " The Russian Bugbear again,"
publishes the following editorial remarks, on
the steady expansion of the Russian power,
which, as prophetic students know, is
another striking sign of the times:
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" Russian progress in Central Asia is one
of those questions which keep bobbing up on
the face of British politics, like some
inconvenient corpse, which the murderer
cannot sink for ever down to the bottom of
its watery grave. After a pretty long
disappearance, it has once more come up to
the surface, to awaken thrills of long-
laid misgivings, in the British mind;
especially in the British Indian mind.
The "Colossus of the North" is once
more figuring grandly in the Indian journals,
not in the stationary character of the Rhodian
original, but as a kind of Giant Blunderbore,
coming along, with appropriate strides, to eat
up our poor helpless little empire of Hin-
dostan. Look at him, stalking nearer and
nearer. A few minutes ago he was ever so
far away; now you can already count his
teeth, and the number of movements—if
your wits are still about you—after which
T^+ish India will have passed out of sight,
"iiKe a choice morsel in the mouth of an
expectant hound. There is no denying the
broad reality of which our alarmists are
making so dreadful an account. Russia

has for years been moving forward, at
a pace varying with circumstances, over the
wild steppes and amidst the populous cities
of central Asia. On one pretext or another,
her outposts have gradually been pushed
across the Yaxartes, until they are already
touching the Oxus. Whole tribes of
Kirghises have already owned allegiance
to the mighty invader. Of the three old
Khanats of Turkistan, Khokand is no
longer free; Khiva and Bokhara are
apparently doomed to furnish one or more
meals for the Python of the North.
Mr. Hermann Vambery, in an essay recently
contributed to a German review, avows hia
great surprise at the amount of food that
monster has contrived to swallow, in the
three years that have passed since his own
return to Europe. According to the same
stern reprover of English optimists, Affghan-
istan will, in due time, share the doom of its
Turkoman neighbours; and then the still
advancing armies of the "White Czar will
pour their resistless numbers through many
different channels into the fertile, ill-guarded
plains of Northern Hindostan."

THE PKOPOSED ENLAEGEMEHT OF THE AMBASSADOB.

ON this subject, on which we will have
something definite to say to our readers
by-and-bye, we make a few quotations
from the letters of correspondents, making
use, by way of variety and for the better
ventilation of the subject, of some adverse
expressions of opinion.

" All the brethren here are well pleased
with the Ambassador, and we will do what
in us lies to keep it up. I am afraid that
the raising of its price will limit its
circulation among outsiders; to prevent
this, and keep up the circulation, how
would it do to double the price of the
copies taken by the brethren, and let those
taken by strangers remain at the present
rate; but of course this is only a suggestion
more feasible be* propounded. We will gladly
endorse it for perish the thought of the
Ambassador going down when there is so
much need for a valiant and faithful
ambassador to contend for the faith in this
cloudy and dark day, when the truth has
almost perished out of the earth." W. DEW,
Innerleithen.

'4 We have considered your statement
concerning the Ambassador. We cannot

for a moment entertain the idea of its
being given up. We are quite willing to
submit to an increase in price, or otherwise,
as may be determined npon, so as not to be
deprived of so valuable a medium for the
interchange of thought, and as a defence
of the truth."— J. RHODES, Huddersfield.

" I am sorry to learn from this month's
Ambassador that your present employment
in the Bankruptcy business is likely to
come to an end, but we cannot hear of the
Ambassador being discontinued on that
account. Price is out of the question
with me, and I think all lovers of the truth
will make every effort to keep the Ambas-
sador in circulation."—W. J. TUKNET,
Stourbridge.

" From October Ambassador, received
yesterday, I see that what I hoped had
disappeared will come about, viz., the
closing of the Bankruptcy Court. Your"
subscribers have now the matter fairly
before them, ought the decision to be
doubted? If the brotherhood have one or
more among them both able and willing to
devote all his time arid energies to the
interests of the truth, wiH it be otherwise
than both a duty and a true pleasure to
assist? One of the brethren here, on
hearing of possible suspension, said at
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once, sooner than that should be, he would,
if necessary, double or treble his subscrip-
tion; and I feel convinced that this would
be the general expression of subscribers
throughout Canada.

Certain I am that no one of them would
think of writing to you as the ' • literary"
brother in Britain I perceive has lately
done. Allow me, brother Koberts, to say
through the Ambassador, as on your behalf
that the " reprofe" of such " friends" is to
us evidence of its merit in an unmistakable
degree. The writer of that letter to you,
I venture to say will live to regret it.

But, dear brother, entre nous, if you take
comfort, or ease, or independence into
account, I pray you pause before committing
yourself entirely and unreservedly to *the
Ambassador. Some brethren we know are
alive more or less to duty; others, we know,
unhappily are not. But as I believe you
do not allow any of these considerations to
have weight as against duty, it will be no
use my writing a great deal that I had
intended on reading the notice in the
October number. And jso mentally con-
sidering you as committed to the good
cause, I can only say, that as heretofore, I
shall get all I can to take the magazine.
But really from present events, how long
may any of us be writing and reading any
of the aforesaid books."—J. COOMBE,
Toronto.

" Rather than have the Ambassador
stopped, I will pledge myself in the sum of
one pound sterling per annum for the
mental labour in its production in addition
to the price (increased) for its mechanical
production either monthly or semi-monthly,
as it may be deemed best. It may seem a
little out of place to make such a pledge,
considering that I am at the present
moment clearing off old indebtedness on
the Ambassador which ought to have been
done long ago; but I make the offer in good
faith, and trust it will be so received. I
believe, however, that the brethren
generally will sustain the Ambassador at a

price which will, leave quite a margin over
the cost of printing."—HENRY L. DRAKE,
Guelph, Ontario.

** I see, by this month's Ambassador, a
proposal for an increase in the number of
its pages, or its abandonment. I earnestly
hope the brethren will rather see it trebled
in price than lose such an excellent and
useful publication. I don't like to hear of
abandoning such a noble work begun. I
have derived much good from it, and know
that it is at present very instrumental in
spreading the truth. May God bless you
with wisdom, and words, and money for its
future welfare."—J. HEDGLEY, Devonport.

'• With regard to the proposition that
the Ambassador should be advanced in
its price, we had rather it were doubled
than it should fail. I think with the
Doctor that it ought to be raised to such a
price as would maintain yourself and
family. We take four at Ripponden, which
come with the Halifax parcel."—F, CHEETV
HAM, Ripponden.

4* I notice in the Ambassador just
received, that you propose enlarging next
year; I think every lover of the truth will
say Amen. Enlarge, or issue semi-monthly,
by all means, but don't desert your post
till the master arrives, if it can possibly be
avoided; the time is at hand beyond all
doubtj let us be found actively engaging in
his service when he comes."—W. H. HACK-
ING, Listowell, C. W.

An interesting and emphatic letter (of
approval) from brother Fackham, Guelph,
C.W. has been mislaid.

Brother T. WILLIAMS, writing for the
ecclesia at Mumbles, says that at a special
meeting, a resolution was adopted appro-
ving of the enlargement of the Ambassador
at an increased price.

Brother CLARK, of Glasgow, communi-
cates a similar resolution on behalf of the
ecclesia in that city.

[ T H E OTHER SIDE OF THE QUESTION.—

We are obliged, for want of space, to keep
over till next month.]

TEE BEGINNING OP THE END AND THE THKEE DAYS OP
TKOUBLE.

This is the beginning of the end.
How awful, yet sublime, the events
Belonging to that end!
All the kingdoms of the world,

In a few short years, shall be o'erthrown,
And be no more. But how know we
This is a certainty and not a dream ?
We see it by the light of God's own word.
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The stranger asks " Where is the testimony,
And in what quarter are the signs
Of dissolution visible ?" Daniel and John in

chief
Furnish the unmistakable predictions;
While from the Holy Land, the western sky

appears o'ercast,
And peals of thunder rend the heavy clouds.
In the far north, rises a mighty host;

(Ezek. xxxviii, 15.)
Their king obeys the Spirit's voice.
"Prepare thyself," (verse 7.) subdue the

neighbouring nations,
Unite andlead them to theEast. (Dan xi,41,45.)
The many days (Eze. xxxvii, 8), are fast

expiring,
The glorious land receives her captive sons;

(xxxvi, 8.)
See how they dwell unguarded!
Rich in gold, and flocks, and goods, (xxxviii,

11, 12,)
Are they not an easy prey ?
Gog, the northern king, has heard the

summons.
The quarrels of the nations (Rev. ii, 18,)

weaken them,
And strengthen him.
"He ladeth himself with, thick clay;"

(Hab. ii, 6,)
The fragile kingdoms of the feet and toes.

(Dan. ii, 41-43.)
He feels himself a covering,* a Gog.
Scythians, Persians, Galls and Greeks,
And even Afric's swarthy sons, compose
His bands.—(Ezek. xxxviii, 2, 5, 6.)
His wings are heard from far.—(verse 9;

Dan. xi, 48.)
Like an eagle darting on his prey,
He strikes the Israelitish fold.—(Zee. xiv, 2.)
This is the time of Israel's greatest trouble,

(Jer. xxx, 7,)
And the period well agrees
With the other two.

* * * *
The spies in forty days of toil
Surveyed the land, with false report returning

• Gog signifies a covering.

Laid a burden on the waiting tribes*
Then came the forty years of trial,
Solaced by wise counsels of the meekest man,
Prepared by slavery and merciful severity
They earned a free retreat.
Freedom forged their chains; time put them on*
And when the greater Moses came
It was a time of trouble. The tribes
Heard not the great Deliverer's voice.
These days were also forty years,
Reckoning from the anointing to the city's

sack and rum,*
And the rapt seer has measured forty more
To purge the nation clean, f
Three days of trouble these,
Of forty years apiece.

* * * *

While the Assyrian's roaring on his prey,
Judah's gentle prince steps forth, (Dan. xii, 1;

Jer. xxx, 7, 23.)
He stands, but not as at the first,
For smiting on the cheek, (Micah v, 1.)
He stands begirt with power;
The ancient platform of his dread discourse
Is cleft beneath his feet.—(Matt, xxiv, 3 ;

Zee. xiv, 4.)
The voice of Israel's king
Is heard through all the land. The robber
Trembling quits his grasp upon
The fainting prey, and loses
All the spoil; (Is. xvii, 14,) blindness, madness,
And a hundred woes torment his guilty soul.

(Eze. xxxviii, 21, 22.)
His pains infect his bands ;
From all the vales and hills their death-cry
Mingles with the raging storm, (v. 22.) Alone

secure
Stands Israel's tower of strength.
The voice that slew the robber (Isa. xvii, 14,)

wakes the dead,
And gathers them to judgment;

* Jesus was 30 at his immersion, [ Luke iii, 28,3
and Jerusalem was destroyed about 40 years
after, or A J). 72.

+ [Mi. vii, 15.]—According to the days, &c
(v. 9,) of thy coming out of the land of Egypt
will I show unto him marvellous things.
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Not all that slept, but" many," (Dan. xii, 2.)
The rest shall never rise.—(Isa. xxvi, 14.)
The judge of all the earth is seated,
And to the final bar are summoned
Quick and dead, to give account of deeds
Done in the body, and in body to receive
What they have done, whether good or bad.

(2 Cor. v, 10.)
Nor is the judgment that of fleshly sense.—

(Isa. ii, 3.)

The piercing eye of Spirit
Tries the hearts, and reins, and sifts
The inmost thoughts. Yet mercy
Tempers justice, and the honest frailties are

forgiven.
And now apart they stand;
These to life ordained, those to shame and

death.

INTELLIGENCE.

BEITH—Brother Gillies, writing Dec. 18,
announces the immersion at Galston, Ayrshire,
of Dr. Ramsey of that place. Dr. Ramsey
has been enquiring his way to the truth for
a lengthened period, and has finally embraced
it with full purpose of heart. This result will
doubtless be detrimental to his professional
interests, but should it be the will of God
that he suffer in this way, he will have the
consolation of knowing that a special re-
compence awaits those who patiently endure
for the truth's sake. " I f we suffer, we
shall also reign with him; if we deny him,
he also will deny us.' Bro. Gillies also
states that on Sunday, Nov. 18, bro. Chas.
Smith of Edinburgh, delivered a lecture in
Beith, en "The absolute necessity of
believing that the earth is the only inheritance
promised by God,' and again on Tuesday on
" What does Jesus mean when he says ' My
kingdom is not of this world ?' " Both
lectures were well attended.

BIRMINGHAM.—During the month, there
have been two immersions—the obedient
believers in both instances being persons
from a distance. The first was WILLIAM
NEWPORT, (23,) confectioner and baker,
3, Claremont buildings, Weston-super-Mare ;
this brother was attracted to the truth in
the first instance by hearing Mr. Dealtry at
Weston-super-Mare. He was formerly a
Plymouth brother, but at the time of Mr.
Dealtry's visit, had reached that state of
enquiry which prepared him to hear with
profit. Subsequent reading for eighteen
months, enabled him to lay hold of the truth
with assurance, and he came to Birmingham
to render the obedience required. Bro. New-
port has hope of several in the same town
with himself, and intends doing something
in the way of conversational meetings to
enlighten sincere enquirers. The other case
is that of ALBERT WALTER POOLE, (17),
designer, 6, Bromsgrove-st., Kidderminster,
who acquired a knowledge of the truth
through contact with one of the Birmingham

brethren who came originally from Kidder-
minster. His reception of the truth has
awakened the hostility of relations.—In
Birmingham there is a large number of
interested learners of the truth who are on
the eve of yielding obedience. The attendance
at the Tuesday night lectures has diminished,
owing doubtless to the non-continuance of
public notification, and the prevalence of
Christmas festivity. Those who come (to
the number of about 100) are, however, those
who wish to know the truth.—On Friday,
Dec. 27, there was an open tea meeting,
when many interested strangers were present,
in addition to the brethren. Brothers W. D.
Jardine, J. J. Andrew and Arthur Andrew
were also present on the occasion. Bro.
Bailey occupied the chair, and several
addresses relating to the ti uth were delivered,
at intervals, the assembly sang Christadelphian
anthems, and a profitable evening was spent.
Before dispersion, there was introduced to
notice, on behalf of the managing brethren,
a pamphlet prepared for the ecclesia, contain-
ing a verified statement of the faith; a
scripturally supported specification of the
fables to be refused, an enumeration of the
arrangements adopted for the guidance of
ecclesial affairs, the various meetings held,
with a statement of their objects and mode of
procedure, the names and duties of official
brethren; and a list of the names and
addresses of the brethren and sisters, cons-
tituting a complete "RECORD OF THE
BIRMINGHAM CHRISTADELPHIAN ECCLE-
SIA." The pamphlet extends over 34 pages,
of a size convenient for the pocket, and is
issued at 4d. Brethren at a distance can be
supplied should they so desire.

GLASGOW.—Bro. W. Clark, writing on the
23rd ult., announces the immersion of Mrs.
Hamilton and her daughter Agnes, on the
previous Sunday week. He says of them
that they formerly belonged to the U. P.
section of the Apostacy, but were upset in
their religious convictions by a perusal of
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Twelve Lectures, which he says " left them
like Noah's dove without a resting place for
the sole of their foot, or rather in a worse
position, for they could not go back to the
house from whence they came out. They
set themselves earnestly to the study of the
word, and not knowing there was a meeting
in Glasgow where these things are taught.
They were thrown entirely upon their own
resources, until your arrival and lectures in
Glasgow, when they were made aware of
the fact, and have taken advantage of the
help thus providentially thrown in their way."

HALIFAX.—The brethren here have suffered
a deprivation in the removal of Bro. Shuttle-
worth to Whitby, to which he has been
transferred through facilities afforded by the
friends of the truth in the latter place. The
cause of the truth as a whole, will gain by
the change. Though the Halifax ecclesia
will suffer loss, they will receive benefit in
the stimulus brought to bear upon some of
its number, who may hitherto have felt no
special necessity for making the best of the
gifts God has given them; while as regards
Whitby, (of which more next month), the
change will directly contribute to develop a
harvest from the field there broken up, but
not put into agricultural trim, by the labours
of Mr. Dealtry. Previous to. his departure,
bro. Shuttleworth gave a farewell course of
lectures on the following subjects;—

Man's degradation, constitutionally,
socially, and politically.

The political and religious nostrums of
the would-be-tf ichers of the 19th century,
weighed in the balances of the testimony and
found wanting.

The Deity's purpose concerning the
kingdoms of men.

The gospel or the good news concerning
the Deity's purpose to establish a dominion
of righteousness and truth in all the earth.

The certainty of the near approach of the
anointed King of Israel, and the consequences
thereof to the believing and unbelieving
people of the earth.

HUDDERSFIELD.—Bro. Rhodes writes as
follows :—Since the formation of the ecclesia
here about nine months ago, we have been
endeavouring to progress in the truth by a
constant application to the word of God, not
content to rest in first principles, but to press
forward towards perfection in the knowledge
of our Lord and Saviour Jesus Christ.
"We are few in number, but united in the
faith once delivered to the saints. We have
not hitherto been able to come much in
contact with the public, but we contemplate
doing something to make ourselves known, so
as to have an opportunity of offering the
saving truth to our fellow-men.

KIDDERMINSTER.—See Birmingham in-
telligence.

LONDON.—The brethren here have com-
menced a series of Sunday evening
meetings for the ventilation of the truth in
the metropolis. They have issued notices
worded as follows:

" Search the Scriptures."—(John v, 39.)
" The Holy Scriptures are able to make thee
wise unto salvation."—(2 Tim., iii, 15.) A
MEETING is held every Sunday Evening, at
the School Room, 59, Stamford Street,
Blackfriars Road, for the purpose of
investigating the Scriptures, which all
seekers after truth are earnestly invited to.
The subjects examined comprise

The Second Advent of Jesus.
His Reign for 1,000 years on earth.
The Restoration of the Jews.
The Nature of Man.
The Reward of the Righteous
The Destiny of the Wicked.
The Nature of the Devil.
The Nature of the Holy Spirit.
The Nature of Jesus Christ.
The Ordinance of Baptism.

There have been two immersions, of which
we have not been supplied with particulars.

MUMBLES.—Brother T. Williams announ-
ces the immersion of the following individuals,
after a profession of faith in the things set
forth in the ancient gospel, concerning
Christ as the deliverer of fallen man from all
the woes in which he is involved through
sin—JANE BENNET, MARY BENNET, and
CATHERINE BENNET; also, ANDREW
HORNBY and his wife, MARY ANN.

NOTTINGHAM.—Brother Phelps, writing
December 17th, states that on the 3rd ult.,
the brethren in Nottingham held their
annual social meeting. After tea, brother
Turney delivered an address on The First
Principles of the Oracles of God. Enquiring
strangers were present; and it is hoped that
good may be the result. Brother
Turney has commenced a course of twelve
Sunday evening lectures, which, so far,
have been well attended. The subjects are
as follow:

The Coming Kingdom.
Jesus Christ the Universal King.
No Kingdom beyond the Skies taught in

the Bible.
The Restoration of the Jews and Re-

establishment of the Kingdom of Israel.
No Hell nor Devil as generally supposed.
Sin, or the Devil and Satan of the

Scriptures.
The Destruction of the Devil and his

Works by Jesus Christ.
The Return and Personal Reign of Chriat

on the Throne of David, rebuilt.
The Formation and Nature of Man, or no

immortal principle in Sinful Flesh.
Eternal Life, a Conditional Gift.
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Only one Gospel in the Bible, all others
Shams.

The One Faith, without which it is
impossible to please God.

The Signs of the Times, and Way of
Escape from Impending Destruction.

WESTON-SUPER-MARE.—See Birmingham
Intelligence.

"WHITBY.—Brother and sister Shuttle-
worth (transferred from Halifax) have
settled here, taking up their abode at 8, Grey
street. Breaking of bread has for the
meantime been suspended among the friends
of the truth gathered by the labours of
Mr. Dealtry. The reason of this is that
they have seen the fallacy of the belief upon
which their immersion was based, that Jesus
was the son of Joseph; and are progressing
toward a mature comprehension of the truth
in its several details. Upon this new
foundation they desire to place themselves,
and will shortly be re-immersed and or-
ganized as a Christadelphian ecclesia.

WISHAW.—Brother Kirkwood, writing
December 24th, says that brother Ellis
visited Wishaw on the previous Sunday, and
gave two lectures; one in the morning
on Heaven, when the attendance was scant,
and one in the evening on Hell, when there
was a crowded house. There was some degree
of opposition at the second meeting. Brother
Kirkwood thinks that some impression for
good has been made.

UNITED STATES.
CHICAGO, ILLINOIS.—Brother W. A. Har-

ris, of this place, writing to Brother Andrew,
of London, on the 2nd of December, makes

the following observations in reference to a
division that has recently taken place, among
the professors of the truth in that republican
city: " We have taken this position, that we
will not fellowship those who teach and
believe in a superhuman devil, or who do not
believe in the saints appearing in body at the
judgment-seat of Christ, there to receive the
approval or condemnation resulting from our
probationary career. This separates us from
the mass of those who profess to be of the
one faith and also from those in this city
from whom we withdrew, who have now
taken the position that the saints come up in
immortal bodies to receive rewards, and not
to the scriptural judgment of life and death.
Thus they pervert and wrest the scriptures
to their own destruction. Anastasis they do
not seem to think much of: it is too
philosophical they say; as though it was not
full of scriptural proof, and (to my mind)
as perfect an exposition as could be obtained
from an uninspired man. You know pretty
well the arguments brought against the
mortal resurrection and judgment: one of
the most absurd I ever heard is as follows:
" For in the resurrection they neither marry
nor are given in marriage, but are as the
angels of God in heaven."—(Matt, xxxii, 35.)
This they take to prove that a man is
immortal, and like the angels the moment
he comes out of the ground, when, if they
examined the scriptures, and understood
them, they would see in Luke xx, 36, a
perfect explanation, shewing that those who
are "accounted worthy of that world," are
the ones who shall be made like unto the
angels, immortal and glorious, and no
others."

N O T E S .
ANSWERS TO CORRESPONDENTS.—The

answer to " W . 0.," intended for this
number, is unavoidably held over. We have
many queries on hand, which will be
attended to as opportunity allows.

The EDITOR acknowledges contributions
from"J. G." and " W . H.," towards the
labours of brother Robertson in the north.
Another brother has mentioned good inten-
tions in the matter.

THE PROPOSED VISIT OF DR. THOMAS

TO BRITAIN.—We have a goodly number of
responses to this proposal. We shall give

extracts from letters next month. We
should have done so in the present issue had
time and space permitted. In the meantime,
let those who have not spoken make known
their mind.

" W H O WAS THE FATHER or JESUS

CHRIST ? "—We have a partial answer from
Mr. Dealtry to our remarks on his letter on
this subject. There is no room this month
to deal with it, but, should he favour us in
time with the whole of his reply, we hope to
publish it, with a complete rejoinder, next
month.

BIRMINGHAM: PRINTED BY W. H. DAYIS, 8, NEEDLESS ALLEY.
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THE AMBASSADOR

* A wicked Messenger falleth into mischief, but a faithful Ambassador

is health"—PEOV. xiii, 17.

No. 44. FEBRUARY, 1868. Vol. V.

MODEEN HEATHENISM j

STYLED IN SCRIPTURE "DAMNABLE HERESIES."—2 Peter ii, 1.

SPECULATORS of the Eomanist and Protestant types teach :
1. That the priests and parsons of what they term " Christendom "

are the divinely called and sent ambassadors of Jesus Christ.
2. These " Ministers of Satan," styling themselves " Successors of

the Apostles " (2 Cor. xi, 13-15; Rev. ii, 2), unscripturally affirm that
men are all born into the world with " souls " in their bodies, that are
incorruptible and deathless particles of the Divine Essence.

3. They assert that these " immortal souls," of every age and sex,
go at death to purgatory or " hell;" or direct to a heaven " beyond the
realms of time and space ; " which is equivalent to nowhere!

4. In effect, they teach that a man may be the most disgusting
wretch that ever cursed seciety, yet he may be saved in their heaven, by
" the consolations " of their " divinity," ministered by them in the
article of death !—John iii, 15 : Yea, even upon the scaffold.

5. They ignorantly teach that death is not death ; but only a change
in the mode of "the soul's " existence !

6. They absurdly affirm that when new born babes and children die,
they become winged angels in heaven, and guardian spirits to their
friends on earth !

7. They teach that when sprinkled or poured upon at the font, and
signed with the " sign of the cross " (which is " the Mark of the Beast*
—Rev. xiii, 16 ; xiv, 9, 10), an infant is regenerated by the Holy Spirit,
and incorporated into his holy church! "
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8. They say that sinners are "justified by faith alone ; " that is, by
faith in their dogmas; which is manifestly false according to James ii,
24, 26, who affirms the contrary.

9. Some of them say that'*all men will be saved," not omitting
Judas ; others, only " the elect" of the Calvin type.

10. Some unscripturally assert that there is a personal, black,
IMMORTAL DEVIL, with horns, hoofs, and tail, who is the tormentor of
" immortal souls " eternally in Hell; which, wherever it may be, is a
furnace of material fire burning with brimstone; and that, at the last
day, DEATHLESS souls will be raised from DEATH to judgment!

11. Others perversely say that there is no judgment for what they
term " the saints," after death—Heb. ix, 27. That they are projected
from the grave immortal, which is their judgment!

12. The clergy teach that the first day of the week is the Sabbath,
and hallowed by the Mosaic Law !—a tradition worthy of the blind
leaders of the blind.

13. Instead of preaching " goodwill among men," they set them by
the ears ; and teach them to destroy one another by war, in the name of
" patriotism " and religion.

14. These being their premisses, they inculcate " aspirit," and preach
" a Jesus " and " a Gospel,1' which the Apostles of Christ did not preach ;
and which, therefore, convicts them of being the ACCURSED HIERARCHY
OF SATAN.—2 Cor. xi, 4 : Gal. i, 6-9.

: CRY ALOUD, AND SPARE NOT ! "—Isai. lviii, 1.

OPPOSED TO ALL THESE GENTILE BLASPHEMIES
ARE THEV FOLLOWING PRINCIPLES OF

" T H E P A T I E N C E AND F A I T H OF T H E S A I N T S . "

THE Temple of Truth, built by Eternal Wisdom, is a system of
doctrine, whose Seven Pillars are the " Unity of the Spirit," which
consists of the One Body, One Spirit, One Hope of the Calling, One
Lord, One Faith, One Baptism, One Deity and Father of all, through
all, and in all " the faithful in Christ Jesus."—Eph. iv, 4. The Brethren
of Christ, or CHRISTADELPHIANS (Christou adelphoij^ho are really such,
believe and maintain that the Scriptures of the Old and New Testament
teach:

1. That all things were made by " the Spirit" of the ETERNAL
FATHER, which Spirit is styled by the Apostles " THE WORD OF THE
DEITY."—John i, 1-5 ; Gen. i, 2 ; Eev. xix, 11,13.

2. That the ETERNAL FATHER.. " who only hath immortality, dwelling
in the light which no man can approach unto ; whom no man hath seen,
nor can see " (1 Tim. vi, 16), did, by his angel at the bush, reveal a
Name to Moses, by which he chose to be known. This is a name
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prophetic of a multitude, styled the " One Body," of which Christ is
the Head ; and is contained in the " Memorial" correctly rendered into
English, " I WILL BE WHO I WILL BE.'* / will be, converted into a
proper noun, gives the Hebrew name YAH, or YAH-WEH, commonly
pronounced Jehovah,—Exod. iii, 13-15 ; vi, 3.

3. That by this same Spirit, or Power, the Father Spirit, prepared
" a body " (Heb. x, 5) out of the substance of Mary ; and named it before
its formation, YAH-SHUA, or Yehoshua, HE SHALL BE, the Saviour: in Greek,
Jesous, or JESUS : and that when about thirty years old, he was anointed
with the same spirit and with power Luke i, 35 ; Acts x, 3.

4. That this Jesus Anointed was the ETERNAL INVISIBLE FATHER,
by his spirit, manifested in the nature that sinned in Eden's Garden;
that when nailed to the Cross, the Father forsook him in withdrawing
his spirit from him (Matt, xxvii, 46); that when he died, his death was
" the condemnation of sin in the flesh " (Rom. viii, 3); and that in so
dying, he bare the sins of his brethren in his own body to the tree.—
1 Pet. ii, 24.

5. That on the third day, he was brought to life again, and left the
sepulchre ; and that after this, he "ascended" in the twinkling of an eye,
from the nature crucified, to & powerful nature, styled " spirit of holiness,"
which is the exact likeness of the Father's substance ; and that forty
days afterwards, he was " taken up " to the right hand of power. Thus,
he was " perfected," or "justified by spirit," and " received up into glory."
—Acts i, 9 ; 1 Tim. iii, 16 ; Heb. i, 3 ; Luke xiii, 32; 1 Cor. xv, 20, 52,
45 ; Rom. i, 4.

6. That he was delivered to death for the offences, and raised for the
justification, of all who believe " the things concerning the KINGDOM OF THE
DEITY, and of the NAME of Jesus Christ;" and being immersed on this
belief, " walk not after the flesh," but "patiently continue in well doing
to the end."—Rom iv, 24, 25 ; Acts viii, 12 ; Rom. ii, 4-7; viii, 1;
Matt, xxviii, 19, 29 ; Mark xvi, 16.

7. That there will be a resurrection of just and unjust persons when
Christ comes in power ; that all bodies coming out of the earth are
" earthly," or natural; and that of these, all whose account of themselves
shall be deemed acceptable by Him, will " be clothed upon, that
MORTALITY may be swallowed up of life."—Acts xxiv, 15 ; Matt, xvi, 27 ;
2 Cor. v, 4 ; 1 Cor xv, 46, 47.

8. That immortality is deathlessness; or life manifested tttough
INCORRUPTIBLE BODY. It is promised with glory and honor, to none
but those who shall be able to " stand in the judgment; " and these are
they only, who understand and walk in the truth. " Man who is ia
honor, and understandeth not, is like the beasts that perish."—Ps. i,
5, 6; xlix, 20.

9. That the just and unjust, or all that have been enlightened, must
stand before the judgment seat of Christ, when every one shall
give account of himself; and receive through the lody, according to what
he hath done* whether good or bad.— Horn, xiv, 10, 12; 2 Cor. v, 10.

10. That Christ comes as a thief. His political mission is to
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regenerate and re-establish the Hebrew Nation and kingdom in the Holy
Land ; to abolish all " the powers that be," temporal and spiritual ; and
subject all nations to the saints ; " who are the glorified aggregate of the
prophetic NAME.—Therefore Hallelu-YAH.

JOHN THOMAS, M.D.

THE NEW TESTAMENT DOCTRINE OP JUDGMENT.

BY J . J. ANDREW, LONDON.

ALMOST the only passage in which the resurrection of one class at the
beginning of the Millennium is founded, is contained in the 2Cth chapter
of Kevelations: " The rest of the dead lived not again, until the
thousand years were finished. This is the first resurrection."—verse 5.
" Blessed and holy is he that hath part in the first resurrection : on such
the second death hath no power."—verse 6. Respecting the 5th verse,
it should be known that, to say the least, it is of doubtful authority, for
it is not to be found in two of the most ancient and reliable manuscripts
—the Vatican and the Syriac. This of itself should lead all who place
so much importance on it to re-consider the theory of which it is the
corner-stone; a theory which introduces into Scripture nothing but
discord. But even if it be accepted as genuine, it does not afford
sufficient support for affirming the resurrection of only one class. The
usual way, and the only sound one, of harmonising apparent contradic-
tions, is to take that view which is supported by the most emphatic and
abundant testimony, and then to ascertain how those passages of less
force and emphasis can be reconciled with it. (Seefoot note, p .31.) If this
mode be adopted with the verses under consideration, the only conclusion
arrived at, will be that they cannot teach anything which would contradict
the clear and abundant testimony already produced. There are
difficulties in their interpretation at first sight, we freely admit, but let
them be carefully examined with the context, and we are confident that
all such difficulties will be satisfactorily cleared away.

The chapter opens with a declaration concerning the binding of
Satan for a thousand years; that is, the depriving the political and
ecclesiastical manifestations of the adversary—sin in the flesh—of the
power and authority which they at present possess. This event cannot
be fully accomplished until the end of the storm-period, which is to
precede the thousand years, because the punishments to be inflicted on
the nations during that time of great trouble, is for the purpose of
subduing them to the authority of the Messiah. Until this period is at
an end, it cannot be said that " An angel laid hold on the dragon, that
old serpent, which is the devil and Satan, and bound him a thousand
years."—verse 2.

In the accomplishment of this result, the resurrected righteous are to
take part, for David writes " Let the saints be joyful in glory ; let them
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sing aloud upon their beds. Let the high praises of God be in their
mouth, and a two-edged sword in their hand ; to execute vengeance upon
the people; to bind their kings with chains, and their nobles with fetters
of iron ; to execute upon them the judgment written: this honor have all his
saints."—Psalm cxlix, 5 to 9. Such being the case, it follows that the
judgment of God's household must be long past, and the judgment
of the nations at an end, when Satan is bound for a thousand years.

We see, therefore, that this chapter begins by describing events which
follow, and not precede, the resurrection of the dead in Christ at his advent—
events too, which cannot possibly take place until the resurrection, and
the events immediately connected with it, are all over. When the
existing rulers are deprived of their authority, it will be necessary for
their places to be occupied by some other persons; and these, as
we well know, are the immortalised saints. Very appropriately, therefore,
the statement about Satan's binding, is followed by a description of these
saints after they have assumed that " power over the nations " promised
to all who overcome the lusts ol this world. " And I saw thrones, and
they who sat upon them, and judgment was given unto them ; and I saw
the souls of them that were beheaded for the witness oi Jesus, and for
the word of God ; and which had not worshipped the beast, neither his
image, neither had received his mark upon their foreheads, or in their
hands; and they lived and reigned with Christ a thousand years."—
verse 4. For these events to be fulfilled, th£ aaillennium must have
actually commenced; consequently, the verses which immediately follow
can only be viewed from this stand-point: we must imagine ourselves
reading them during, or at the beginning of the thousand years. What
then, is meant by the phrase " This is the first resurrection ? " Is it
not the state of things described in the preceding verse ? An affirmative
answer is the only logical one that can be given, because the word "this"
necessitates an allusion to something which has just gone before. The
previous part of the chapter says nothing whatever about the bringing
forth of the dead from the grave; but, on the contrary, describes only
results which are subsequent to that event. The word " resurrection,"
therefore, must denote the state of things during the thousand years,
and not the raising of the dead to life. This was the period or condition
which Paul referred to when he said "If by any means I might attain
unto the resurrection of the dead."—(Philip iii, 11.)

His desire was not simply to be raised from the death-state, because
he knew that this event of itself would not produce blessings; for, as he
had himself declared, " there shall be a resurrection of the dead : both
of the just and unjust"—(Acts xxiv, 15.) His desire was to attain to
that resurrection-state which succeeds the restoration of the dead to life
and the judgment. It is in harmony with this use of the
" resurrection,'7 that Jesus says " They that have done good (shall come
forth) unto the resurrection of life, and they that have done evil (shall
come forth) unto the resurrection of damnation."—(John v, 29.)

The " resurrection of life " to which the righteous are to come forth
from their graves, is that state wherein they will enjoy immortality, but
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the " resurrection of damnation " to which the unrighteous are to come
forth from their graves, is merely that state of punishment which lasts
until their final destruction. That this extended meaning of
" resurrection " was well understood by the Jews of that day, is evident
from the conversation between Jesus and the Sadducees on a future life,
in the course of which the latter said " In the resurrection, whose wife
of them is she ?"—(Luke xx, 33.) To confine the meaning of the word
in this sentence to the mere raising out of the graves is to reduce the
question to an absurdity: but to view it as denoting the eternal state
which results from the resurrection to life, is simply to interpret it in
the most obvious manner. It is in precisely this sense that it is used
in the Apocalypse in the passage under consideration: " This is the
first resurrection." The resurrection-state is the sitting on thrones and
reigning with Christ a thousand years.

Having now denned the meaning of the most important word in the
above sentence, it will not be difficult to show what is signified by the
one which precedes it. The word "first" is generally supposed to be
confined to time, but this is a mistake; the original word comprehends
both time and position or dignity, as will be seen by the following
definition from Liddell and Scott's Greek Lexicon:

" 7rpwTos (protos); first, foremost, of number or place; first, earliest
of time; first prize, foremost, won; first of all, above all."

It is probably true that first in time is the primary meaning, but
surely no one would assert that this excludes the use of the secondary
meaning, when such is required. That the writers of the New
Testament did frequently apply the secondary meaning—first in
position—is proved Tby the following extracts : " And whosoever will be
chief (protos) among you, let him be your servant."—(Matt, xx, 27.)
" Herod on his birthday made a supper to his lords, high captains, and
chief (protois) men of Galilee."—(Mark vi, 21.) "The high priests
and the Scribes, and the chief (protoi) of the people sought to destroy
him."—(Luke 19, 47.) " The Jews stirred up the devout and
honourable women, and the chief (prdtous) men of the city."—
(Acts xiii, 50.) " And from thence to Philippi, which is the chief
(protee, translated " first" in the margin) city of that part of
Macedonia."—(Acts xvi, 12.) " Christ Jesus came into the world to
save sinners, of whom I am chief (Tpi-dtee.)"—-(1 Tim., i, 15.) See also
Acts xvii, 4; xxv, 2 ; xxviii, 7, 17.

In every one of these passages, the word which is translated "chief"
is the same as that which is translated " first" in Eev. xx, 5, 6. Thus
we have the authority of Matthew, Mark, Luke, and Paul for the
application of the secondary meaning of the word protos, rendered by
our translators as " chief." Whether, therefore, it is used in the
primary or secondary sense must be determined by the context.

As we have already ascertained that the word " resurrection " here
denotes a state or condition, and also that there are two resurrection-
states—one good and the other bad—it is not difficult to perceive that
in the passage in question, protos means first in point of dignity or
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importance, not of time ; and should, therefore, be translated " chief"
like the instances already quoted. A confirmation of this is to be
found in the verse which follows : " Blessed and holy is he that hath
part in the first (chief) resurrection: on such, the second death hath no
power." The " second death" is the consummation of the
punishment to be inflicted on the unrighteous, and is, therefore,
the conclusion of the resurrection-state of damnation. But those who
come forth to the resurrection-state of life will not be subjected to the
second death, and hence the state of things in which they have a part
or portion is very appropriately called " the chief resurrection."

After what has already been said about the stand-point from which
the first six verses in Rev. xx should be viewed, it will not be difficult
to decide what is meant by the parenthetic sentence in the 5th verse :
" But the rest of the dead lived not again until the thousand years were
finished." Jf this were represented as being uttered previous to the
appearing of the Messiah, it would prove that no one was to be brought
to life until the end of the millennium; and if it were uttered after
the resurrection of the righteous only, it would prove that the
unrighteous would continue in the death-state for one thousand years
longer. But, as we have already demonstrated, that there is to be a
resurrection of two classes at the advent, and that the " first
resurrection" signifies the immortality-state subsequent to the
judgment, neither of these suppositions can be maintained. We must
then survey it from the time described in the first four verses—that
period when Satan is bound, and the thousand years reign has
commenced. By this time, the unjust who have to appear at the
judgment-seat of Christ, will have received through the body according
to their bad deeds, and will, consequently, after suffering their many or
few stripes, have been "punished with everlasting destruction from the
presence of the Lord, and from the glory of his power," which is the
second death. Hence, they will be forgotten, and be taken no further
account of, for they will have no more " a portion in anything that is
done under the sun." Who then are " the rest of the dead who lived
not until the thousand years were finished ? " Are they not persons
who have died subsequent to the second advent ? This certainly
appears to be the most obvious meaning. It seems to be for the
purpose of shewing that no further resurrection of the dead to life will
take place " until the thousand years were finished." And here we
would ask whether the words " were finished " do not in themselves
imply that the thousand years had already begun ? Taking them into
conjunction with the preceding part of the chapter, we know that such
must be the case, because some of the events described pertain only to
the millennial age. A remembrance of this fact is the key to a correct
interpretation of the two verses just considered, and it affords, we
believe, the best (if not the only) solution of the difficulties which arise
from a superficial examination.

It is said by some that because the Apocalypse is the last revelation from God, it
possesses more authority than any previous book, and that, consequently, its teaching in
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From Phonetic Notes by brother JOHN BUTLER.

ONCE more we find ourselves in the
profitable company of those who, though
they be dead, yet speak, that is, the
servants of God who were authorised to
make known God's mind. It is a very
good thing for us that what they did make
known has been preserved; for if that
word had been destroyed, we should have
found ourselves in a very different state of
things from that in which we are placed
this morning. Our being what we are is in
great measure due to the influence of the
Bible operating through a long line of
ancestry. The superiority of our civiliza-
tion is entirely owing to the circumstances
that the word of God at an early time,
was allowed free course in this country. The
moral ideas radiating from the Bible,
have circulated freely in the minds of the
people, and in the long run, have tended to
the development of a higher type than
natively belongs to Britons. The ideas in
a man's mind have much to do in
determining the bent of his growth.
People who are ignorant of the high
principles of the word of God, speedily
degenerate from a naturally high type, and
their children present an exaggeration of
their own inferiority, and where the
process is uninterrupted, it ends in
barbarism. This is illustrated in the

cases of nations that have gone down to
the very bottom of the scale until they are
just on the verge of equality with the
brutes. Our forefathers were men who
painted their bodies, and performed bloody
religious rites; in the present stage of the
world's history, the English nation stands
in the van of civilization. She owes her
position to the unconscious impregnation
of Jewish ideas through many centuries.
Now, what the Bible has done in a general
way for our nation as a nation, it has done,
in particular, for us as individuals. It has
diverted our career from objectless existence
into the channel of intelligent, and noble,
and elevating purpose. It has arrested
moral degeneracy, and given an upward
bent to our growth. It has opened a way
out of darkness, and sin, and wretchedness,
and death, into a pathway that guides to
light and life, and joy for ever. It has
rescued us from the vanity of mistaken,
and fruitless, and disappointing schemes,
and given us, in Christ, a purpose of life
that adequately engages every energy, and
bears the glorious fruit of an undimmed
and exhaustless future of life and love.
Yet its highest result to us is still a
problem. Success in the destiny to which
it invites us is contingent on success in
this prelimary stage of moral probation.

regard to the resurrection, has superseded that of former revelations. This is the reason
they adduce for placing so much reliance upon Rev. xx, 6, to prove that only one class will
be raised at the second advent. In doing so, however, they not only make one part of the
Bible contradict another—which is never the case when a truth is revealed by degrees—but
they actually introduce confusion into the Apocalypse itself. In proof of this, we need only
refer to Rev. xi, 18, and Rev. xvi, 15, the fulfilment of which passages necessitates the
restoration to life of the unjust at the second advent. The former shews it to be necessary,
in order that they may be "judged," and the latter, that others may "see their shame."
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It must conquer us now before it will
glorify us then. It entirely depends upon
the extent to which we submit ourselves to
it, as to how thoroughly it will do this.
It can take us up to God, but we must
climb. Those who submit themselves
much to the Bible's influence, will,
gradually and insensibly, approach nearer
and nearer the end to which it leads.
Progress either upwards or downwards is
for the time being, an unconscious process.
You do not feel which way you are going.
But after a lapse of time, if you stand
and look back, you can see which way you
have gone, whether you have become more
worldly-minded, more selfish, more insensible
to divine things, or more and more awake
to the higher relations of being disclosed
in the Bible. It is a very pleasant
experience to feel that you are making
progress, but you cannot make progress
unless you submit yourself to that which
will induce your progress, and the only
way to make certain of our progress in
relation to the truth is to be continual
readers of the Word—to continually submit
our minds to the action of those ideas that
have been evolved by the spirit through
the prophets and apostles. But of course,
there is a limit of wisdom to this which
must be observed. A man might shut
himself off entirely from intercourse with
other people, and become a private student
in the sense of seclusion, but this would
not be a favourable or a legitimate method
of study. Such a man would certainly
derive benefit, and become spiritually
minded in certain directions, but the
benefit would only be partial. Only one side
of his mind would be trained, and the result
would be defective, both to himself and
others. God does not intend us to be
monks or hermits. He never intended that
man should be alone;—the very opposite—

His intention is to develop a family—a
multitude whom no man can number. He
therefore calls upon us to submit ourselves
to those circumstances which have reference
to His ultimate purpose. He asks us to
mingle with the brethren and sisters, as
well as study. This fact is conspicuously
exemplified in the table; the very object
of its institutions is to bring us together to
unite us in a collective act of remembrance.
This remembrance has many sides. The
faith that we profess has not exclusive
reference to Jesus. It has preponderating
reference to him, but it also refers to
ourselves. There are two things in the
perfect law of God—" Thou shalt love the
Lord thy God with all thy heart, with all
thy soul, and with all thy strength, and thy
neighbour as thyself; on these two
commandments hang all the law and the
prophets-," these are the two crowning
features of the divine will; therefore we
must grow up to the two, and we should
not be doing this if we shut ourselves up
in a convent. It would be an agreeable
thing to retire from the bustle of life, and
settle in the quiet enjoyment of those
consolations which are begotten by the
Word, but it would be an ignoble and
cowardly thing to do, because although
there is much in the present state of things
to check, to chill, and to blight, discourage
and destroy; and much that we instinctively
might desire to get away from, yet in
escaping them, we should be running away
from our duties. We must never expect
in the present order of things, that society
will or can be perfect; in fact, it is part of
God's arrangement that it shall not be so.
The predominance of evil is the universal
law of human affairs in the sin state.
Those who are God's must not shrink away
and refuse the battle, but must contend.
This contention extends to every aspect of
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life. Evil reigns; weakness of nature
besets us at every step in ourselves, and
those with whom we are surrounded, and
there is in all society a preponderating
dead weight of indifference to divine
things. Association in the truth is the
aspect which more immediately affects us,
It is here where we may be most damaged.
We look for nothing in this world. We
are apt to have too high ideas of what is
attainable in the ecclesia. Christ gives a
parable which has a bearing on this
question. He likens the kingdom to a net
cast into the sea, which draws all manner
of fishes, both good and bad. Therefore,
we must not come into the community
drawn together by the preaching of the
kingdom, with the idea that it is a perfect
thing, that each person in it is really the
son of God. There could be no more
blissful state than that in which every man
and woman should have a supreme sense
of God, and with whom his law should be
paramount. But such a state of things
might not be good for us at present. We
might, perhaps, get too much in love with
mere persons and associations, and forget
our present position in relation to
eternal law, Yet we must take care not to
be disheartened in relation to the truth,
because we find all things are not to our
mind. What we must do is to pluck up
a good courage, and move neither to the
right hand nor to the left, but be steadfast,
always doing what we ought to be doing,
whatever others may be saying, thinking,
or doing. Never mind other people.
Wherever their influence is calculated
to dishearten and discourage—forbear—
endure; mix kindness with resolution: this is
God's will. We ought not to take notice of
everything; we ought not to speak of
every weakness we see, because the flesh is
a weak thing at best. Let things slide,

unless there is a breach compromising
the authority of Christ, or dishonouring
and weakening to the truth. Where a man
openly disobeys Christ, or corrupts the

I faith, that would be a thing to take
notice of; a thing that we could not

I countenance, and be guiltless. But even
then we are not to act as judges; and say
" You are a miserable sinner, not fit for
our company." What we have to do is

• this: for our own sakes, and as a matter
of individual duty, we say "You must
step aside from us, please, because we
consider that we should be doing wrong if
we were to continue our connection with
you, in your present condition." That
would be all we could do; but then there
are a thousand little weaknesses and
faults that do not amount to deliberate or
intended violation of Christ's law—the
mere ebullition of weakness, which the
individual is himself sorry for. If you
take him to task, you destroy his sorrow
and enkindle resentment, and evil is done.
The best thing is to forbear: this is
the lesson of the apostle: " Forbear one
another in love, forgiving one another,
even as God for Christ's sake hath forgiven
you." This view of the matter is always
brought out by Paul in his letters—that if
we ourselves were to be measured by the
standard we may be disposed to apply to
others, we should be found greatly
wanting. We have to be forgiven much
and must forgive. There are many
derelictions of duty—oversights, faults,
offences, it may be—that God is
pleased to pass by, at our request
through Christ; and we have to cultivate a
similar disposition toward those who err
through weakness. Be kindly and
forbearing to everybody but yourself. Be
very merciless with yourself. Judge
yourself bv the highest standard Allow
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no excuse for your own deficiency. Ever
afflict your soul and press higher. If
everyone did this,—hut that is coming
back to that which I said could not be,—
we should have a very delightful community.
Let us judge ourselves,- others we must
greatly leave alone, except under the special
circumstances already hinted at. We are
not to be indifferent about the truth.
Some people say that because Christ says
" Jud^e not," therefore, we are not to
trouble ourselves as to who is in the truth,
and who is not. This is a misapplication
of his word The position of a man in
relation to the truth, is just what we arc
to judge. We are not to judire who of
those having the truth are really God's, but
we are to try the spirits whether they be
of God, for many false prophets have gone
out into the world. We are " to contend
earnestly for the faith once delivered unto
the saints." We are not, for one moment,
to give way to those who would corrupt
the truth. Here we are to withstand
delinquency. This is quite another thing.
The principles laid down in the apostolic
exhortation apply only to those who receive
the faith, who believe the truth, and reject
the fables. With those who reject the truth,
we are not in association; but as to those
who receive it, we are not to say that
such and such are not of God's ; this is
the place for our charity. Where there
is a profession of obedience, and an external
consistency; we are to throw a broad mantle
overall. Think the best and act the kindliest;
take no notice of all weaknesses you see—
forget things. This is our duty. It is a
misfortune to our own selves if we have
that feverish tendency to be critical which
some exhibit—that unhappy nervousness
about other people's failings. It destroys
happiness. No man can grow spiritually
who is in a continual state of acrimony.
He cannot evince that kindliness of
deportment which ought to characterise the
intercourse of brethren and sisters, cer-
tainly not to the individual against whom
the bitterness is harboured. The latter
sees the coldness and is repelled, and
made cold in return. He mentions it to
another; the other is involved in the heat,
and thus the evil spreads. If there is a
grievous departure from the way of truth,
we must speak to a brother about it, but
let us speak about it privately. Don't
report the matter. If there is no departure
from the way of truth, but merely the
exhibition of constitutional weakness, be
patient; take no notice. Instead of this,
you go to another, and say " Why So and

So has been behaving shamefully, hasn't
he?" "How," says the other, "what is
i t?" and then you let off youi story, which,
if ever so trifling in its origin in your
mind, makes a deep impression upon the
mind of the other—an impression, it may
be, not warranted by the original facts,
but inevitably created by your representa-
tion. If you feel a thing strongly, you
express it strongly, and the other having
only your strong expressions to go by,
naturally conceives a vivid and overdrawn
picture of the matter. The result is that
when he is thrown in contact with the man
against whom you have been speaking,
there is a coldness. Others hear of it and
catch the cold, and there is a general
brewing of bad feeling, all through next
to nothing at all. It is as Solomon says,
" A little matter kindleth a great fire;"
'• A tale-bearer separateth friends." Tale-
bearers ought to be kept down. They ought
not to be listened to. It is their duty to go
to the person themselves. This is Christ's
rule, and there are a lot of little rules,
which if they were observed, would cause
a much better state of things to prevail.
If brethren are trying to do their best,
encourage them. Do not repeat things.
Let us do our duty. All these things are
hinted at in what Peter says in the
chapter read: "Wherefore, laying aside
all malice and all guile, and hypocrisies, and
envies and all evil speaking, as new-
born babes, desire the sincere milk of the
Word, that ye may grow thereby." Now,
this is very beautiful. When a person is
full of unfriendly gossip—under the
dominion of cantankerous feelings, which
burn in his own bosom, and spread wher-
ever he goes, how can the Word have a
place in his heart? It is impossible.
There is no more fatal thing than the
fermentation of roots of bitterness, and
Paul puts brethren on their guard. But
such spring up, and many are hurt
by them. Peter says "Pu t these things
away, and let your mind, as a new-born
babe, desire the milk of the word." We
shall have a strong relish for spiritual
things indeed, if this is the case. A new-
born babe has an unquenchable affinity
for its mother's breast; nothing short of
what it gets from its mother will make
it grow. Peter says this is how we ought
to be in relation to the Word. If this is
our state, we cannot be permanently hurt.
The mind will soon get back to its
tranquillity and purity. A man who is
under the control of the Word gets quickly
over little disturbances; they are quite
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transient and accidental, and soon go off;
but if the mind is not under the control of
the Word, it is the other way. The
serenity is accidental; the malignity and
unhappiness of the fleshly mind is chronic.
True liberty and happiness that will not

grow old are only to be found in connec-
tion with the things that are of God.
They are a well-spring of everlasting life,
from which we are invited now to drink
deeply.

VISIT TO WHITBT, SGARBOKOUQH, AND SWANSEA.

B Y arrangement on the part of friends of
the truth, in the several localities mentioned,
the Editor, at the close of the old year,
visited Whitby, Scarborough and Swansea,
in the order of enumeration.

At Whitby, as our readers have been
made aware, the ground had been prepared
by occasional visits on the part of Mr.
Dealtry, extending over a period of four
years. A considerable number had become
persuaded, through his lectures and private
tuition, of the utter falsity of orthodox
religion, and of the verity of the truth, in
the matter of human mortality, and the
purpose of God to abolish the kingdoms of
men and establish a kingdom of His own,
by means of His Son. With this, however,
they had imbibed Mr. Dealtry's view that
Jesus is the son of Joseph, and not the Son
of God, except in the sense of a special
anointing by the spirit; and had therefore,
entirely failed to apprehend "the things
concerning the name of Jesus Christ." This
defect had been substantially remedied by
brother Shuttleworth (late of Halifax),
who was introduced to them through a
brother of his acquaintance having connec-
tions at Whitby. He had succeeded in
disabusing their minds of the fatal
persuasion to which they had been led, and
leading them to a right conviction; but
the house had not been set in order on the
new basis. This was now done in conver-
sation, re-immersion, and organisation as
an ecclesia. For particulars, we refer the
reader to the intelligence from Whitby.
The ecclesia is not yet large or spiritually
robust, but there appears to be a right
disposition, which with time and diligent
application, will doubtless lead them to solid
attainment in Christ. It is gratifying to
think of the truth being planted so
favourably in a new field, on the east coast.
May the truth accomplish in Whitby the
mission which God has associated with it
everywhere, and in the failure of which, it
had better not be known; may it purify a
people to God, who shall become living
witnesses, and living sacrifices to His

praise ; consecrating themselves to His
service, bestowing their affection on the
high calling, and adorning the doctrine of
God in ever-abounding good works. It is
one of the encouragements of the time,
that the truth is making new conquests
every day, and more and more effecting
the good work designed, in separating
to Christ a peculiar people, zealous of good
works. There are discouragements, as
there have ever been; but these will not
cast down. Such things must needs be.
They are a needful admixture in the cup
which, when too sweet, is apt to make a
sickly stomach.

The brethren made arrangements for
five lectures, of which there is nothing
noteworthy to report. They were delivered
to small audiences (numbering from 50 to
60), in a room that in its better days, had
been a commercial room, but was now
apparently used as a school. The public
places were occupied with the several
vanities incident to the Christmas season;
and the brethren had consequently no
choice. It is highly meritorious to cheer-
fully make the best of a bad job.

The next place was Scarborough. Here
the Editor imagined the door was
impregnably sealed, on account, first, of
the fewness and poverty of those in the
place holding the truth; and second, the
high gentility of the inhabitants. The
event, however, agreeably disappointed
expectation. The brethren, three in
number, including that long-tried friend of
the truth, brother C. Walker, spontaneously
engaged one of the public halls, and issued
placards announcing a lecture on " The
Coming of the Lord to Judge His People
and Kule the World; and the Signs
indicating the near Approach of that
Event." They were not hopeful as to the
result; but did what they did as an act of
duty. Others, capable in most cases, of
forming a correct estimate of such matters,
assured them that the attendance would be
small—an anticipation in which they
readily joined, from the fact that they had
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preached the truth in the open places of
the town and suburbs, till hooted off the
streets. However, when the night of
lecture came, all were surprised to find a
large and decidedly fashionable audience.
There would be from four to six hundred
people present, filling the place. For two
hours there was rivetted attention, the
lecturer contriving to make the most of the
opportunity by putting as much as he
could into one discourse, without gorging
the hearers. At the close, several elderly
and educated people came forward and
expressed a strong desire to have the
subject followed up in further lectures. A
friend writes that a decidedly good
impression was made. A goodly number
of the Lectures (which were advertised
immediately afterwards by the brethren)
have since been bought by persons who
were in attendance. The result of the
meeting provoked the suggestion that a
mild announcement was better in adver-
tising a meeting than a strong one; but
this inference (which seemed plausible at
the time) was upset by the case of

SWANSEA.—Here the placards set forth
that the object of the lecturer would be
to prove that the truth of Christ was
" untaught and unknown in ordinary
places of worship." The brethren had,
fortunately, by application to the mayor,
secured the gratuitous use of the Town
Hall for five nights. The first lecture
(" The state of Christendom considered in
the light of apostolic prediction ") was on
a Sunday night, and the place was full to
the doors, many bem* unable to find seats,
and some being unable to get in. The
Town Hall is divided into two courts, one
used in the administration of the criminal
law, and the other for Nisi Prius, or
purely civil causes. It was the latter of
the two that was placed at the disposal
of the truth for the time being. It is not
a very large place; it will not seat more
than three hundred people. Just at the
time the lectures took place, there was a
great deal of Fenian excitement in the
town, on account of the discovery of local
conspiracy to upset the constituted
authority. This gave a colour and an
effect to an incident, which would other-
wise have passed off as a perfectly
Darmlesss ebullition of Irish temper. At
the close of the lecture, an Irishman
in the audience gave vent to his feelings,
which had been slowly rising to fever heat,
under the exposures and denunciations
directed against the Komish church, in
connection with all Protestant denomina-

tions. In a hoarse lugubrous voice,
and strong Irish accent, he shouted
at the top of his voice, that he would
prove in u Haibroo, Ghrake. and Lahtin,"
that the lecturer was speaking blasphemy.
He wanted to know who the lecturer was.
He had been accustomed to think that
everybody was either Catholic or Protest-
ant, or infidel, but here was somebody that
wras neither. This interference created
confusion. The chairman obtained a
momentary quiet, and formally closed
the meeting, upon which the Hibernian
disturber, who (small-made, dark-com-
plexioned, dirty, poorly-clad, and ugly),
looked more like costermonger slang than
the " Haibroo, Ghrake, and Lahtan " that
he boasted of twenty times at least, broke,
into a paroxysm of declamation. Several
tried to stop him, but this only created
disorder, and. the audience broke up in
rather an unquiet way, the Irishman
threatening that there would be a riot
next evening. Next day, the mayor called
upon the brethren to whom the hall had
been given, and informed them that he had
received several, letters, calling attention
to the occurrence of the night before, and
advising him to withdraw the sanction
that had been extended, from fear of a
disturbance. The writers, he said, were
influential, and he did not feel justified, in
his official capacity, in taking the re-
sponsibility of continuing the use of the
hall under the circumstances. He added
other remarks, which appear elsewhere.
This was what the brethren feared, and for
the moment, they were cast down. On
application to the Music Hall, however—
a much larger building—it was found that,
fortunately, it was disengaged during the
whole of the nights for which the lectures
were advertised. An engagement was at
once effected, and placards issued announ-
cing the change. The result was a much
larger audience than could have been
accommodated in the Town Hall. It was
announced by telegraph throughout the
kingdom, on Tuesday morning, that a
Fenian plot to blow up the Swansea Town
Hall had been discovered, in consequence
of which, special constables had been
called out to protect the corporation
property. The latter statement was
correct; but as to the former, it is
impossible to say whether there was any
more foundation for it than arose out of
the proceedings above recorded. If there
was such a plot, it is possible that it might
have been carried out, had the use of the
Town Hall been allowed for that night, so
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that the mayoral interdiction may have
been a providential screen from harm.
The following notice of the proceedings
appeared in a local paper, The Cambria
Daily Leader, published at Cardiff, but
circulated in Swansea.

" A THEOLOGICAL AGITATOR.—Pla-
cards have been issued in the town,
announcing that a Mr. R. Roberts purposed
delivering a series of lectures, which are
stated to be immensely important and
interesting to all seekers after the truth.
The mayor of Swansea inadvertently was
induced to give the use of the Town Hall
on Sunday last to this remarkable l' evan-
gelist/' who has the modesty to publish

(that the topics to be embraced in his
' lecture of last evening were " The New
Testament doctrine of eternal life subver-
sive of popular views of immortality and
a future state." He offers a strong
inducement by stating that there are no
collections, adding the words of the
apostle of the Gentiles, " I seek not yours,
but you." On Sunday last, an angry
discussion took place at the Town Hall,
owing to the absurd attacks that he made
on all the ordinary doctrines of Christianity
as generally believed by all bodies of
Christians. The mayor declined granting
the use of the hall on subsequent evenings,
as a breach of the peace was almost
feared on Sunday, and as his worship was
not aware of the doctrines of this new
light."

To this the following reply was inserted:
" T o THE EDITOR OF THE CAMBRIA
DAILY LFADER. SIR—Presuming it is
your desire, as an English journalist, to
deal fairly with all matters which you
think it worth while to report in your
columns, I make bold to ask permission
to offer a few comments on a paragraph
appearing in your issue of to day, headed
* A Theological Agitator.' Were it not that
its inaccuracies amount to misrepresenta-
tions, I would not trouble you. The mayor
is stated to have been ' inadvertently
induced to give the use of the Town Hall
on Sunday last, to the apitator in question.'
This is a mis-statement in three particulars.
First, the hall was not granted to whom
your reporter styles ' this remarkable
evangelist;' it was given to two of the
burgesses of Swansea—gentlemen of
integrity and good standing in the town,
who requested 'the agitator' to come
and lecture therein. Second, there was
no inadvertence on the part of the mayor.
The mayor, on being applied to, interro-
gated the applicants as to the nature

and object of the lectures, and as to the
' unique doctrine' to be promulgated, of
which your reporter says ' he was not
aware.' Having satisfied himself on the
points of inquiry, he granted the request
made. Third, there was no ' induce-
ment/ but simply a straightforward,
undisguised application, and an open
statement of the objects contemplated.

Your reporter hints that on the Mayor
becoming * aware of the unique doctrines'
set forth, he was so horrified that he
instantly withdrew his permission for the
further use of the hall. Now, so far was
this from being the case, that the Mayor
expressed his great regret at being
compelled to discontinue the use of the hall
in deference to other people's views ; and
stated that so far as he was concerned, he
would have been glad to have continued it,
or to have placed any other building at our
disposal, had he been personally able to
do so.

Your reporter says there wras * angry
discussion' at the hall on Sunday night.
Now this creates the impression on the
reader, first, that there was regular discus-
sion, and second, that the lecturer took
part in it. Now the fact is, there was no
discussion at all, unless the ebullition of
Irish rowdyism is to be called discussion;
for all that took place was that, at the close
of the meeting, a bellicose Hibernian, said
to be in training for priestly orders, desired
permission to address the meeting, and on
being refused by the chairman, after the
meeting had been formally closed, he let
loose an abusive tongue, and created
temporary confusion in the dispersing
audience. Is this to be called k discussion/
and is a lecturer to be made responsible for
a mere freak of rowdyism to which any
meeting is exposed ? I ask you, Mr.
Editor, to throw over me the shield of fair
play. The meeting itself was decorous
throughout in the highest degree, and was
dispersing in an orderly manner, when
interfered with by the individual in
question, who vainly endeavoured at
subsequent meetings to repeat his annoy-
ances. It is true attacks were made ' on
all the ordinary doctrines of Christianity,
as generally believed by all bodies of
Christians.' Your reporter calls them
absurd' attacks. He ought to know his

business sufficiently to refrain from
xpression of opinion in recording facts.

But there is no doubt it is in these ' attacks'
there is to be found the secret of the
pressure brought to bear upon the worthy
Mayor, He next morning received from
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4 influential' people, who were not at the
meeting, letters imploring him to suspend
the license he had granted, on the absurd
plea that there was likely to be a disturb-
ance. It is a poor compliment to the
people of Swansea, to say that free
discussion is likely to lead to a riot;
and that the only way to preserve the
peace is to gag free speech by shutting
the door of utterance. This is what a
few timid people in Swansea said in
substance to the Mayor, and the Mayor
(so far to be excused in these times of
Fenian excitement), yielded to the pressure,
but modified his action in the matter, by
an assurance of personal aversion to the
course he was obliged to take. He locked
the door, and in the name of the people
of Swansea, drove free speech into the
street, there to be trampled and bruised and
killed by the mob. Fortunately, there
was another place to be had for paying
for, and the friends of the truth and
free speech were liberal enough to pay
for the truth having a fair hearing, and
the result must have chagrined the narrow
souls who thought to quench the light of
free discussion. The Music Hall has been
filled every night, and a greater number
have had an opportunity of listening to the
truth, than would have been the case had
the timorous foes of free speech allowed
the Mayor's good sense' and liberal
sentiments to rule. .For this we have not
to thank them, though grateful for the boon.

The placards, with all the inducements
thereon exhibited, of free admission and
philanthropic solicitude, let me tell your
reporter, are not to be put to my credit, as
he does in so scornful a mood. These are
the doings of men in Swansea, of whom
Swansea ought to be proud. —I am, &c ,

ROBERT ROBERTS."

At the first meeting in the Music Hall,
there would be from 600 to 800 people
present, including the adversary who
interfered with the Sunday night meeting.
With the exception of an occasional inter-
polation by this individual, and the
temporary bits of disorder, caused by the
orderly part of the audience trying to bring
the disorderly individual in question to
proper behaviour, the meeting passed off
quietly. On the second night, it was
computed by the brethren that from 800 to
1000 people would be present; this was the
quietest and most successful meeting of the
series. The attention of the audience was
secured without a break for an hour and a

! half, while the New Testament doctrine of
I life everlasting was expounded, to the
! demolition of popular superstitions about
I heaven and hell. The devil made a snort
or two, but did not succeed in disturbing
the meeting to a material extent. On
Wednesday, however, things turned Out
differently. The devil came with reinforce-
ments from " ould Ireland" and the slums
of Swansea, and at a very early stage of
the meeting, made his bellicose temper and
strength manifest. The exertions of the
well-disposed were this time unavailing to
keep him quiet, and the result was that the
lecture as an effort to persuade people of
the truth, was doubt1 ess frustrated. Every
few sentences were interrupted. Sometimes
the interruption amounted to positive
uproar. At one stage a policeman—ssent
for —entered the place, and took the leader
of the disorder into charge, and amid much
confusion, removed him in custody. But
about a quarter of an hour later, the Irish
invincible re-entered the hall, with a rush
and a bound, and was received with a shout
of applause by his abettors, and counter
demonstrations from those who viewed
these disorderly proceedings with disfavor,
who constituted at least two-thirds of the
audience. It was now impossible to obtain
perfect quiet. The Editor, however, adhered
to his task till it was finished, and then left
the platform. What followed, is described
in the following notice from another
paper than that already quoted from.

"All the rules of common courtesy and
honourable debate seemed to have been
set aside on Wednesday evening, of which
we happened to be eye-witnesses. To say
nothing ol the frequent interruptions
which the lecturer experienced by the
whistling, shouting, hisses, and other
misdemeanour exhibited by some persons
who ought to have known better, just
previous to the close of his address, a
slovenly, dirty-looking, and obtrusive
Irishman, who we understand had appeared
on the platform on a preceding evening,
to dispute the facts adduced by Mr.
Roberts, arrived in the building, which
was the signal for a boisterous declamation,
and, when he was incited, to a repetition
of his buffoonery. This necessarily
annoyed the speaker, and prevented his
observations being heard, and many were
the expressions of disapprobation from the
orderly and common-sense portion of
those present. The row having subsided,
Mr. Roberts proceeded to bring his
exposition to a close, which he soon did,
and without further interruption. He had
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no sooner done so than the Hibernian
enthusiast referred to, got on the platform
indecorously, and harangued the audience,
his remarks being unheard through the
cheering of his supporters, and the scene
was now more in keeping with an elec-
tioneering row, than that of professedly
civilised people assembled to hear the
"Word of God expounded and discussed.
The gas was suddenly turned off, and the
candidate for oratorical honours, with the
audience, enveloped in darkness; people
stumbled over the iron piping and
woodwork which strewed the floor-
indeed, it was a difficult matter to obtain
egress at all; chairs were indiscriminately
hurled, benches and other articles disposed
of in similar style, and there was nothing
but confusion and uproar, it being re-
markable that some persons were not
seriously injured."—Swansea and Gla-
morgan Herald, January 11.

To prevent a recurrence of this dis-
order at the last meeting, a charge (6d.)
was made for admission. This had the
effect of thinning down the audience to
about 130 people, who listened for an
hour-and-a-half without interruption, be-
yond such as arose in the early part of the
meeting, from the door-thumping and
windpw-rattling by which the excluded
rowdies manifested their displeasure.

In the next issue of the Cambrian,
(the organ of all that is "h igh" in
religion and politics in Swansea and
the neighbourhood) there appeared the
following letter from one of the clerical
rulers of local darkness in high places:—

SIR—I shall feel obliged by your
affording me space in your columns to
enter my solemn protest against the
permission this week accorded Mr. R.
Roberts, of Birmingham, to propagate his
infidel sentiments in the Music Hall. The
avowed purpose of the lecturer has been
to prove that "the truth proclaimed by
Jesus Christ and his apostles is untaught
and unknown in ordinary places of
worship; in other words, to deny the
divine and apostolic character of that
simple gospel message, which is habitually
proclaimed throughout the length and
breadth of our land, alike by the Church
of England, and by all denominations of
Christian Dissenters.

Who the parties may be that are
directly responsible for sanctioning such a
use of one of our public buildings, I know
not. Suffice it to say, either they are
professors of Christianity, or they are not.
If the latter, their consistency is unim-

peachable ; if the former, their responsibility
is indeed terrific.

It is a cause for much thankfulness that
our chief magistrate, on his attention being
called to the blasphemous character of
Mr. Roberts's lectures, as described by the
placarded announcements, forbad any fur-
ther use of the Town Hall; and that the
doors within which Her Majesty's
representatives periodically administer
justice, with the fullest possible recognition
of the national Christianity, were thus
effectually closed against an open enemy
to that " true profession of the gospel'
which the Crown is sworn to k' maintain/"
Yet, to every Christian mind, it must be
matter for the very deepest regret, that the
acting authorities of the Music Hall came
to terms with Mr. Roberts in his
emergency, and so secured, to such as
desired it, the opportunity of hearing a
fellow worm attempt to refute his God.

Now, 1 would ask, are there none
possessing control over the Music Hall,
who have received the message of faithful
ministers. " not as the word of men, but,
as it is in truth, the Word of God;" and
who can, consequently, recognize in
Mr. Roberts' sweeping condemnation of
what is thought " in ordinary places of
worship," a defiance of him who said
to his ambassadors " He that despiseth
you despiseth me?" If there be any thus
minded who have a controlling power, let
me beg of them to make their voices
heard. Let our townsmen hear their
protest against what has already taken
place without their individual sanction.
Let them do their utmost, in God's
strength, to prevent the recurrence of so
frightful a scandal. Let them stand firm
against the insidious fallacy which mistakes
consistency for persecution, and which fails
to discern between a wrongful attack
upon the liberty of another, and a
straightforward tenacity touching talents
of one's own. God forbid that I should
ask any Christian to wander from his
own proper sphere of influence for the
purpose of personally molesting a teacher
of falsehood; but I do ask Christian
proprietors of the Music Hall to remember
that their property in the said building is
a talent for which they must give account
—that a Christian's property is not his
own, but the Lord's, that bought him —
and that, consequently, such property
must be sternly secured, so far as indi-
vidual influence can secure it, against
invasion by Antichrist in any shape or
form, and against the wicked, demoralizing
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influence of one who calmly tells us that
** the heaven and hell of popular belief "
are founded on fiction.

I am, Sir, yours faithfully,
J. M. SANGAR,

Senior Curate of Swansea
4, Stochwell Villas,

Jan. 9th, 1868.

To this letter the Editor sent the
following reply, which was refused
insertion, but appeared in a rival paper
( The Cambria Daily Leader) a few days
afterwards: —

" To THE EDITOR OF THE CAMBRIA
DAILY LEADER. SIR,—In a letter which
appeared on the 17th instant, signed " J.
M. Sangar, Senior Curate of Swansea:'
the following expressions occur, in reference
to myself and the lectures recently delivered
in the Music Hall, Swansea: 'infidel
sentiments,' ' blasphemous character of
Mr. Roberts's lectures/ ' attempt to refute
his God/ 4 defiance of Him,' ' a frightful
scandal,' ' anti-christ,' 'wicked and
demoralising influence,' &c. I hope you
will consider the accusations involved in
these expressions sufficiently grave to
justify you in affording me an opportunity
of rebutting them as publicly as they have
been made, and employing equal freedom
of speech with reference to the pretensions
appearing on the face of Mr. Sangar's
letter.

My sentiments are not ' infidel.' I
heartily believe in God, and the Bible as
the Word of God. And the labours which
have called forth Mr. Sangar's denuncia-
tions, are prompted with a view to exalt
the Bible as the only standard of a man's
faith and conduct. It is true I ' deny the
divine and apostolic character ' of what is
' habitually proclaimed throughout the
length and breadth of our land, alike by
the Church of England and by all denom-
inations of Christian Dissenters;" but this
denial is not the result of a disbelief in the
Bible, but the very opposite. Looking
into the Bible, I am enabled to see, and am
prepared, before a properly-constituted
assembly, to prove, that the doctrines
which Mr. Sangar styles k the simple
Gospel of Christ,' are neither divine nor
apostolic, but on the contrary, are Pagan
in their origin, and subversive of all that
was ever taught by the apostles; and that
consequently, the preaching that takes
place from Sunday to Sunday in a thousand
churches and chapels, is powerless to effect

the salvation of men and women. Believing
this, I do all in my power to rouse the
dormant perceptions of the people, so that
they may, if possible, throw off the
benumbing influence exercised over them
by the class to which Mr. Sangar belongs;
and read for themselves the holy oracles in
which divine truth was communicated to
men, centuries before the present ecclesias-
tical system existed.

For giving me facility to do this, your
clerical correspondent pours vials of wrath
upon the heads of certain individuals in
Swansea, and alleges a * terrific ' responsi-
bility to rest upon their shoulders. One
can quite understand Mr. Sangar's wrath.
He belongs to a class who have a vested
interest in the maintenance of orthodox
superstitions. If the people were to
become enlightened, he would find his
occupation gone. If they knew the Bible,
they would abandon the churches and
chapels to the clergy and ministers, and
seek in a new and scriptural order of things,
the means of that misunderstood salvation
which has been offered to mortal men.
But this need not be looked for, for the
scriptures which predicted the uprise and
success of the present system of theological
imposture (2 Peter ii, 1, 2; 2 Timothy iv,
3,4; Acts xx, 22, 30; 2 Thess. ii, 7, 11;
Rev, xvii, 1, 6), alsoforetel its triumphant
existence till the advent of Jesus Christ,
who will sweep away all refuges of lies,
and cause the light of unknown truth to
scintillate with electrical brilliancy to the
ends of the earth.

I will accredit your correspondent with
some slight degree of righteous indignation.
I will assume that he regards the principles
recently advocated in the Music Hall as
totally at variance with Christian truth.
I will take it that he really believes me to
be as utterly wicked and infidel as he
alleges, and therefore extend to him some
forbearance. But while treating hia
individual delinquencies thus kindly, I
will not shrink to expose the fallacies of
his letter.

' The chief magistrate of Swansea ' will
not thank him for the compliment he pays
him. From all I hear of that gentleman, I
believe he is more liberal and enlightened
than to act as the theological supervisor of
Swansea. As Mayor of the town, it is no
part of his duty to decide the polemical
issues that may arise among the burgesses.
We imagine that there are in Swansea, as
everywhere else, Dissenters as well as
Churchmen, Baptists as well as Baby
Sprinklers,. Methodists as well as Ration a
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istic Unitarians. What would Mr. Sangar
say if the Mayor were to fulminate an
official proclamation declaring the Dissenters
to be of God, and refusing to countenance
the opening of the churches, and pronoun-
cing all others blashemers, but the
particular sect of Dissenters in favour of
whom he might pronounce ? This is
exactly what Mr. Sangar credits the Mayor
with having done in the particular instance
under consideration. He says that ' on his
attention being called to the blasphemous
character of Mr. Koberts's lectures, he
forbade his making any furfher use of the
Town Hall.' Let me telt Mr. Sangar that
this is as utterly false as I believe all his
doctrines to be. The statement is a pure
invention. I do not say he invented it—
probably he was indebted to the over-
zealous newspaper scribe, who, in noticing
the lectures, allowed his imagination to run
riot, and substituted an interpretation for a
fact. The Mayor, in discontinuing the
use of the Town Hall, was totally
uninfluenced by the nature of the lectures.
He stated his reason to be that he had
received letters from influential people,
pointing out the probability of a disturbance
from the fact of an Irishman having
interfered with the meeting; and he said
that in these times of Fenian excitement,
it would scarcely be prudent in his official
position to go in the face of such a warning.
To this he added that he was personally
sorry at having to take such a course,
appearing as it did, to be an Interference
with the right of free discussion; and that
if he had had a-room in the town in his own
power, he would gladly have placed it at
our disposal. Mr. Sangar has therefore to
thank the Mayor for nothing, for what he
did had nothing to do with ' the fullest
possible recognition of our national
Christianity.' It was simply a step taken
under protest for the preservation of the
public peace against Fenian disturbance.

Mr. Sangar represents the lectures as an
attempt to refute God. Did he hear the
lectures ? If he did, he is dishonest in
making such a statement; for in every
sentence I uttered, I endeavoured to magnify
God by procuring attention to what he has
promised. I said nothing on my own
responsibility; I advanced everything on
testimony adduced from the Bible. I
make bold to say that in any single one of
these lectures, I quoted more scripture than
Mr. Sangar does in 120 sermons. If Mr.
Sangar was not present, he has brought
himself under Solomon's lash: ' He that
answereth a matter before he heareth it, it

is folly and shame unto him.'
Mr. Sangar appeals to the Music Hall

proprietors, to prevent the recurrence of
what he terms ' a frightful scandal.' In
this he identifies himself with the
persecuting hierarchy that once occupied
the seat of power in this country as it now
does in Rome. For what is it that he
pronounces ' a frightful scandal ? ' I
simply stood upon a platform in the Music
Hall, and read copiously from the Word of
God during all the evenings I was so
employed. Have I not as much right to
do this as Mr. Sangar has to ascend a pulpit,
and drearily disquisitionise upon a tri-
mutilated sentence of Scripture? Mr.
Sangar virtually says, No. He has a right
but I have not. How is this ? Is he
infallible ? If he is, why tolerate the
Dissenters ? Why not get the chief
magistrate to shut up the Unitarian
chapels ? But probably Mr. Sangar will
not be so foolish as to pretend to be infal-
lible. If not, upon what principle will he
Stifle the public discussion of religious
questions ? Is the right of private
judgment to be sacrificed at the shrine of
a dominant orthodoxy ? Are we to take it
as a matter of course that the majority is
in the right, and that a traditional faith is
divine ? Are we not in full and unchallenged
possession of the right to think as we
please and do as we please, in the ventilation
of our conscientious convictions ? Is any
man or set of men to set himself up as the
judge of his fellows ? Virtually, Mr.
Sangar says Yes, to all these questions.
Swansea may be thankful that it is not
under the power of his craft; if it were,
there would be an end to that precious
religious liberty which was bought so
dearly by the sword of Cromwell. Conven-
ticles would be prohibited ; dissenting
places of worship shut up by law. * Anti-
christ '•—that is, whoever happened to
differ from the lords of the parish and pew
—would be expatriated. The town would
be under the benumbing rule of the contin-
ual regime where ' the Crown is sworn to
maintain' the dojjmas of the Mother of
Harlots. Mr. Sangar says he would not
proceed to the extremity of personal
molestation. Probably this may be his
mind now; but history teaches us how
unsatiable is the lust of power when once
it begins to be gratified. If Mr. Sangar
had power to shut up the public buildings,
it would not be long before he would
restrict private rights, and shut up heretics
in prison for Christ's sake The Man of
Sin at Rome is the embodiment of Mr.
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Sangar's principles, and a specimen of
what Mr. Sangar would soon be at, if he
had it all his own way. But, thank God,
the day is passed for this in England—
Swansea can hear the truth. Hundreds of
people came to listen to it two weeks ago,
who, if,Mr. Sangar had ruled, would have
had to stay at home. And doubtless, when
the lecturer next finds it convenient to visit
Swansea, a similar number and a similar
success will be realised.

Mr. San»ar wonders who was responsible
for the Music Hall being placed at the
disposal of " Anti-Christ." We state for
his enlightenment that the friends of the
truth, at whose invitation the lecturer
visited Swansea, on receiving the Mayor's
interdict, went straight to Mr. Jones, the
keeper of the hall in question, and obtained
from him at once permission to use the
hall for four nights. Mr. Sangar had
better call upon Mr. Jones and give him
the benefit of a lecture on the awiul crime
of prostituting " one's talent." And if
the recreant hall-keeper should prove
impervious to his saintly influence, *et
him summon a meeting of the proprietors,
and get them to tell Mr. Jones to behave
better in future; perhaps his words will
have more effect upon them, though we
suspect his audience would be limited to
that sickly tribe whom he described, as
" those who have received the message of
faithful ministers." by whom he means, as
hinted in the sequence of his sentence,
those who recognise the clergy as Christ's
ambassadors. We should not fancy that
this class is very large in Swansea. Who
can be so deluded as to imagine the clergy
the ambassadors of Christ ? They are no
more ambassadors of Christ than are the
merchants and solicitors of the town.
They went of their own accord, or at the
maternal beck " to grind divinity of other
days " in institutions of human foundation,
and there acquired the blasphemous title
which I daresay Mr. Sangar frequently
prefixes to his name, or, at least, suffers
other people to do. Upon what scriptural
ground can a college-breeding make a man
a successor to the apostles ? Were there
ever such a class as successors of the
apostles in the official sense understood by
those who use this phra se ? Christ sent
the apostles to deliver a message to men,
and empowered them to attest the divinity
of their word. But we never read of
successors in this work. A man can only
succeed them in the sense of understanding
what they taught, and doing what he can
without fee or reward, to disseminate a

knowledge of that teaching. Clerical
successors of the apostles are an imposture.
Christ did not send the clergy. His
commission includes every one who
understands His truth, and among them
there are no distinctions. The clergy are
best described in the following language
from Jeremiah :—* I have not sent these
prophets, yet they ran. I have not spoken
to them, yet they prophesied. If they had
stood in my counsel and had caused my
•people to hear MY WORDS, then they should
have turned them from their evil way, and
from the evil of their doing. Behold, I am
against the prophets, saith the Lord, that
smooth their tongues and say, he saith.'—
Jeremiah xxiii, 21,30,31. This is the
exact position of the clergy and ministers
of all denominations. They pretend to
have been called and sent of God, when
they are not, and they steal the word of
God from the people by misrepresenting (it
may be unwittingly) what the word of
God really contains, substituting Pagan
ficton for the truth of Christ, and when
the truth of Christ is preached, denounc-
ing it as " blasphemy" and " infidel
sentiments."

If Mr. Sangar is in earnest, let him adopt
the British and not the Papal method of
shutting the mouth of heresy ; meet me in
open discussion before a Swansea audience,
upon any or all of the propositions which
formed the subjects of the recent lectures,
and I will suit myself to his time and
arrangements. If he is not prepared for
this, let him for ever hold his tongue.—I
am, $*c,

ROBERT ROBERTS.

Birmingham, Jan. 21, 1868.

Brother Randies writes that the matter
has excited great attention, and that the
brethren are using the agitation to advan-
tage by selling the Lectures, which they
have advertised for sale in the local papers.
Many are giving their attention to the
truth, and some are deeply interested.
There is an ecclesia of ten souls in
Swansea. May the number be greatly
multiplied by the addition of such as shall
be saved.

On the last night of the Editor's sojourn
there was a tea meeting of all the friends
of the truth in Swansea and Mumbles, at
which, by mediation, a misunderstanding
on a point of ' church government/ causing
division in the Mumbles ecclesia, was
removed, and a cordial re-union effected.
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WHO WAS THE PATHEE OF JESUS OHEIST ?

MR. DEALTRY's REPLY AND THE EDITOR'S REJOINDER.

DEAR SIR.—This, I fear, will reach you
rather late in the month. I have been from
home, and, therefore, have only now been
able to give the attention your strictures
on my last communication require.

It appears to me only reasonable to believe
that if the apostles held the doctrine of the
miraculous conception, it would have occupied
as prominent a position in their preaching1

and teaching as it does now in the preaching- ;
and teaching of Roman Catholic and
Protestant bishops and priests. Who can
cite Peter, Paul, or any of the apostles
in proof of the miraculous conception ?
Did not Paul, in his final and solemn
charge to the elders of the church at
Ephesus, affirm that he had kept back
nothing that was profitable to them, and
shunned not to declare unto them " all the
counsel of God." But when and where did
he declare unto them the miraculous con-
ception ? It is a doctrine of great antiquity:
more so than you will admit. It was a
prominent one in the religion of ancient
Babylon; just as it is in that of modern
Babylon. Dr. Cowan, in his Babylon the
Great says " Though the mother {Semiramis)
derived her glory from the child, in the
course of time, she eclipsed the son. There
was no intention to worship her at first; but
gradually Semiramis was more thought of
than Nimrod. The Son's birth was
boldly declared to be miraculous, and
Semiramis was called the " Virgin Mother."

I pass now to your comments. You
commence by pointing to " the lameness of
my definition of Christ's Mi vine sonship."
" The fallacy of this is apparent from the
fact that the sonship of Christ was proclaimed
while he was yet in the flesh" Jesus was
NEVER proclaimed the Son of God until he
arose from the bosom of the baptismal water.
The positive ignorance of all that he was
the Christ—the Son of God—until his
immersion by John, renders it incredible that
his title and office could have been announced
at his birth. The Christ is called the Son of
God for two reasons : first, because this
title is equivalent to that of Messiah, and
was so understood by the .Jews. Compare
Mark i, 1, Luke iv, 4, and xxii, 67, 70. "If
thou be the Christ tell us." " Art thou then
the Son of God?" Jesus, of the house of
David, was anointed as no prophet or king
before him had ever been. " .Thy God hath
anointed thee with the oil of gladness above
thy companions." "For it hath pleased the
Father that in him all fulness should
dwell." It is for this reason that the Royal
Prince of David's house is styled " the Son
of God."—(Matt, xvi, 16, 5.) Second, he
is called by this title because he was the

first raised from the dead to an immortal life.
It was not, then, on account of an extra-
ordinary display of divine power in bringing
Jesus into existence, or as you say,
" preternai urally begotten of a virgin,"
for this is a fiction, but because—unlike
any other man—he had received the spirit
without measure. You affirm that the
genealogies of Matthew and Luke sustain
your view, and, therefore, overthrow mine.
You say " it does not say * and Joseph
begat Jesus.' It ought to have done so on
Mr. Dealtry's hypothesis." You surely did
not suppose that Matthew, after introducing
Mary as the wife of Joseph, would consider
it necessary to say "And Joseph begat
Jesus." If he had not introduced the wife
at all, he might have used that form of
speech. But as he names the parents
together, it would have been obviously
improper and unnecessary. Joseph being
styled the " husband of Mary," the conclu-
sion is that he was the father of her child.
We are (considering that they were a
virtuous couple) bound to this belief, unless
we are distinctly informed to the contrary.
I will here consider your remark " How will
Mr. Dealtry reconcile with his theory the
prediction of Isaiah, " Behold a virgin,"
&c. Do you mean to say that this language
of Isaiah, vii, 14, was strictly and literally
predictive of the birth of Jesus Christ?
The fourteenth verse says " and shall call
his name Immanuel." Was the Son of
Mary called so ? If so, when and where ?
The history tells us he was named Jesus.
The prophecy does not intimate that he was
to be called by the meaning of Immanuel,
but shall call his NAME IMMANUEL." AS
Jesus was never so styled, this is the first
and direct proof that the prophecy did not
refer to him. Again— 5 and 16 verses—
let me ask what new time of plenty dawned
upon Judea when he began to know how to
refuse the evil and choose the good ? What
opposing country became desolate when he
grew into boyhood ? I will quote the
passage: "For before the child shall know
to refuse the evil and choose the good, the
land shall become desolate, by whose two
kings thou art distressed."—(Bishop Lowth.)
What application had this to Jesus and
his times ? Two kings, Rezin and Pekah,
made war against Ahaz, king of Judah.
Jehovah sent Isaiah to inform Ahaz, that
they should be defeated, and to desire Ahaz
to ask for a sign in proof. Ahaz declined
asking a sign. Then follows the passage in
question, that the Almighty would himself
give a sign, namely, that within the time,
that a young woman, now a virgin, should
conceive and bring forth a child, and that
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child should arrive at such an age as to
distinguish between good and evil, that is
within a few years (compare chapters viii,
and ix) the enemies of Judah should be
destroyed. Now observe the peculiarity of
this sign. It was the custom in the East
for youths that were never married always to
marry virgins, and widowers, however young,
always to marry widows. Isaiah must have
been an old man, having begun to prophesy
in the reign of the grandfather of Ahaz, and
probably a widower. The young woman is
called a prophetess (Isaiah viii, 3), meaning
a person who devoted herself to retirement
and study, and, consequently, to a single life.
There was, therefore, so great a peculiarity
in this marriage as justly to entitle it to be
considered as an extraordinary sign. The
child was to be called Immanuel, denoting
the presence of God in effecting the liberation
of the Jews. This liberation was to be
effected before he should be old enough to
distinguish good from evil; but, by the
time he arrived at that age, he should eat
butter and honey, i.e. live in abundance on
the richest food. How could all this be a
sign to King Ahaz, if it was not fulfilled
until hundreds of years after his death ? I
cannot imagine a stronger internal mark of
forgery than the interpretation of Immanuel
in the 23rd verse of the first chapter of
Matthew. Matthew was a Jew. He wrote
his gospel specifically for the use of the
Jews, and, as is generally believed, in the
Hebrew language. But the author of this
chapter thinks it necessary to give the
interpretation of a Hebrew word. He found
no interpretation of the word in Isaiah, and,
therefore, gives its meaning himself, lest it
should be misunderstood. What credibility
should we give to a tale that an English-
man, writing to unlettered Englishmen, and
having occasion to mention an English
name, thought it necessary for their
information that the meaning of the name
should be translated into French? You say
" Hence, in a legal point of view, Jesus was
the son of Joseph by being the son of Mary,
and, through Mary, inherited the lineage
and gifts, and titles of Joseph." Your
failure to prove Mary to be of the house of
David, shatters into fragments your whole
theory. You deny the only channel through
which Jesus could inherit " the lineage and
rights, and titles of Joseph," by isolating
" Joseph from all connection with Christ's
paternity." Matthew's genealogical table is
dead against you, and Luke's more so. You
affirm " Luke's genealogy is not the
genealogy of Joseph, but of Heli, Mary's
father and Joseph's father-in-law.*' Your
cool assumption that Mary, the daughter of
Heli, was Joseph's wife, is quite edifying !
Nothing that " Immortal-Soulists" hazard,
without a tittle of proof, goes beyond you.
In opposition, however, to your assertion that
Joseph was Heli's son-in-law, I affirm he

was his grandson, Heli's daughter being
Joseph's mother; that Luke's genealogy
is that of Joseph, through Heli upwards to
David and Abraham; whilst Matthew's is
the descent of Joseph downwards from
Abraham and David through Jacob ; the one
joining the paternal and the other the
maternal pedigree of Joseph. In Jesus,
therefore, as the eldest son of Joseph (" we
have found him of whom Moses and the law,
and the prophets did write, Jesus of
Nazareth, the son of Joseph") terminate the
two lines from David through Solomon, and
Nathan. Hence Jesus has a strong and
clear title to the crown of David, as far as
blood can give it. I should paraphrase the
23rd verse of chap, iii of Luke thus: " And
Jesus himself began to be about thirty years
of age, being (as was the custom to register)
the son of Joseph, who wa& the grandson of
Heli." No extension of the parenthesis will
help you out of your difficulty. It is doing"
violence to the text to include more in the
parenthesis than " as was supposed."
The Greek word rendered "supposed" is
enomizeto. It only occurs twice in the New
Testament, once in Acts xvi, 13, "where
prayer was wont to be made, and once here
translated supposed. Luke himself uses it
on both occasions, and it is much more
probable that he used it in both instances
in the same sense, than that he meant one
thing in one text, and something quite
different in the other. When we reason with
opponents upon the state of the dead, and
they advocate on their side " to depart and
be with Christ," we reply " Paul never
wrote it so. Do not avail yourselves of a
mistranslation; do justice to Paul." I say,
then, be equally just to Luke. Do not
expose yourself to a tu quoque challenge.
Let the word enomizeto be rendered according
to Luke's meaning in Acts xvi, 13, or
translate it "as was allowed by law."
Bishop Pearce states it means " as was the
custom to enter in the public registers." It
was not the custom to enrol any but blood
sons. If Joseph registered Jesus (which it
is affirmed he did) then he {enrolled him aa
his son. If Jesus had only been an
" adopted son," or a "reputed son," he
would not have been registered. Joseph
could not have placed on the roll an adopted
son; and he would not have registered a
lie by recording Jesus as his son, when he
knew that he was not. The fact of Joseph
registering Jesus is of itself sufficient proof
that he was his son. No other forms
of the verb nomizo met with in other
texts, touch the question. You remark
"the words 'which was the Son/ that
'precede 'of Heli' in the common version,
are not in the original." You are partly
right and partly wTong. The relative
pronoun tou (who or which) is in the
original, and tells with deadly effect on your
theory. It stands in construction with
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Joseph, and not with Jesus. In order to
make it answer your purpose, you are
compelled to mutilate and mistranslate.
"Was the son" is not expressed, but must
be understood, in order to make sense. I
would remind you that the apostles foretold
a departure from the faith. The multitudes
baptized in apostolic times held my faith on
this question, and not yours. Is not the
dogma of the miraculous conception a part
of the "strong delusion ?" I believe it is.
I will answer your other comments in
my next.—I remain, sincerely yours,
CHARLES DEALTKY.

Dec. llth, 1867.

REPLY TO MR. DEALTRY'S

LETTER.

W E thought it better to have the whole of
Mr. Dealtry's reply, before attempting to deal
with any part of it, so that the subject
might be brought to a broad, prompt, and
final issue, instead of straggling unconnectedly
over several months. It is now before the
reader * and we shall endeavour in as brief
a manner as possible, to pass in review the
several new points raised, and show the entire
fallacy of the arguments by which Mr.
Dealtry seeks to fortify the lamentable
proposition that Jesus was a mere son of
Adam.

We notice, in passing, that he has not
attempted to deal with testimony cited in our
last, to show the great difference between
Jesus, as the Son of God, and all other and
previous messengers whom God made use of
in his dealing with Israel. This is one of
the main points in the argument. It is not
exactly the citadel, but it is one of the princi-
pal outworks, which an enemy must carry,
before an assault can be successful. Mr.
Dealtry makes Jesus a mere man. He thus
puts him on a level with all other men, and
excludes any rational explanation of Christ's
own claim to a heavenly origin, and his
declaration that he was the Son of God. The
testimony on the point was quoted in Decem-
ber. Mr. Dealtry s theory creates a difficulty
which is insurmountable. If Christ was a
mere man, how is it that he was sinless?
Was any other man ever known or heard of
without sin ? Experience says " No ; " and
the Bible says "There is not a man that
liveth and sinneth not." " If any man say
he has no sin, he is a liar, and deceiveth
himself." How, then, are we to explain the
fact that Jesus was "holy, harmless,
undefined, WITHOUT SIN ? " The testimony
which Mr. "Dealtry would throw overboard,
explains it, because it reveals the source of
Christ's high capacity and impulse in a
divine direction, in a divine paternity. This
explains everything. The clay of fallen
human nature, in the hands of the Divine

Potter, was fashioned unto the likeness of
the divine; that by the instrumentality thus
established, a door of escape from the pit
might be opened for this doomed race. The
principles involved in this arrangement will
afterwards engage attention. But admit that
Jesus was the son of Joseph, and then it
is not true that " God hath concluded all
under sin;»' it is not true that " all have
sinned, and come short of the glury of God ; "
for Jesus is an exception : he was sinless, and
yet a mere man; and if Jesus was sinless
any other man might have been sinless ; and
Christ's being the Messiah was a mere
accident; every man his own Saviour, and
Christ's name (JEHOVAH shall save by an
Anointed) a great fallacy! This is the
conclusion to which Mr. Dealtry's premisses
lead.

The flimsiness of the ground upon which
he seeks to establish these premisses will
appear at every step. We shall follow him
seriatim. He says if the apostles held the
doctrine of the miraculous conception, it would
have been as prominent in their teaching as
it is in the religious writing of the present
day. So it is. Nothing is more prominent
in all their writings than that Jesus is the
Son of God, and every time this proposition
is affirmed, the miraculous conception is
proclaimed; for the divine sonship of Christ is
a myth without it. Mr. Dealtry wuiikl seem to
argue that because the phrase "ua-\iculous
conception," or some literal equivalent,
is not made use of, they did not believe that
Jesus was the Son of God in that way. Apply
this to cases of ordinary paternity, and the
fallacy will be apparent. We say such a
man is son to So-and-so; we do not go
further. The rest is implied—maternity is
understood. The means are always involved
in the expressed result. It is sufficient to
say that Jesus is the Son of God. The
iteration of this statement is virtually a
repetition and prominent setting forth of the
miraculous conception; for it involves it.
Jesus could not be the Son of God without it.
Mr. Dealtry will doubtless reply that other
men who have not been miraculously con-
ceived, are called sons of God. But the answer
is that they acquire this title from Christ,
and possess it only in prospect of being
made like him. " We are all the children
of God through faith in Christ Jesus"
(Gal. iii, 26). By union with him, they are
legally covered with his name, and incorpo-
rated with his relationship. They are not
adopted till the resurrection.—(Romans viii,
23 ; Luke xx, 36). They are only sons by
virtue of connection with him who was,
primitively and par excellence the SON OF
GOD. The relation had its origin in him,
and in judging of what constituted that
relationship, it will not do to go to those who
have only a borrowed title; and say that
because that they are mere men,'; therefore
Jesus was. We therefore repeat that if the

* We have been obliged for want of space to keep over Mr. Dealtry's second letter, till next month.
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sonship of Christ had reference to his origin,
every proclamation that Jesus is the Son of
God, is a proclamation that God was his
father, and not Joseph. This point stands
or falls with the question of the sonship. Let
it be determined in what the sonship of
Christ consisted, and then every assertion of
it is a tacit affirmation of whatever it
involved. It is not open to Mr. Dealtry
to say that the apostles are silent on the
question. They are far from silent. The
sonship of Christ, whatever it may mean, is
one of the most conspicuous features of
their testimony; and if that sonship
has its basis in a preternatural origin,
that preternatural origin is one of their
incessant protestations. Mr. Dealtry says
the sonship is the anointing. In this, lie
does not go farther than assertion. He
produces no authority for such a definition,
but contents himself with begging the
question. We have already (in the Dec. No.)
remarked on the utter inadmissibility of
such a suggestion. No amount of ex-
planation would ever reconcile the prominent
and vital assertion that Christ, in the days
of his flesh, was Son of God, with the idea
that he was simply a good man, filled with
the Spirit. So simple and common a matter
(for the history of Israel has furnished
many such) would not have been put
forward in such an equivocal shape, and
made the subject of saving faith.

Mr. Dealtry challenges quotation from
Paul, who declared the whole counsel of
God, in proof of the miraculous conception.
In the first place, we possess but a
fragment of the speeches to which he refers,
when he said he had declared the whole
counsel of God. What we have, however,
taken in conjunction with his letters, furnish
the proof Mr. Dealtry desires. The very
first thing recorded of him is that after
his conversion " Straightway he preached
Christ in the synagogue, that HE IS THE
SON OF GOD."—(Act ix, 20.) If it was
believed at the time by any considerable
section of professed disciples that Jesus
was the son of Joseph (which Mr. Dealtry
contends was the case), this conclusively
shews the side of the question Paul took.
To say that he simply preached that Jesus,
the son of Joseph, was raised from the dead,
and that this is what he meant by preaching
that Christ was the Son of God, is to play
with words. The resurrection of a son of
Joseph is one thing; the declaration that
such a man is the Son of God, quite another.
The propositions are not interchangable.
Christ was the Son of God before his
resurrection. This was abundantly proved
on the last occasion. A crowning proof is
furnished in the incident recorded in con-
nection with the cured blind man, who was
cast out of the synagogue for confessing
Jesus. " Jesus heard that they had cast
him out, and when he had found him, he

said unto him "Dost thou believe on the
SON OF GOD ? He answered and said,
" Who is he, Lord, that I might believe on
him ? And Jesus said unto him ' Thou
hast both seen him, and it is HE THAT

| TALKETH WITH THEE.' "—(John ix, 35-37.)
When Paul, therefore, straightway preached
that Christ was the Son of God, he
proclaimed something that was a fact
previous to Christ's resurrection. Did he
simply preach that the son of Joseph, a
righteous man, was filled with the Holy-
Spirit ? The suggestion seems absurd. He
brought before their notice a man whose
origin was direct from God, and, therefore,
who was Son of God, as declared by his
resurrection. This is in accordance with the
testimony of portions of the word, which
Mr. Dealtry has to throw overboard bodily
in order at all to make out his case; and he
accepts this violent alternative, on what
appears, on examination, most insufficient
grounds.

Paul's letters, more than Paul's speeches,
which are scarcely preserved, furnish con-
clusive evidence of the miraculous conception.
In Gal. iv, 4, he says " When the fulness
of time was come, God sent forth his Son,
MADE OF A WOMAN, made under the law, to
redeem them that were under the law, that
we might receive the adoption of sons."
Mr. Dealtry trys to escape the force of this
by citing the language of Job, " Man that
is born of a woman is of few days, and full of
trouble." As a mere matter of words, there
is a coincidence, but the subject and nature
of the allusions are as different as possible.
In Job's use of the words, one can see the
poetical association of weakness of origin
with ephemerality of nature; but there is
no poetry in Paul's words. His is the
language of fact and logic. His subject, in
the scripture in question, neither suggests
nor admits of Job's use of the phrase. He
is stating the mode of deliverance adopted
by God with reference to those who, under
the law, were in hopeless condemnation.
He says he sent forth His SON (not that he
adopted a son of Joseph) ; and, indicating
the method of the .sending, he adds "made
of a woman." This agrees with Luke,
Matthew, and Isaiah, who say that for this
very purpose, he begot a son of his own by
a virgin of the house of David, over-
shadowing her with the creative power of
the Holy Spirit. It is very significant that
Paul should have inserted the words
"made of a woman" in such a connection.
Mr. Dealtry may get over them to his own
satisfaction, but he is bound at least to
recognize their wonderful agreement with
the theory which he seeks to overturn.
They are not the only words in which Paul,
in declaring the whole counsel of God,
affirms the divine sonship of Jesus. He
says (Rom. viii, 2) "What the law could
not do, in that it was weak through the
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fleshy God (hath done in) sending His OWN
SON in the likeness of sinful flesh." Here
the sonship of Christ is placed in contrast to
the weakness of the flesh. Mr. Dealtry's
theory destroys the contrast, since it makes
Jesus part and parcel of that flesh which
Paul says the weakness of, made salvation
impossible. Jesus was the Son of God in
his sending forth, and not merely at some
Btage of his life, as Mr. Dealtry would have
it. He was Son of God by constitution.
How else are we to understand Paul's other
words: " THOUGH HE WERE A SON, yet
learned he obedience by the things which he
suffered." — (Heb. v, 8.) Did he not
learn obedience before he was thirty ? Did
the Father not pronounce himself t( well-
pleased" with him at that age, viz., at his
baptism, which was part and parcel of his
obedience ? and what was the basis of this
approval, publicly proclaimed, if not his
obedience which he had learned ? This
obedience he learned " though he were a
son." Therefore he was a son in the first
instance, instead of only becoming one in
some recondite sense by the anointing of the
spirit at his baptism. He was a son, because
of the direct procreation of the Father by
Mary, without human intervention. This
explains Paul's other words, in which,
declaring the counsel of God, he virtually
affirms the miraculous conception, viz., those
in which he quotes Psalm xl, 6, 8. " When
he cometh into the world, he saith ' Sacrifice
and offering thou wouldest not, but A BODY
hast thou prepared me * * * Lo, I
come to do thy will, O God,' He taketh
away the first that he may establish the
second, by the which will, we are sanctified
by the offering of THE BODY OF JESUS
CHRIST once for all." All this is intelligible
in view of the miraculous conception. The
sacrifices under the law were incapable of taking
away sin (verse 4), because the sin of a human
being could never be punished in an animal.
Sin requires the death of the sinner; the
law admits of no substitution. It fastens on
the offender and destroys him, and that
which commits him to destruction holds him
in destruction. The only remedy in the case
was the one that has been adopted, and that
was for God to manifest himself in the
nature under condemnation, and meeting the
full requirements of the law in death,
vanquish it in a resurrection necessitated
(on account of sinlessness) by its own
operation. This plan was foreshadowed in
the words of the Spirit through David.
" Sacrifice and offering thou wouldest not."
As an ultimate arrangement, sacrifices were
worthless. They were merely part and
parcel of a provisional order of things,
established intermediately, to teach prepara-
tory lessons, and pointing, allegorically, to
the real remedy in contemplation. As a
final means (which ignorance was apt to
regard then) " in them thou hast no

pleasure. Then said I, Lo, I come." The
spirit was to accomplish the real work, and
to enable it to do this, " a body hast thou
prepared me." The body required to be
swi s flesh, that is, the nature of Adam, which
by reason of sin, was under condemnation,
This was one ingredient in the preparation.
" He took not on him the nature of angels,
but the seed of Abraham." " He was
made sin." " He was sent forth in the
likeness of sinful flesh." But had the
body been a mere product of Adamic
procreation, it would not have been
servicable for the purpose. A mere human
being would have been a sinner. Had
Jesus been the natural son of Joseph, he
would not have been the body prepared;
because as the son of Joseph, he would not
have been sinless, and though he might have
"died for our sins," he could not, as a
sinner, have risen again, for that which
kept all the children of Adam in bondage
would have held him, and the scheme of
salvation would have been a failure.—
It is in resurrection after suffering where
the success is achieved. (1 Cor. xv, 17.)
This success, as between God and man,
is limited to Christ, but he is invested with
power and authority, as a mediator, to operate
towards all who come unto God by him, and
to dispense the results of his victory to all
who receive them by faith. He is their judge
and life-giver—the resurrection and the life.
Being begotten by the spirit, Jesus was a
prepared body; for by this means he was
made capable of sinlessness. He received a
stamp and capacity of mind which qualified
him for greater accomplishments than were
possible in the polluted channel of merely
Adamic generation; and was thus qualified
to be the Saviour of the world.

Mr. Dealtry cites the mythological Semi-
ramis of Babylon, in discountenance of the
miraculous conception. He says the doctrine
dates back into antiquity, and is therefore
to be suspected. This is not worth much.
The misapplication of truth in times of
ignorance, does not destroy it. The ancients
believed that the righteous became gods after
death. Is if therefore untrue that it is the des-
tiny of the righteous to become elohim, after
the death state is at an end ? The heathen
fable was the truth in distortion. The
Babylonians believed Nimrod to have been
miraculously conceived; is it therefore untrue
that the true captain of salvation—the seed
of the woman—who was promised from the
earliest times, and whose tradition was
misapplied to Nimrod, was "sent forth made
of a woman?" There is an ingredient of
truth in fables sometimes. Mr. Dealtry lays
stress on the circumstance that Jesus was not
officially proclaimed Son of God till his
immersion in Jordan. But this is incon-
sistent with the testimony of John the
Baptist, who said to his disciples " after me
cometh a man who is preferred before me, for
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he was before me, and I knew him not, but
THAT HE SHOULD BE MADE MANIFEST to
Israel, therefore am I come baptising with
water. * * * He that sent me to
baptise with water, the same said unto me,
upon whom thou shalt see the spirit descend-
ing, and remaining on him, the same is he
that baptiseth with the Holy Spirit, and I
saw and bare record, that THIS IS THE SON
OF GOD."—(John i, 30, 34.) The immersion
of Christ was therefore merely his official
introduction to Israel—his manifestation^
not his making; the descent of the Holy
Spirit was his identification as the Son of
God—not his constitution. He was the Son
of God before, having been begotten by the
power of the Highest, according to the
testimony of Luke, which Mr. Dealtry in
vain endeavours to get rid of.

Then, Mr. Dealtry asks " Is it not strange
that there was such positive ignorance
of the fact that he was the Son of God,
if it was announced at his birth ?" The
answer is that the ignorance was not so
positive as Mr. Dealtry assumes. John
the Baptist knew there was such a man,
though he was unacquainted with him
personally. He said " there standeth
one among you WHOM YE KNOW NOT
* * * whose shoe latchet I am
not worthy to unloose." If it be thought a-
wonder that John should not know him,
being his cousin, we have only to remember
that John was brought up in the desert from
childhood, (Luke i, 80,) and probably never
had the opportunity of seeing Jesus, who
lived in another part of the country. As to
the people not knowing him, it shows they
were mistaken in supposing him to be the
son of Joseph. As Jesus said to them
afterwards " Ye judge after the flesh."—
(Jno. viii, 15.) "But," enquires Mr. Dealtry,
" if it was announced at his birth, why should
they be ignorant ? " When Mr. Dealtry asks
this, he forgets that the announcement was
not made With the publicity which it has
since attained in the wide-spread diffusion of
the scriptures of the New Testament, nor at
a time when there were the facilities for
propagating news, that now exist. We are
apt to judge the incidents of the time in the
light of the full knowledge we ourselves
possess, and with reference to modern
experience in the circulation of intelligence.
Thirty years had elapsed from the birth of
Christ to the baptism in the Jordan. This
was long enough to have effaced in great
part, the impression made at the time of his
birth. The child Jesus grew up as an
ordinary child, under the care of his parents ;
and presenting nothing remarkable to the
notice of neighbours, the tradition of his birth,
if it ever got beyond his family, would soon
sink into forgetfulness. Popular interest
feeds on marvel; and when marvel ceased,
the attention would flag and die, and Jesus
would grow up unnoticed, as the carpenter's

son. It is highly improbable that his divine
paternity was a matter of common report. It
was precisely a matter of that description that
would be kept private. " Mary kept all these
things and pondered them in her heart.' I t
is a question if Joseph and Mary understood
the matter fully. It is testified of them in
the very narrative which Mr. Dealtry says
was written to countenance, by a lie, the story
of the miraculous conception, and in which,
therefore, the matter ought to have been
represented as well understood throughout,
"that Joseph and his mother marvelled
at those things that were spoken of him."—
(Luke ii, 33.) The lapse of thirty years
would greatly tend to involve in haze the
mysterious and feebly-comprehended occur-
rences of his birth, and made the public
manifestation of his true character by
immersion, by the visible effusion of the
Holy Spirit, a necessity and an appropriate
introduction of him to Israel at full age.
Mr. Dealtry's version is, that he was the
son of Joseph from his birth to 30, and at
that age became the Son of God by the
anointing of the Spirit! This is merely a
version. He can shew nothing in proof of
it. It is his theory of the facts. He can quote
no testimony that Jesus thus and then
became Son of God. He says it is so; and
to prop up his unattested theory, he throws
overboard the narratives of Matthew and
Luke, which, if one or two scholars opine to
reject, an overwhelming majority consider
genuine, and which, if one or two M.SS.
(mutilated to suit the carnal doctrines of the
Josephite school) are without, a prepon-
derating number possess ? He gives two
reasons for Jesus being styled the Son of
God. First, he says "Son of God" was
equivalent to "the Messiah." True, but
how came this to be the case ? The answer
is, because the Messiah was to be a son
of God. Can Mr. Dealtry's theory furnish
an answer. " It was so understood by the
Jews," he adds, viz., that the two terms
were equivalent. This does not help the
matter. The reason which made them
interchangable among the Jews, destroys
Mr. Dealtry's theory. Although the Jews
considered Jesus to be son of Joseph, yet as to
the Messiah of their own expectation, they
looked foi him to be "the Son of the
Blessed," (Mark xiv, 61) and that he should
"continue for ever." The "Messiah"
and the "Son of God" were interchangable,
because one was to be the other. The
second reason why Mr. Dealtry alleges Jesus
to have been styled Son of God, is the fact
that he was the first to rise from the dead
immortal. This is utterly excluded by the
fact that he was called the Son of God
before his resurrection, as already shewn.

Mr. Dealtry's answer to our remarks on
the genealogies calls for no reply. He cannot
account for Matthew introducing Joseph as
the husband of Mary, and not as the lather
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of Jesus. He simply says that Matthew
having done the one, it was unnecessary
to do the other. This is not satisfactory.
The truth admits of a complete solution. It
was only by the legal union of his mother
with Joseph in marriage, that Jesus could
acquire the rights and titles of Joseph's
first-born, and Matthew is careful to show
that this was accomplished. Mr. Dealtry
enquires why the miraculous conception, if a
fact, was not placed above suspicion by
happening before instead of after the
marriage ? The answer is fatal to Mr.
Dealtry's view. If it had been a fiction,
no doubt the inventors would have framed
it in accordance with Mr. Dealtry's sugges-
tion; but it was no fiction. If Christ's birth
had happened out of wedlock, he would not
have been Joseph's son, and would therefore
have lacked one of the qualifications of the
Messiahship, but occurring after Mary had
become "one flesh" with Joseph, he had all the
advantage of a direct paternity, without the
hopeless defilement that would have come
with a purely Adamic descent.

Mr. Dealtry objects to the application of
Isaiah's prophecy—("A virgin shall con-
ceive, and bear a son, and shall call his name
Immanuel")—to Christ, and contends that it
pointed to Isaiah's own son.—"Mahershal-
aihashbaz." His first reason is that Jesus
was not called Emmanuel. If this is a good
reason against Christ, it is a good reason
against Mahershalalhashbaz, for he was not
called Emmanuel. But, says Mr, Dealtry,
endorsing Bishop Lowth's explanation, the
use of the name in reference to the child was
to " denote the presence of God in effecting
the liberation of the Jews." According to
this, he applies the name " Emmanuel" on
the principle of a recognised import, or
significance in the events to which the child
stood related. If this is sound in the case of
Mahershalalhashbaz, why is it to be refused
in the case of Jesus ? Oh, says Mr. Dealtry,
the prophecy does not intimate that he was
to be called the meaning of the word
Immanuel, but " shall call his NAME
Immanuel." If this is to rob Jesus of the
name, does it not equally bar its applicability
to the child to which Mr. Dealtry applies it ?
But more; if this is a sound principle as
applied to Immanuel, can it be unsound in
reference to other names ? M L ea y ays
that because Jesus was called Jesus, and not
Immanuel, this prophecy does not apply to
him. Was Jesus ever called " Wonderful
Counsellor, the Everlasting Father, the Prince
of Peace?" There is a piophecy (Isaiah ix,
6), that his NAME shall be called these
things; but because these names were only
realised in meaning and not in personal
denomination, Mr. Dealtry's argument
would compel us to dismiss this passage from
Isaiah from the list of Messianic predictions.
That he is not prepared for this is evident
from his quoting1 the passage in the

foregoing letters. The same remarks apply
to " The BRANCH," "David," "Michael,"
and other names which only express doctrinal
truth concerning Christ, but were not
denominatively applied to him. "Immanuel"
is as much a name of Christ as " Jesus;" for
all names are his that define the truth about
him. He, and he alone, is " God with us."
" The word was made Jlesh and dwelt among
us."—(Johni, 14.) "Without controversy,
great is the mystery . f godliness, God
manifest in the flesh, juodfied in the spirit,
seen of angels," &c.—(1 Tim. iii, 16.)

But how, asks Mr. Dealtry, was the birth
of Christ a sign to Ahaz ? In seeking an
answer to this question, it must be kept in
view that Ahaz did not want a sign, and
declined to ask one, and that this was not
given at his request. The birth of Emmanuel
by a virgin, was a sign volunteered bg Deity.
This is important, because it suggests that
a wider scope would be given to it than
would have pertained to a sign requested
for private uses. The circumstance of the
moment to which it had relation was a
confederacy between Israel and the Syrians,
to destroy Judah. This was the peril which
elicited the divine assurance that the enemies
of Judah should not prevail, of which the sign
given was the birth of Immanuel. Now,
taking the comprehensive view of this which
is justified by the fact that it was a divine
pledge, we can see that it goes beyond the
days of Ahaz, and extends to all the perils
that should beset the house of David. The
birth of Immanuel is the guarantee that the
house of David shall be delivered from all
its enemies and triumph to the ends of the
earth. The assurance of this event served
the purpose of the moment, for before Christ
was even born, " the land which Ahaz
abhorred was forsaken of both her kings."
When the virgin Mary " brought forth her
firstborn son," Ilezin and Pekah were
rotting in the dust. But while thus
answering the purpose of the moment, in
affording a basis for the assurance that
Pekah and Rezini should not succeed in their
plot against Jerusalem, it furnished a general
pledge for all time that God would manifest
himself in a son of David, and in him, be
with Israel for the taking away of their sins
and the destruction of their enemies. The sequel
of the prophecy gives it this comprehensive
bearing. Days of evil are predicted, (verse 17)
future to the time of Ahaz, when, through
the vast depopulation of the land, there
would be abundance of field produce for the
few survivors. The triumph of Assyria, not
only over Damascus and Samaria (the sources
of Judah is then immediate danger) but over
Judah itself, is foretold; "He shall pass
through Judah ; he shall overflow and go
over; he shall reach even to the neck; and
the stretching out of his wings shall fill the
breadth of thy land, O Immanuel" (Isaiah
viii, 8.) Then a confederacy of nations
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against Judah is contemplated in the indefinite
future. " Associate yourselves, 0 ye people,
and ye shall be broken to pieces; and give
ear all ye of far countries; gird yourselves,
and ye sliiill be broken in pieces; take
counsel together, and it shall come to nought;
speak the word, and it shall not stand: for
GOD IS WITH US." Here the birth of
Immanuel (God with us) is distinctly
associated with the final triumph of Israel
over every hostile combination. That this
is the scope of the prediction becomes more
and more evident with every verse in the
prophecy which begins at the beginning of
chap, vii and extends to the end of chap. ix.
Immediately after the verse last quoted, (viz,
in verse 10), the prophet is warned not to
participate in the panic which then prevailed
with regard to the hostile alliance of
Ephraim and Syria. He is instructed
to fear Jehovah, and not the enemy, who
will come to nought, and there is coupled
with this injunction, a prophetic reason
which directly lays hold on the days of
Christ: " He (Jehovah) shall be for a
sanctuary; but (in the first instance) for a
stone of stumbling, and a rock of offence to
both the houses of Israel, for a gin and a
snare to the inhabitants of Jerusalem, and
many of them shall stumble and fall, and be
broken, and be snared and be taken." Now,
in JO-MIS (whose very name intimates the
part Jehovah played in his mission),
Jehovah is a sanctuary of refuge, both in
relation to present individual wants > and the
future salvatiom of Israel; but in the first
aspect of his manifestation, he became a
stone of stumbling and a rock of offence.
His upjK'nrance among them was the
occ• si. ni of the greatest catastrophe that ever
betel the nation. They rejected him and
were destroyed. " They stumbled at that
stumbling-stone." (Rom. ix, 32.) " They fell
upon that stone, and were broken." The
sequel to this stumbling-stone effect of
I^mamiel's manifestation, is indicated in
ti;o prophecy thus: "Bind up the testimony;
seal the law among my disciples ; and I will
wait upon the Lord, who hideth his face
from the house of Jacob, and I will look for j
him. Behold I and the children whom the
Lord hath given me, are for signs and for |
wonders," &c. In this, we have depicted
the confirmation of the promises in the
death of Christ, and their establishment as
a living testimony in the persons of those !
believing the gospel, through the preaching of
the apostles; and, furthermore, the with- j
drn.wal of Christ to the presence of the
Father, and the relation of Christ's brethren
to the Jews, as signs, if they could but read
them. There is no speculation in these
applications of the prophecy, for almost
every part of it is quoted in this way in the
New Testament, (Heb. ii, 13: 1 Peter ii, 8.)
Then follows the dreary interregnum of the
times of the Gentiles, culminating in the

breaking in of joy upon the nation, through
the supernatural breaking of the power of
the enemy: " For every battle of the
warrior is with confused noise and garments
rolled in blood, but THIS shall be with
burning and fuel of fire. FOR UNTO US A
CHILD is BORN (here is the final application
of the Immanuel prophecy), UNTO US A SON
IS GIVEN, and the government shall be upon
his shoulder, and his name shall be called
WONDERFUL COUNSELLOR, the
MIGHTY GOD, the EVERLASTING
FATHER, the PRINCE of PEACE. Of
the increase of his government and peace
there shall be no end, upon the throne of
David and upon his kingdom, to order it, and
to establish it with judgment and with
justice, from henceforth even for ever.
The zeal of the Lord of Hosts will perform
this."

Then the prophecy reverts to the imme-
diate danger to Judah from Rezin
and Pekah's designs, shewing that the
scope of the sign of Immanuel with
which it opens", extended to the days of the
Messiah, who alone could answer to the name,
and who, assuredly, has been born of a
virgin.

After the sign of Emmanuel, having
reference to God's general and ultimate
purpose with the house of David, there is
introduced by a "moreover" (chap, viii, 1)
—the sign of Mahershalalhashbaz, who^e
name imported ruin upon Ephraim and
Syria, who were confederate against Judah.
This child was purely an omen of evil. His
birth guaranteed destruction of Judah's then
active enemies, but did not, like the other,
bring with him a pledge of Judah's triumph
over all future perils. He brought no indica-
tion of God being with them. His name
(" In making speed to the spoil, he hasteneth
to the prey") was purely a token of strife and
rapine, to be directed first against Syria and
Ephraim, then against Judah, and afterwards
to be turned back from the house of David,
on account of Immanuel, " the child born,
and the son given, whose name {' God with
us') who should be called "Wonderful, &c."
Rationalism confounds Immanuel with
Mahershalalhashbaz, and Mr. Deal try follows
it in the mistake, from a natural desire to
get rid of so potent a testimony to the
miraculous conception, as is contained in the
words applied to Immanuel. The effort is
unavailing. The two are distinct. Israel's
son was a pledge of calamity ; Immanuel is
the " day spring from on high"—the inter-
vention of the Almighty—the arm of the
Lord—God manifest in the flesh, for the great
purpose which is the only joy of men—the
purpose to t ike away the sin of the world,
extirpate the evils, physical and political—to
which it has given birth, and fill the earth
with glory.

As to Mr. Dealtry's comment on the trans-
lation of Emmanuel, as given in the alleged
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spurious part of Matthew, there is really
nothing in it when closely scanned. The
basis of it is the traditional assumption that
Matthew wrote his gospel in the Hebrew.
There is no evidence of this. It is possible he
may have written his first M.S. in Hebrew;
but the copy from which we get our transla-
tion, is in Greek, which shows that he must
have written his complete and final narrative
in that language; or at any rate, that he
sanctioned and edited a translation into the
language which was most prevalent at the
time, even among the Jews, which would
account for the explanation of the Hebrew
term " Immanuel;" because Matthew,
knowing that his gospel would, with the
spread of the truth among the Gentiles, get
into the hands of people not understand-
ing the applicability of Immanuel to Jesus,
apart from its meaning, would most
naturally insert the explanatory remark
which Mr. Dealtry rather rashly affirms to
be evidence of its forgery.

The genealogies furnish Mr. Dealtry with
further matter of remark, and involve him
more deeply than ever in the mire. He denies
that the genealogy of Luke is that of Christ
through Mary, affirming it to be Joseph's
line on the maternal side, and that Matthew's
genealogy is Joseph's, in the line of his
father. Of Mary he makes nothing. He
declares the attempt to prove her to be of
the house of David, a failure. For the
purpose of his argument, Mary is a stranger,
and not of the house of David at all. It is in
Joseph that the genealogical purity centres.
He is of David, by father and mother,
but not so Jesus. The genealogies are
given to prove the genuineness of Joseph's
descent. It is in him that the two lines of
David end. Christ's purity is broken by the
intervention of a stranger, Christ is here
compared with Joseph. One would now
almost imagine that Joseph was to be the
Messiah. Has it never occurred to Mr.
Dealtry that if it was* important for Joseph
to be of pure Davidian descent, it was no
less so for his son, who was to be heir to
the throne; and that if it was necessary for
Joseph to have father and mother both
descended from David, it surely was as much
so for Jesus who was to be the true bearer of
the Davidian glory ? It would really seem
that the exigencies of his theory have made

him lose his bearings, and landed him at
the shrine of Joseph instead of "great
David's greater son."

But he says "you only allege, and do
not prove—that Luke's genealogy is that of
Mary/' And what does he do ? He alleges
that it is the genealogy of Joseph; he does
nothing more. He asserts that his view is
right. It may be said that one assertion is
as good as another. In the abstract this is
true, but where collateral facts are brought
to bear, it makes a difference. Now, the
collateral fact in this case is that the New
Testament alleges Jesus to have been born
of Mary, without Joseph, an allegation
which is 4)orne out by every subsequent
allusion to the origin of Jesus, and therefore
if Jesus is a pure descendant of David,
Mary must have been of the house of David.
Hence, prima facie, one of the two
genealogies must be that of Mary. It is for
Mr. Dealtry to prove that it is Joseph's;
the onus lies upon him. He asserts it is
so; further he cannot go; and further the
other side cannot go upon the exclusive
merits of the genealogies. The point must
abide the determination of the wider and
more general question whether Jesus was
the Son of God or the Son of Joseph. The
evidence on this question is so conclusive,
that all minor questions, such as that raised
on the genealogy, must fall in, and take
rank under the great conclusion, that " great
is the mystery of Godliness, God manifest
in the fleshy

As to Mr. Dealtry's remarks on Luke's
parenthesis and the subject of registration,
we let them pass with the remark that
supposing he were right, (which we do not
admit for one moment), it would not in the
slightest degree determine the general
question in his favour, for the simple reason
that in the eye of the law, Jesus was, to
all intents and purposes, the son of Joseph,
and, as a matter of fact, through Mary,
was the son of Joseph, and therefore could
be registered and described as such without
in the smallest degree compromising the
fact that he was the son of God. Mr.
Dealtry's theory recognises only one of these
facts; the truth recognises and accounts for
both.

The subject will conclude in our next.
EDITOR.

ANSWERS TO COKKESPOTOENTS.

THE OBEDIENCE OF THE T R U T H -
PRACTICAL DIFFICULTIES IN THE
WAY, DIFFICULTIES DOCTRINAL.

1.—The Individual Isolation caused by
the Truth.

W.O. writes " I think I must be drifting
surely—if slowly—to C h i t i l h i i

What still hinders ? . Some few scripture
difficulties, the which if I could see through
satisfactorily, the remainder in the way
of reducing faith to practice, -would probably
disappear. To refer to the latter first. If
I fully embraced * the doctrine of the
kingdom,' I must relinquish connection with
old religious associations entirely, that is, not
only as regards myself, which would be a
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comparatively easy matter, but as regards my
family. Ileligious life of any sort cannot
well be sustained but in assembling together,
and it would not, in any case, be the difficulty
of two meeting together who were not agreed,
but that there would be no second person to
meet with. Naturally of a secluded tem-
perament, I quite think the loss to myself
in no meeting would be f;ir less than fo m;my ;
but how could I allow the " offspring " to
imbibe sentiments and teaching interwoven
with so much error for the small portion of good
they would obtain from orthodox teaching r
The alternative appears to be to teach them
myself at home. This I cannot feel qualified
for by a very long way, and were it attempted,
I feel it must result in failure, and should
feel condemned in depriving them of the
modicum of good which they would obl;iin
in the old paths. This is my practical
difficulty."

Doubtless our correspondent's difficulty
is great, but there is a solution for it in
the first principle which must regul-i to a m;m
in every relation and circumstance of life, viz.,
find out what is right to he done, and leave the
difficulties to take care of themselves. Assu-
ming our correspondent to have committed
himself to the truth, there would be no
haziness about duty in the case. Personal
dissociation from the apostaey, in all its
branches, is the first step devolving upon a
man who receives the truth, lie cannot please
God and remain in fellowship with a. system
which is a negation of His truth in every
particular. If he elects to listen to the
invitation contained in the truth to men and
women, to become the servants of Christ,
that they may be heirs of the glory he has
purchased with bis own blood, he. must accept
the responsibility attached to this position
of privilege. He must become a witness for
the truth of Christ, and a slave to the
interests of Christ, so far as they exist in the
world at the present time in the fortunes of
the truth and the welfare of his brethren and
sisters. He must "come out " from associa-
tions of every kind that are inimical to these
interests. He must "have no fellowship"
with any whose workings or influence are
detrimental to the work of Christ. It
becomes sin to him to say " God speed," in
any shape or form to men who (unwittingly
or not) are enemies of the great gospel
that Christ has committed to the hands of
all his servants, as a charge to be faithfully
kept and defended. Hence he must give up
"old associations;" he must leave the
churches and chapels; for there is no
greater hindrance to the truth than these
refuges of a pretended gospel, and no
bitterer enemies to the gospel of Christ than
those who preach therein for hire, and those
who are zealously affected by their means.
To do this will often land a man in our
correspondent's difficulty ; he must some-
times stand alone. Never mind; brave]v

accept the alternative. Perhaps you will
not be always alone. Your courage may
embolden others. God may give you good
company when He has proved you ; but,
whether or not, he faithful. Wash your
hands of all complicity with a system of
fables, which holds itself out to the world
as the truth. If need be, stand as a solitary
witness to the promises of God, and. you will
have a sweet recompense in the record
written above, against the time when "God
will judge the secrets of men by Christ
Jesus." The present generation will follow
its successors to the tomb. Our wisdom is to
choose that which will not be taken away.

2.—THE FAMILY DISADVANTAGES OP
THE TRUTH.

But the children! Well, our duty is
plain. It is an apostolic injunction (and the
dictate of common sense) to "bring them up
in the nurture and admonition of the Lord,"
(Kph. vi, 4.) JXow, this cannot be done if
they are allowed to run in " the old paths "
mentioned by our correspondent, namely
going to church and chapel, and attending the
Sunday School of orthodox institutions.
While they do this, they imbibe sentiments
which effectually prevent the *rutli from
entering in, and make it a difficult thing
afterwards to introduce it. They contract
early prejudices for men and things con-
nected with the apostacy, which help to

j implant the fables deeply. Their young
| ailed ions entwine themselves around objects

which afierwards prove biiares and obstacles
in the way, and all the more powerful,

j because they enlist the religious feelings.
| Our best, opportunity of discharging the
| parental duty is gone before we know. The

nurture and admonition of the Lord involve
instruction as to our constitution and position

j before God, and his purpose towards us as
j declared by his servants, the prophets and

apostles. This it is impossible to communi-
cate to children, while their minds are daily
undergoing that powerful inoculation of
error which takes place in a young mind
among large numbers in circumstances of
respectability. If we would discharge the
duty apostolically eiijoined, we must with-
draw them from " the old paths," which are
the paths of darkness. But our corres-
pondent says " I cannot teach them."
Perhaps not to his own satisfaction; but that
he is absolutely incapable of imparting any
instruction to them, no one will believe who

I reads his letter. He can teach them a little,
I and if he can only do this imperfectly,
I it is better to teach them the truth

blunderingly than allow them to be educated
smartly in error. A chapter read every
Sunday, and a few simple questions on those
simple historical occurrences on which so
great a part of the truth hinges, will do
them more good in the way of genuine
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enlightenment, than all the Sunday-
School tuition they would get in ten years.
Mixing with strange children in such an
exercise would, no doubt, be beneficial, but,
if this cannot be had at first, make the best
of the circumstances. A brave attempt to
do right in the matter might lead to an
extension of operations beyond the family
circle. But, why deprive them, says our
correspondent, of " the modicum of good"
they get in the orthodox channel ? The
answer is, because of the preponderance of
evil that comes along with it, and because
the good they get is to be had at the secular
day school without the evil.

It cannot he denied that the case depicted
by our correspondent's letter is one of
drawback and disadvantage; and the only
counsel that can be given in the circum-
stance, is to face the difficulty with a
deliberate resolution that come what will,
the right will be the guide, the duty to God
be done. It may be that such a course, with
prayer, will evoke the blessing of the
Almighty, and lead to happier circumstances
even now.

THE PROMINENCE OF THE CROSS IN
THE EPISTLES.

Our correspondent next proceeds to
" doctrinal difficulties," wluch. he enumerates
thus:

" To enumerate my doctrinal difficulties,
let me specify

1.—My cold one, which I have not yet
quite seen my way through. The promi-
nence (in the epistles) given to the death of
Christ and faith in him. Did it not seem
to be the absorbing subject with Paul ?
' I determined to know nothing among you,
save Jesus Christ and him crucified.''—
(1 Cor. ii, 2.) This may apply especially to
the Corinthians and Greeks, but how about
similar prominence to the same subject in
Philippians i, 18; iii, 18 ; iii, 9. The faith
of Christ not the faith of the promises, nor
of the kingdom ; the gospel of Christ, i, 27;
And, to return to Corinthians, " We preach
Christ crucified" (1 Cor. i, 23) ; Christ is
the foundation of the building, and no other.
(1 Cor. iii, 3), and the chief corner stone
(Eph. ii, 30,) and the head stone.—(Ps. cxviii,
22.) Also, the object of faith.—(Gal. iii, 26;
Eph. iii, 12; Gal. ii, 20 ; Rom. iii, 22.")

To one thoroughly acquainted with the
truth, it will seem strange that the New
Testament prominence of the cross should be
felt a difficulty in the way of receiving "the
things concerning the kingdom of God and
the name of Jesus Christ." We venture to
predict that with progress, our correspondent
himself will view it in this light. One
can quite understand it, nevertheless. Or-
thodox preaching consists in the iteration
-of the fact that Christ died, and though the
fact i« wrested from its scriptural signifi-

cance, yet the mere prominence of the fact
gives an appearance of agreement between
Paul and orthodoxy in the matter, but it is
is a mere appearance. There is no real
agreement. Paul speaks about Christ
crucified, and orthodoxy speaks about Christ
crucified. There is an identity of words,
and an identity of idea so far as the surface
of the history goes, but here the identity
ends. Paul " preached the kingdom of God,
and those things that concern our Lord Jesus
Christ."—(Acts xxviii, 31.) In doing this,
he preached Christ crucified. To preach
" CHRIST crucified " is to proclaim two things.
It is to proclaim that Jesus of Nazareth is the
"Christ the king of Israel," and, therefore,
to proclaim " the things concerning the
kingdom of God;" and, (2nd) that this
anointed king of Israel was crucified on
account of the death reigning through
Adam. Orthodoxy only preaches the cruci-
fixion ; it says nothing about the Christ-
ship of the man crucified. It knows
nothing of the kingdom of God, and
even the crucifixion it misunderstands and
misrepresents. It gives it a pagan dress.
It says it was the oidarance of torment by
the eternal God at the hands of the eternal
God, that immortal souls might escape
decreed eternal torment, which is a per-
version and mystification of the whole
matter. It was the sustaining of the
consequence of sin (death—the deprivation
of life) by a man who, being sinless, could
survive the vindication of the law in
a resurrection which would have been
impossible wilh a sinner; and it was the
provision, thus, of a. name by the assump-
tion of which (through faith and obedience)
we (condemned and perishing children of
Adam) acquire a title to life, otherwise
beyond our reach.

But—says our correspondent—you don't
make enough of the death of Christ. This
is a mistake on his part. The death and
resurrection of Christ constitute the founda-
tion-stone of the whole scheme of salvation.
But for these, the promises would have been,
void, and eternal life an impossibility.
Salvation is entirely of Christ. By a
beautiful figure of speech, we are "washed
from our sins in his own blood;" we are
"redeemed unto God by him, out of every
tribe and tongue, and people, and nation,"
and the heart enlarged by a full enlighten-
ment in the matter, instinctively responds to
the Apocalyptic ascription, iu. wThich it
hopes to be privileged to participate;
" worthy is the Lamb that was slain, to
receive power, and strength, and honour, and
glory and blessing." Why, then, it may be
asked, do you not give it greater prominence?
The answer is, that the presentation of a
subject is entirely governed by circumstances.
Among those who are captured by the truth,
the sacrificial and priestly aspects of Christ's
work and position, wii] Jia'vf the highest and
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holiest place; but as to those outside, it
entirely depends upon their attitude to the
truth as to which phase of it is pressed upon
them. Paul had a good reason for holding
up the death of Christ among the Corinthians;
because they were surrounded by a system of
philosophy which made a future life an affair
of "virtue." The Platonists taught the
immortality of the soul, and a happy disem-
bodiment to those who lived righteously,
according to philosophic conceptions. Paul
taught the mortality of man under the divine
law, and Christ, crucified and raised, as the
only possible means of future immortality.
Paul and "the wisdom of this world," as
exemplified in the doctrine of the Grecians,
were at direct issue on the point that brought
the death of Christ into prominence. In the
circumstances of the Corinthians, it was the
most natural declaration of his attitude to say
that among them he would know nothing;
but (1.) " Jesus Christ AND (2.) him
crucified ; ' ' that is, he would know nothing
but " the things concerning the kingdom of
God (symbolised by the name Jesus Christ),
and the things concerning his name," as a
means of salvation. He refused to recognise
" philosophy and vain deceit," that imported
"virtue" into the question, as determining
a man's future destiny. He adhered rigidly
to the truth of God, which had for its centre
and foundation, the fact that Christ had died
and risen again; but distinctly included the
proclamation that Christ who had thus died,
was the king of Israel, and future ruler of the
world. The othodox method of construing
the passages in question, excludes the king-
dom of God, and sets the Bible against
itself. It makes Paul in his letters, teach
that what he preached in his evangelistic
journey ings, was unnecessary.—(Acts xx, 25 ;
xxviii, 32).

W. O. lays stress on the pronoun " h i m "
as occurring in the passages alluding to
Christ as an object of faith, apparently with
the intention of favouring the orthodox
practice of exalting the personality of Christ
over his mission, in the aspect in which he is
to be grasped by individual faith. Experience
of the scriptures will show that this is a
mistake—not that the personality of Christ
can be too vividly realised or too strongly
cherished, by the affections, but our love of
Christ as a person must always be based on
a knowledge of him as the manifestation of
the divine purpose. He comes before men
styling himself THE TRUTH, and the man
who does not comprehend the truth, is not
prepared to offer acceptable love. Christ will
not accept love except on his own premisses,
and these premisses are the truth concerning
him. Men must believe the gospel before
they can be saved, and the gospel is made up
of the facts about himself, in his first and
second appearings, or "the things concerning
the kingdom of God and the name of Jesus
Christ." In ignorance of these, love is of no

value. A faith that lays hold of "him,"
but ignores the truth, is not a faith that
will be of any avail. The "h im" used in
the epistles, must always be read as
expressive of the truth of which he
is the embodiment. To read it in the
personal sense as distinct from the
doctrinal, is to fall into the mistake of the1

young man who came to Christ with personal
admiration, but doctrinal ignorance. Styling
him " Good Master," which Christ refused
to receive on the basis on which it was
tendered ; "Why callest thou me good ?" he
said, "there is none but one, that is God.'*
Orthodoxy would dissociate the personal
from the doctrinal, and, as in the other case,
put the Bible against itself. No system of
interpretation can be right that excludes
any part of God's arrangements. Every-
thing that he does is perfect. Nothing must
be underrated ; every part of the truth must
receive effect. The whole of the gospel
must be taken in. Christ as the truth is a
far lovelier personage than Christ as a mere
ideal of moral beauty. Christ as the centre
piece of " the things concerning the kingdom
of God and the name of Jesus Christ," is a
much grander and more palpable object of
personal love than the sickly "Jesus" of
orthodox superstition.

THE DIFFICULTY OF DIVIDING THE
SCATTERED TRIBES OF ISRAEL; AND THE

PRIESTHOOD OF THE FUTURE AGE.

Our correspondent proceeds :—" Now, re-
specting the " Coming Age," Ezek. xliv, 22,
appears to me to stand forcibly in the way of
the correctness of your explanation of the
last eight chapters of the prophet. Apart
from the apparent impossibility to rightly
separate the mixed-up tribes of Israel and
the literal sons of Zadok, how is the fact of
regulations of marriage among the priests
(immortal) to be reconciled with the teaching
of Christ, that in the resurrection they
neither marry nor are given in marriage ?—
(Matt, xxii, 30.) It is almost too bad to
trouble you with such questions, seeing how
full your hands must be, but I think they
comprise the chief of my difficulties.'i

God's purpose to restore Israel "according
to their tribes," being admitted, it is easy to
have faith in his ability to accomplish the
superhuman task of " rightly separating the
mixed-up tribes." With God nothing is
impossible.—As to the priests, all the priests
of the future age will not be immortal.
There is a class who are to have
"charge of the house" (Ezek. xl, 45 ;
xliv, 14), whose duty it will be to
slay the sacrifices and perform all the
services of the sanctuary, and stand between
the people and a higher order of priests, styled
"the sons of Zadok," which are to have
charge of the altar.—(Ezek. xl. 46; xliv, 15.)
The former are the descendants of the Levites,
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who led Israel to idolatry in ancient times,
(Ezek. xliv, 10), and who are excluded from
the higher functions of priesthood; the latter
point to a specific class of the Levites who
were obedient, and whose presence in the new
temple argues their resurrection and im-
mortalization. The "regulations as to
marriage" apply to the first class, and not
to the second. They appear to apply to the

second on a first reading, but closer attention
will show that verses 15 and 16 of chap, xliv,
which introduce the sons of Zadok, are in the
nature of a parenthesis or interpolation in the
discourse on the duties of the inferior order
of priests. Verse 17 resumes the subject of
verse 15. This being kept sight of, the
difficulty disappears.

INTELLIGENCE,

ABERDEEN.—Brother Gill announces the
immersion at this place, on the 4th instant,
of the wife of brother JAMES GRANT,
of Tomintoul.

BARNSTAPLE.—Brother D. Atkins, of
Bradford, near this place, reports the
immersion of DANIEL KODGERS, of Barn-
staple, who has been led to the truth
through contact with brother Atkins, who
followed up conversational efforts with
book lending. He says the truth has at
last began to take root in the neighbour-
hood, and that he has hope of one or two
becoming obedient at an early period.

BIRMINGHAM.—Since the issue of the
January No., there have been four immer-
sions, particulars being as follow: ELIZA-
BETH REED (31), wife of brother Reed,
formerly neutral; THOMAS GIBBS (43),
police clerk, brought up in the Church
of England; nearly persuaded to join the
Church of Rome, from which he was
hindered by final inability to receive the
doctrine of transubstantiation ; afterwards
a Primitive Methodist, and finally a Wes-
leyan Reformer; all the time in search of
the truth, but never satisfied till now; MARY
BLAKEMORE (26), domestic servant, brought
up in the Church of England ; JANE DEAN
(14), daughter of brother and sister Dean,
who, notwithstanding her extreme youth,
has given diligent heed to the truth for two
years, and, before her immersion, made a
more intelligent profession of her faith
than many adults who take the same step.
There are about eighteen brethren capable
of engaging in exhortation to profit; but
hitherto for want of method, their number
has operated to keep them back, and their
services have been repressed. An arrange-
ment has now been adopted by which their
talents will be brought into exercise for the
general profit. A plan has been agreed to
by which particular brethren engage to

on particular Sundays. The
quarterly tea meeting was held

January 13th, when amongst other
business transacted, it was resolved to have
an extra weekly collection in the morning:,
toward the expenses of Dr. Thomas's visit
to this country ; and also to place a box in
the hall to receive the contributions of
interested strangers, who desire to co-
operate in the matter. Three collections
have taken place with the following
result, first, 15s.2d ; second, 18s.l0d. ;
third 15s. The quarterly report
shewed the following figures :—increase by
immersion during the quarter, 5 ; by
removal 1 ; decrease by removal 2; total
number by corrected list, 94 ; visits during
the month, 8; largest number at the table,
73; smallest, 45; average, 68. Largest
contribution at the table, £2 7s ; smallest,
£} 8s.; total amount for the quarter,
£24 11s. 7Jd.

EDINBURGH.—The labours of the breth-
ren in the public proclamation of the truth
still go on; and, all things considered, the
attendance is satisfactory. There have
been two additions to the ecclesia since
last report. The first is that of Mrs.
DEWAR, belonging to the United Presby-
terians, who was added to the brethren on
the 12th instant. The other case is that of
ROBERT^FAIRGRBAVE, brother to our
brother^lfeoRGE FAIRGREAVE, (of Dewarton,
Pathhead, a few miles fron? Edinburgh),
who, on a confession of his faith, was
immersed on Sunday the 19th instant.

GLASGOW.—Brother Clark reports the
addition to the ecclesia, by immersion, of
WILLIAM CADROW, about thirty years of
age, (formerly connected with the Estab-
lished Church,) who was immersed Sunday,
January 26th.

HALIFAX.—Brother Richard Whitworth,
reports a double accession to the number
of the ecclesia by the immersion of
JAMES BRIGGS, of Sowerby, and his wife
EMMA, which took place on Sunday,
January 28th.
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NOTTINGHAM.—Brother Phelps announces
an addition to the ecclesia in the person of
JOHN HARRISON, wholesale grocer, who it
appears has been acquainted with the
truth for several years, and was immersed
three years ago, upon an intelligent
apprehension of the faith, though only now
joined to the ecclesia. The Sunday
evening lectures continue to be well
attended.

WHITBY.— Brother Shuttleworth an-
nounces the following immersions: WIL-
LIAM SLADE (33), mariner; ELIZABETH
SLADE (33), wife of the same; WILLIAM
FOWLER (65), jet manufacturer, and his
wife, CATHERINE FOWLER ; GEORGE HAR-
LAND (28), jet manufacturer; Mrs. MARY
ROBINSON (33). Four of these had been
previously immersed on the basis of
Mr. Dealtry's error. Brother Shuttle-
worth announces good meetings and
favourable prospects for the truth. A
proclamation issued by the ecclesia we
have no room for this month.

C A N A D A .

GUELPH —Brother H. L. Drake, writing
January 12th, says that since his letter, the
following have been added to the ecclesia.
JOHN HARRIS (65), farmer; WILLIAM
CRICHTON (40), farmer—both formerly
connected with the <k Morisonians;"

Mrs. MARIA VYE (24), formerly Methodist;
BENJAMIN HOWELL, jun . (19), moulder.
Others, says Brother Drake, are interested,
and some are expected to become obedient.
The brethren have rested the Old Masonic
Hall, a room capable of accommodating
160 persons, and, at the date of writing,
were about to commence a series of lectures,
with the fortnightly assistance of brother
J. Evans.

NEW ZEALAND.
GREBN ISLAND, OTAGO.—Brother J .

Brown, of Abbottsford, Green Island, writes
under date, November 17th, to say that
through the assistance of brother Murray,
of Port Chalmers, he, and the brethren
with him, saw some time ago the invalidity
of their first immersion, which was based
upon the repudiation of the doctrine of
judgment and other errors; and were
re-immersed upon a full apprehension of
" the things concerning the kingdom of
God and the name of Jesus Christ."
Since that time, they have had a good many
additions, and now number 25 ; J. Graham
and D. White not included, " who," says
Brother Brown, " we hold are not in the
faith." He adds that the truth is unpopular
in that part of the world, but that the
brethren are unitedly doing their best to
advance it, with the result of causing many
to look into it.

THE PKOPOSED ENLAKGEMENT OP THE AMBASSADOK.

IT was not to be expected that everyone
professing the truth, would coincide with
this proposal There are many causes to
prevent such a thing. Some know the
truth, without realising the position to
which it calls them as its agents, pwveyors,
advocates, servants, or whatever other
word may express the idea of total subser-
viency to its propagation. Others but
faintly realise this, and are not in sympathy
with a thorough policy in the matter, but
prefer that milder form of attachment
which leaves one at liberty to prosecute
other objects and pursue other pleasures,
and generally to be a citizen of u respect-
able " society. Others receive the truth
in part, and are in favor of that so-called
liberal policy which practically makes it a
matter of indifference whether the truth is
held or not, and makes the contention for it
an impossibility. Such individuals, one and

all, are likely to look with disfavor on a
proposal, the adoption of which would tend
to give the agitation for a pure and conse-
crated faith, greater power and effect than
it now has. In one or two cases, they have
expressed their disfavor, and we give the
cause of the truth the benefit of their
dissent, knowing that good will be done in
the right quarters by the irrational
opposition they offer. One of them writes
in the following excited strain:—"You
act like a madman. Your tendencies are
in the worst direction. What new folly is
this you aspire to ? To live ' off' preach-
ing and printing your peculiar ideas. By
the first love you had for the truth, and
the virgin hatred we all once had for
hirelings, cease to ape the clergy. Work
fairly and honestly for your bread, and give
the truth for nothing. How can you
denounce those you seek to imitate ? You
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have not the calm dignity to be a great
father in the church, so that you never will
be one I fear. Take then your place, and
comport youself as becometh the gospel
you profess."

So much as there is of mere denunciation
in the foregoing we pass by with the
simple remark that the writer's undoubtedly
sincere impression that we are mad and bad,
is one of those moral hallucinations which
have, from time out of date, been created by
moral antagonism. Difference of view,
principle and policy, lead to this kind of
misunderstanding. The ancient Pharisees,
who thought themselves a very circumspect
and excellent order of men, were of the
opinion that Jesus was beside himself; and
the " most noble Festus," (doubtless a
sensible Roman in his way) formed the
same idea of Paul. It is natural for minds
of narrow scope, to condemn proceedings
having their impulse in a state of mind
beyond their own experience. If they call
the master of the house Beelzebub, one must
not be surprised if he incur the same
obliquity in attempting to pursue the part
of a servant.

So much as there is of argument in the
letter aforesaid, it is easy to answer. The
writer very much misapprehends the
nature and origin of Christadelphian
hostility to clerical hirelingism, if he
imagines that it arises from the simple
circumstance that the clergy are supported
in their efforts to confer a supposed
spiritual benefit. The objection to their
practice, is, first: that the supposed gospel
has been made a trade of, by which a man
may acquire a stated income, in a settled
place, for a stipulated amount of sermonis-
ing; 2nd, the service of the supposed
gospel is made use of to support absurd
personal pretentions and titles, creating a
distinct and separate and unscriptural
caste among professors of the truth; and
third, that they do not preach the gospel
at all. If they were men who, in the
judgment of full age, and from an intelli-
gent appreciation of the truth, and a
disinterested desire to serve the supreme
interests of God and man, gave themselves
up to continued voluntary exertion in this
behalf—their acceptance of temporal co-
operation from those who might sympathise
with their efforts, so far from being
reprehensible, would be in accordance with
the dictates both of common sense and
apostolic precept. The truth cannot be
brought under the attention of men without
active personal agency. In theory, it is in
every man's possession who has a Bible;

but as a matter of fact, it does not get into
his head or heart, until his attention is
arrested by external means, and his notice
drawn to what the Bible contains. Expe-
rience is the proof of this. The truth
prospers in proportion as there is an effective
agitation of it. Where there is no one to
call attention to it by mouth or pen,
through the power of the apostacy, it
remains unnoticed; although in the Bible.
If, then, it be to the advantage of men, and
according to the will of God, that they
should know the truth, it is clearly a good
thing and a dutiful policy, to set in motion
every agency that will conduce to this
result. This is the common sense view of
the matter. It must be left to wisdom and
experience to apply it in any given case.
There is nothing to exclude any arrange-
ment which the friends of truth, in love,
may voluntarily devise, in the highest
interests of men. The apostolic side of
the question is coincident with the dictates
of good sense.—(1 Cor. ix, 7-15.) We
admit the liability of such an arrangement
to be abused. The uprise of the clerical
system has shown it. But abuse is no
argument against use. Lawful co-operation
among the friends of truth to discharge a
common duty in a given way, is not to be
cried down because a pretended gospel is
upheld by an ignorant compact of many
people, and because an order of men has
arisen in connection with it, who put forth
unscriptural pretensions and assume
blasphemous titles. To hate the clerical
system is good, but it is possible to hate
the evil and not to love the good. Anti-
clericalism is a very convenient cry for
the selfish democrat who wants to be let
alone, and would rather not be troubled
in his genteel pursuits and enjoyments.
' 'Don't ape the clergy!" he shouts,
when Christ's work is being done, and a
greater service is proposed in its behalf. A
very specious piece of hypocrisy, that will
not deceive men, honestly and earnestly set
for the defence of the gospel. If a
prospectus were issued for a literary
magazine, there would be no cry from this
class, of " Don't ape the clergy." One
might fag himself to death in writing and
collecting matter of merely secular interest,
and he would be patted on the back by
such, and considered a highly respectable
and useful member of society, and the more
money he made at it, the better. If to this,
he added the accomplishment of scientific
lectures at one or more institutes, his
respectability would be all the more
complete, and his acquaintance so much



The Ambassador of the !
Coming Age, Feb. 1,1868J ENLARGEMENT OF AMBASSADOEL 59

more to be prized and cultivated. But
because the ink-dipped pen describes for
the printer, characters representing—not
the ephemeral trash of the passing hour,
but matters of eternal moment, and because
the vocalisation of the platform is dedicated
to the sacred interests involved in the oracles
of God, instead of the mere amusement or
u instruction" of the audience, then
there is a cry of " work honestly for your
bread ! don't ape the clergy." By their
fruits such are known. The service of the
flesh is with them legitimate, because they
are of the flesh. The service of the truth
is madness and badness, because they are
not of the truth, though they make a
profession of it. Such had better hold
their peace. We are deaf to their counsels
and entreaties. Where would the truth
have been had their advice been followed
in the past ? We have to thank God for
the courage of a man who, for the truth's
sake, years gone by, exchanged the temporal
certainties of his profession, for the risks of
publishing the truth, orally ard by the
press. But for him, humanly speaking,
we should have been in ignorance of the
truth. Yet this man, the class in question
have all alon^ condemned, and with him,
the policy that has given us the bread of
life. " Hireling ! " is their cry, while all
the time, they are themselves the most
abject of hirelings—even hirelings to the
old man of the flesh, whom they serve in
divers ways—considered respectable and
legitimate by this present evil world, as
per Psalm cxlix, 18. Their zeal for " first
love," " honest work" will not mislead
those who have their eyes open.

We append similar ebullitions of antag-
onism:—"I have come to the conclusion
to withdraw my support as a subscriber to
the Ambassador. I do this on the ground
that it is utterly unfit for the purpose it is in
intended for. Instead of being a periodical
devoted to the exposition and def«ece of
the ' things concerning the kingdom of
God and the name of Jesus Christ/ it is
devoted to the most abusive, and insulting,
and sarcastical language, towards brethren
and certain churches, which do not swallow
everything that comes in the shape of
doctrine from your lips, or because they
do not fall before thee, as it were, so that
you may walk over them, acknowledging
thee as a great master, from whom comes
forth only the words of truth, righteousness,
and sound doctrine, subduing their own
minds, and be led entirely by thy most
masterly wisdom."

Another writes:—" . , . In reply

to brother Coombe and such like, I have to
say that I already repent' of the hastily-
written note I sent you last; but my regret
is that I said so little in it; but had I
known that you would print it, you would
have had some more of the truth for once
for the pages of your magazine. * *
* * You have no doubt good talents,
but you have shown yourself utterly unfit
for the editor of a publication in defence of
the truth; and however some may laud
you to your own delusion, I have not the
slightest doubt you will ' live to regret'
that ever you were pushed into such a
dangerous position."

Another writes to say that those with
whom he is associated, are of the same
mind they were some eighteen months ago,
viz., that the Ambassador would be better
reduced than enlarged—and, accordingly,
they have reduced their order. The letter
contains an unkind cut about " loaves
and fishes" It is not a question of
loaves and fishes. We are offered
employment as soon as the Bankruptcy
Court closes; and accepting that offer
we should be better off than we should

I probably be by charging 8d. for the
Ambassador. But then we shonld have to
give up the Ambassador and the service of
the truth; and this we should not feel
justified in doing, if we can swim at all
by continuing the Ambassador.

Another writes to discontinue the Am-
bassador, observing that the mode of
conducting it, especially in the matter of
the Dowieites, " indicates, phrenologically
considered, a very low and deficient
organization!'' Perhaps this correspondent
would like to hear the definition of one
of the first phrenologists of the day. It
may afford him a key to matters that now
appear cloudy: "You are full of sympathy;
are very much interested in whatever
excites your kindness; you can be positively
enthusiastic in a benevolent enterprise.
Veneration is rather large, and with large
conscientiousness, gives you a tendency to
value things that are divine. You have
very large hope. You are constantly
scheming, planning, projecting something
new, and you are sure you are going to
succeed. You have no faculty for contriving
bargains ; it bothers you to look after
money matters. You are spirited in resist-
ance; are prone to overcome obstacles iu
your way ; but you are not cruel. You are
fond of discussion; but your strongest
motive is to advance ideas that appear to
you to be important. Your conscientious*,
ness and self-esteem, acting together,
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incline you take responsibility, and guide
other people. You are sensitive to the
opinions of others, but are not so much
stimulated by ambition as by a desire to
advance principles that you think are
right. '* We add no more, as this is a suffi-
cient set off to the opinion of our corres-
pondent

We have many letters, of an encouraging
character, to hand since last month; but
we let the matter rest for the present,
satisfied of the duty and the feasibility of

the proposal put forward. It may be that
the return of Jesus will supersede all
arrangements for the future. God grant
that the year may be lightened with the
glory of his appearing1; but we know neither
the day nor the hour. We are in the
epoch of his coming; but we know not the
course of events in detail. Our duty
meanwhile is to labour with all diligence,
and be found of him as busily employed in
his service, as if we thought him a thousand
years off. EDITOB.

VISIT OF DE. THOMAS.

A SISTER would rejoice to see Dr. Thomas
brought to this country for a period, and
will contribute £5 to the expenses, and
double the amount if necessary.

AN INTERESTED STRANGER requests his
name to be put down for 10s. for the same
purpose.

Bro. DEW, of Innerleithen, writes as
follows:—" We feel very glad in the prospect
of a Tisit from that veteran mariner, our
esteemed and venerable brother Dr. Thomas,
who has so bravely weathered the storm on
a tempestuous Gentile sea, for many years.
He is a profound adept in spiritual navigation.
Under God, we are indebted to him, for what
we as spiritual mariners now possess ; he as
it were constructed a life-boat, and set out to
a stormy sea, with the prospect of nothing
but tempestuous weather before him, in order,
if happily he might be the means of saving
some of this wicked and perverse generation,
from a greater storm that we expect will
soon burst forth on the Gentiles ; when our
God shall come, and shall not keep silence;
when a fire shall devour before him, and
be very tempestuous round about him. The
Dr., by his mighty eloquence in the truth,
succeeded in inducing a few here and there
to enter the life-boat along with him, that
they might be saved in the Lord with an
everlasting salvation; but in process of time
long subsequent to this, however, a mutiny
arose among the crew, among some of them
at least, who attempted to put the benevolent
and brave man who constructed the life-boat,
overboard. Ah, the flesh is always jealous
of its honor; Korah, Dathan and Abiram
envied the honour put upon Moses and Aaron
by Jehovah, and said to them Ye take too
much upon you; perhaps it was a spirit
somewhat akin to this that actuated these
mutineers against the Dr. Be this as it
may, we rejoice in the thought that they
did not succeed; for greater is he that is
for him than all they that are against him;
therefore the veteran mariner is brave and
valiant as ever, because he is of the people
that do know their God ; therefore he is

strong and does exploits. These people,
however, do not now sail in the same boat
with the Dr. As pirates, they have con-
structed a leaky skiff of their own, that we
fear will never weather the storm and get
safe into port, although, at present, all
seeming tranquil and serene with them.
There are breakers ahead, and having in
a certain sense cast aside the true rudder
and compass, for their own opinions as their
guide to the haven of peace, they are
at the mercy of the winds and waves of
Gentilism, as children liable to be tossed
to and fro with every wind of doctrine.
Prospectively speaking, their vessel is ill-fated,
and we fear is doomed to founder and perish,
when divinely tempestuous weather sets in.
They are like the man who built his house upon
the sand and not upon the rock, that was
higher than himself. But being wise in
their own conceits, they think not so, and
this only makes them more the objects of
our commiseration and pity. We write not
concerning them in a sensorious self-sufficient
spirit; we write faithfully and withal in a
spirit of fear and trembling, and not with a
view to make our voice be heard on high,
lest at last we should be cast away, though
now in the more excellent way than those
we speak of; neither do we speak with a
double-heart and lips of flattery concerning
Dr. Thomas. For the truth's sake, we love
and esteem him very highly indeed, for as
we have said already, by the grace of God
under him, we are what we are. Truly it
may be said of him, as Paul said of himself:
" the grace that was bestowed upon me was
not in vain, for I laboured more abundantly
than they all, yet not I, but the grace of
God which was with me." In conclusion,
then, we say sincerely and through gratitude
for what we have received, God speed his
visit to us, and according to our humble
ability, we shall do what in us lies to further
it, that the Mighty God of Jacob, in whom
he puts his trust, may bring him in safety
across the mighty deep."

In a second letter, bro. Dew says:—"I
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write to inform you that we, as a fragmentary
section of Christadelphia, have unanimously
resolved from this time to lay by what is
put into our fellowship fund in behalf of
Dr. Thomas, should he deign to pay us a
visit; we cannot guarantee a great sum, as
the dulness of trade is affecting us, as it
will do brethren I dare say elsewhere. But
we will honestly and cheerfully do what we
can, for assuredly we deem it a high honor
to be permitted to take part in this labour
of love, however humble that part may be,
were it no more then casting in the widow's
mite; and so I believe that by the conjoint
cheerful offerings of the faithful, a handsome
sum will be raised for the honourable purpose
contemplated; where there is a will there is
a way; where the will is strong, the obstacles
that appeared like mountains dwindle into
molehills before the invincible will.

BRO. J. "W. MOORE, Devonport, writes :—
" I am requested by the brethren in this
locality to inform you of their desire to join
in inviting Dr. Thomas to visit this country
during this apparently eventful year, and they
desire to state their intention to assist with
pecuniary means to the best of their abilities.

Bro. Gillies, of Beith, is glad at the
prospect of a visit from the Dr., and thinks
the commonest gratitude entitles him to
a hearty welcome and an ample provision
for his wants. "We are indebted," says
bro. Gillies, " to him for our life and ought
to provide for his." He approves of a fund
out of which to pay all travelling expenses.

The object of providing a general fund is
to equalise the burden among the ecclesias.
"Without arrangement^ it might happen that
an ecclesia of four might have to pay for a
300 miles ride, while one of 60 might have
to send the Dr. only 50 miles. By providing a
general fund, unequality will be obviated, and
every place left at liberty to invite the Dr.
without reference to the distance he may
have to traverse to get to them. But, of
course, local expenses would be borne by the
parties desiring a visit. The general fund
would only be applied to actual travelling
expenses.—EDITOR.

Brother W. Graham, of Leeds, writes—
" Our small ecclesia in Leeds, is very much
delighted to hear through the Ambassador,
of the probability of a visit from Dr. Thomas,
of America, and we all of us unitedly beg
most cordially to join the ecclesia of Birming-
ham in giving him an invitation to come
amongst us ; and for the furtherance of this
object, we will, to our utmost, render that
pecuniary aid which will enable him to come
amongst us free of any loss on his part. We
hope this laudable enterprise may be
accomplished."

Brother D. Ramsay, of Galston, writes to
intimate his endorsement of the invitation to
Dr. Thomas, and his willingness to bear a
share of the burden connected with it.

Brother J. J. Andrew writes—"I was
very glad to see in this month's Ambassador
the suggestion that Dr. Thomas should be
invited to visit this country this year, for I
have long wished to see him on this side of
the Atlantic, knowing as I do, that but for
his works, I should (humanly speaking) have
still been ignorant of the way of salvation.
I am naturally desirous of seeing and hearing
one to whom we all owe so much. So many
important political events have occurred
since he was last in Great Britain, that I
feel sure another visit from him during the
year, would be very servicable to the truth.
It will therefore afford me much pleasure to
contribute towards the expenses, and I have
no doubt the other brethren in London will
be equally willing to co-operate in the
matter."

Brother Paterson, of Edinburgh, says
the proposal for a general invitation is
concurred in by the the ecclesia there; but
they also think an individual invitation ought
to proceed from Edinburgh on account of the
Doctor's personal connection with the ecclesia
in that city, in former times. They will take
their share in the general burden of expense,
but reserve the consideration of the manner
of appropriating it.

Brother D. Clement, of Mumbles, writes:—
" I am requested by the Mumbles ecclesia to
state in the Ambassador, that it is with much
pleasure we learn that it is intended to
invite Dr. Thomas to Great Britain. We
hope that all the friends of the truth in the
kingdom will respond to your suggesiion in
respect to raising funds for that purpose.
Nothing could give us greater pleasure than
to have the opportunity of promoting the
truth by contributing our part to such a
desirable and we believe (to all lovers of the
truth) pleasant duty. And as the times of
the Gentiles are fast coming to a close, we
would hope that his visit to our island may
be the means of a few more good and honest
hearts finding the precious jewel (the truth,)
before the time of believing the gospel
comes to a close, and oh! may the cry go
through the land, " Repent for the kingdom
of heaven is at hand." If the doctor starts
on his lecturing tour from Birmingham,
I hope you will induce him to give the
priority to those few places that are in
South Wales, for I am sure no part of the
kingdom will more heartily welcome him
than Mumbles and Swansea. I mention
this, because if he visits Swansea the last,
I am afraid we should have only the fag-end
of his labours, that is, he would be worn
out before he came this way, which would
be a pity, as I think that the deep felt
interest at Swansea calls for special attention
from the friends of the truth. There is a
large open field for labour in Swansea.
May God send labourers.
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N O T E S .

By the bounty of friends who wish the
Ambassador well, the Editor is this month
enabled to yield to a pressure of matter,
and present the readers with ten extra pages.

THE ROMAN QUESTION.—Three days ago,
there came to hand a pamphlet of sixteen
pages, bearing the following title: " T H E
ROMAN QUESTION; or the fall of the
Papacy, the death-knell of Protestant sec-
tarianism, a paper read before the Association
of Christadelphians or Brethren of Christ,
meeting on Sundays, at 10.30 a.m., at Odd
Fellows' Hall, Washington Street, Hoboken,
N.J., by JOHN THOMAS, M.D." The
pamphlet reviews the incidents of the recent
Garibaldian invasion of the Roman States,
pointing out their bearing on the approach-
ing crisis, and denning the attitude of Christ's
brethren to the apostacy. The authorship is
a guarantee of excellence in the first degree.
The price will be 3d. per copy. "We shall
write for a supply.

Correspondents whose queries, after so
long delay, are yet unanswered, are entreated
to be patient. If the Editor were able to
give his whole time to the work, the
Ambassador would be conducted in a more
prompt, methodical, and business-like
manner; but having to devote a large
portion of time and energy to temporalities,
he is obliged to content himself with a
somewhat irregular and slipshod style of
management, doing the best he can, in the
hope of better times.

" REDUCED TO THE UTMOST NEED."—
Brother Haining, of Auchinlech, writes on
behalf of brother Charles Smith, of Girvan,
who is advanced in years and infirmity, and
" reduced to the utmost need, on account of
want of work." He has a wife equally
infirm and helpless with himself. He was
for many years a Campbellite, but re-
nounced that connection for truth and the
obedience thereof seven years ago, since which
Brother Haining says he has shewn himself
an intelligent, consistent brother. The
brethren in Auchinlech and Cumnock have

relieved him from time to time, " but every
other source of supply being at the present
cut off," they thought it best to bring the
case under the notice of the brethren at
large. Brother Haining adds "We have
no other interest in the matter than our
duty, in ministering to the wants of a needy
brother." Trusting the brethren will
remember their duty to those who are in
need, we commend the facts to their con-
sideration.

BOOK LOANS.—AN OPPORTUNITY OP
DOING GOOD.—Brother Shuttleworth, of
Whitby, writes as follows:—Brethren and
sisters, who have odd numbers of Ambassador,
or pamphlets, books, tracts, leaflets, &c,
upon the truth, lying idle upon the shelf, or
who may have scant facilities for circulating
them, are hereby apprised that they [may do
great service to the truth, by forwarding the
same to my address, li F. R. Shttleworth,
8, Gray Street, Whitby," as I have offered,
through the medium of a London weekly,
called Religious Opinion, to lend books,
pamphlets, &c, upon the truth, to any
desiring to read them, and I find myself hard
taxed, after a month's drain, to meet the
increasing demand of enquirers after it
upon this footing. That good will result,
there can be little doubt, inasmuch as the
observations of borrowers, upon what they
have had loaned, brings me into direct
correspondence with persons otherwise
unknown, and beyond the immediate circle
of personal labours. The following extracts
from letters received to-day may illustrate:

" In July and August Nos. of Ambassador
(old ones) is a very interesting article or
two. Could you send me a new copy? or
I will keep the present one, and send
postage stamps."—(London.)

" Many thanks for the perusal of your
two pamphlets; their contents have brought
peace and consolation to my mind; you
now know my taste, therefore, you can
send me anything you think well."—
(Nottinghamshire.)

BIRMINGHAM : PRINTED BY W. H. DAVIS, 8, NEEDLESS ALLEY.
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THE NEW TESTAMENT DOGTEINE OP JUDGMENT.

BY J. J. ANDREW, LONDON.

IT is now our duty to examine that much discussed chapter, the 15th
of 1 Corinthians—a chapter which, when taken by itself and viewed
superficially, appears to contradict some of the conclusions to which we
have already arrived; but, bearing in mind the fundamental axiom,
that no one part of God's revelation can contradict another part, we
shall be quite safe in asserting that any such discrepancies must be
apparent, not real.

In reading this chapter, it is necessary to notice: 1—that the
apostle is not giving a comprehensive exposition of the whole subject of
the Resurrection and Judgment; 2nd—that he only deals with
the resurrection of one class—the righteous; 3—that the judgment is
not mentioned, but is, nevertheless, understood ; because it is incredible
to suppose that Paul would teach anything in one epistle which would
contradict what he had written in another.

He begins his argument by asking how it was that some members of
the Corinthian cliurch denied the resurrection of the dead, and proceeds
to shew that if they be right, their hopes of eternal life are entirely
useless. If the dead rise not, says he, then Christ was not raised tVom
the dead; and if this be the case, then, not only nro all v»hc profess the
"one faith" still in their sins, but all who have died prole^ng the
same faith are perished. He then deals with t;<e question as to tl»e
nature of the resurrection body, and, in so doing, illustrates hie remarks
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by referring to a grain of seed, shewing that the death of a human
being is no more an impediment to his restoration to life, than is the
death of a seed to its springing up, and producing grain. If the seed is
to reproduce itself, it must first die, and if, after this, God is ahle to
re-animate it, is He not equally able to bring to life the righteous who
have died? The placing of the seed in the ground is oft̂ n interpreted
as applying to the committal of the body to the grave, and the
springing-up of the blade to the comin^-forth from the grave at the
resurrection. From this it is inferred that, just as the blade differs from
the seed which was sown, so does the resurrected body of the righteous
differ from the body which was buried—the latter being mortal, and the
former immortal. But is this, we are led to ask, a correct analogy ?
Does the sowing of the seed represent the burial of the body ? If it
does, what does the dying of the seed illustrate ? The body has no
death to undergo after burial, and surely it will not be said that it refers
to the mouldering away of the dead body ? This is not necessary to its
resurrection ; for if so, what is to be done with any who die within so
short a period of the : econd advent, that their bodies will not have the
requisite time to become incorporated with the dust of the ground ?
The seed dies after it is put into the ground, but the body dies before
that event. This is the defect in the analogy—a discrepancy which
some may think lightly of, and reply to by saying that a parable is
generally given on account of its leading points, and, therefore, it is
impossible to carry out all the details. But can we term the death of
the seed in this parable an unimportant detail ? Death is the very
subject on which the apostle is discoursing ; and so indignant does he
become at anyone shewing so much incredulity of the power of God to
raise the dead, as to ask what sort of a body they will possess when
resurrected, that he exclaims. " Thou fool, that which thou sowest is not
quickened except it die."—(Verse 30.) He then gives as an illustration the
case of a grain, shewing that a seed which is sown is not the same
as that which will hereafter exist; and between the two events, it must
undergo death. If the death of the seed be not a prominent or
essential point, what is the parable intended to teach? On this
supposition, the statement just quoted, that a seed is not quickened
except it die, has no force in it; to omit, therefore, to apply it to the
subject under examination is to deprive the illustration of all its pith.
This being so, and the death of the seed being analogous to the death
of the man, it follows that the sowing of the seed must be applicable to
some event in the lifetime of the individual. What then does this
sowing consist of? A solution to this question is to be found in Paul's
epistle to the Galatians : " Whatsoever a man soweth that shall he also
reap. For he that soweth to the flesh shall of the flesh reap corruption;
but he that soweth to the spirit shall of the spirit reap liie everlasting."
—(Gal. vi, 7. 8.) From this we learn that the sowing process extends
over the whole probationary career—from immersion to death. He that
gives way to the lusts of the flesh in this life shall, after the
resurrection and judgment, suffer that corruption to which all human
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flesh is inevitably subject; but he that brings forth the fruits of the
spirit in his daily conduct, shall, at the day of judgment, be endowed
with spirit life, by being transformed from mortal nature to immortal.
To realize this "corruption," or this "life everlasting" is, as we have
already seen, " to receive through the body according to that which has
been done, whether good or bad: " and the time for accomplishing this
is at the judgment. There it is that a righteous man receives a body
corresponding with his good deeds, while an unrighteous man is
compelled to retain a body corresponding with his evil deeds.

The springing-up of the blade is not even mentioned by the apostle ;
but, on the contrary, he says " God giveth to every seed his own body"
whether wheat or some other grain. When, therefore, he says " So also
is the resurrection of the dead ; it is sown in corruption, it is raised in
incorruption," what are we to understand by it? The raising of the
wheat is not fully accomplished until its " own body " has been given
to it, and this does not take place until the corn is full-grown.
Consequently, the springing forth of the blade bears no analogy to the
bestowal of an immortal body on the dead; it only exhibits the process
of raising, not the full consummation. The good seed raises good
wheat, but the bad seed raises bad wheat. So it is with the disciples
of Christ. The children of the kingdom, in whom the gospel has taken
a firm root, are raised to incorruptibility at the day of judgment; but
the children of the wicked one, in whom the gospel has not taken
sufficient root, are raised to corruption."

Perhaps it will be said that this is a strained interpretation of the
word " raised," because, when used in reference to the resurrection of
the dead, it always refers to the coming forth from the grave. It is true
that it is frequently used to describe the raising of the dead to life—a
process which does not require much time; but this does not prevent
its being applied to a more lengthy process. In the narrative of Paul's
labours at Antioch, it is used to describe the stirring up of a tumultuous
mob : " But the Jews stirred up the devout and honourable women, and
the chief men of the city, and raised persecution against Paul and
Barnabas, and expelled them out of their coasts."—(Acts xiii, 50.) And
in writing to the Romans, Paul applies it to the elevation of Pharaoh to
the throne of Egypt. " For the scripture saith unto Pharaoh, even for
this same purpose have I raised thee up, that I might show my favour in
thee, and that my name might be declared throughout all the earth."—
(Rom. ix, 17.) In neither of these passages is the event described so
instantaneous as that of raising anyone from the sleep of death; and
precisely the same word is used, not in English only, but also in the
Greek—the meaning of which is defined as follows : e^e/pu) fegeiro ) i
" to awaken, wake up, rouse, stir, stir up, raise from the dead, raise or
erect a building."—Lid dell and Scott's Lexicon.

There is nothing in this definition to exclude the comprehensive
application of the word iC raise ; " but on the contrary, we see that one
of its meanings gives authority for such a use. To (t raise or erect a
building," comprehends the whole process, from the time when it first
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sprouts, to the full development of the ear, When the blade appears, it
is merely in the process of raising, and it cannot be said to be raised
until the corn is ripe. Thus it is with the resurrection of a righteous
man : the body comes forth from the grave in a mortal condition, when
it may be said to be in the process of raising; then it is brought before
the judgment-seat to give an account to the Judge, and upon approval it
is transformed into an incorruptible body. At this stage the process of
raising is complete, and it can then be said that it is raised.

The full consummation of the process necessitates a change, because
" flesh and blood cannot inherit the kingdom of God; neither doth
corruption inherit incorruption."—(verse 50.) The apostle then proceeds
to show how " flesh and blood" is to be fitted for inheriting an
incorruptible kingdom. " Behold, I show you a mystery: we (all in
Christ) shall not all sleep, but we (the righteous, whether asleep or
awake at the advent) shall all be changed, in a moment, in the twinkling
of an eye, at the last trump."—(verses 51, 52.) Then follows a summary
of the results in both cases, in which the word " raised " is used in the
same comprehensive sense as in the passages already noticed; " For the
trumpet shall sound, and the dead shall be raised incorruptible, and we
shall be changed."—(verse 59.) From the fact that Paul here speaks of
the living only being changed, it is contended by some that the dead
will not undergo the same change ; but this is illogical, because in the
preceding verse he had actually declared that " We shall all (whether
living or dead) be changed." The mode of bestowing immortality on
these two classes differs: in the case of the dead, they have first to be
brought to life, and then (after approved at the judgment-seat,) changed
—the whole of which process is comprised in the phrase " raised incor-
ruptible ; " but the living have, of course, only to be changed from
mortality to immortality. Having thus summarised the results with
reference to the former, by saying " they shall be raised incorruptible,"
it was necessary to add something respecting the latter, and this he does
by saying " we shall be changed/' But his doing so is no proof that the
dead will not have to undergo the same change as the living; for he
continues, " So when this corruptible shall have put on incorruption, and
this mortal shall have put on immortality, then shall be brought to pass
the saying that is written, " death is swallowed up in victory."—(verse
54.) While the bodies of the dead are mingled in the dust of the earth,
they are in a state of actual corruption, but they must be brought forth
from hades before they are entitled to the name " corruptible," in order
that they may appear before the judgment-seat in the same condition as
the living ; and when the Judge has signified his approval, they will be
changed from corruption to incorruption. Then it is that Paul will
realise his desire " to be clothed upon with our house, which is from
heaven * * * that mortality might be swallowed up
of life." Then it is that his promise to the Philippians will be fulfilled:
" The Lord Jesus Christ shall change our vile body, that it may be
fashioned like unto his own glorious body, according to the working
whereby he is able even to subdue all things unto himself."—(Philip iii,
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91.) Then it is—and not at the restoration to life, for that of itself is
of no use without immortality—that those who were once dead will be
able to say "O death, where is thy sting—0 grave where is thy victory ?"
•—(1 Cor. xv, 55.)

If this could be uttered by the righteous immediately after emerging
from the grave, then their destiny would be already fixed, the judgment
would be forestalled, and their appearance before the Judge would be
reduced to a mere empty ceremony—and thus the abundant and
unequivocal testimony of scripture concerning this important event,
would be completely nullified. To contend therefore for such a mode
of restoring the dead to life, is very little better than saying that the
righteous enter on their reward at death.

THE APOCALYPSE PAKAPHRASED,
ON THE BASIS OF THE EXPOSITION CONTAINED IN EUKEKA,

VOL. II. (DR. THOMAS.)

CHAPTER VII, VERSES 9 TO 17.

Prom the imperfect histories of the various religious parties during the
sealing period, it is somewhat difficult to ascertain where that class existed
referred to as the sealed ones, for it is quite evident from the Apocalypse
that at this crisis a people of the true faith was in existence. There is
little doubt, however, that the Donatists, a very numerous body in lioman
Africa, were the very people foreshadowed in this chapter as the servants
to be sealed. They were very strict, and intensely opposed to the so-called
Catholics, denouncing their immersions as invalid, their sacraments a piece
of profanity, and their consecrations, unctions, and ordinations as of no
avail. Consequently they would have nothing to do with these worldly-
minded nullifiers of the truth, refusing in toto all fellowship with them;
for, said they, the true church had ceased to exist in all other parts of the
world. They maintained that an ecclesia of Christ should be composed of
just and holy men, and that when any who lurked in it manifested
themselves to be wicked, the brethren should put them away. When
urged to study the peace of the church and form an alliance with the
Catholics, they denounced the unscriptural nature of the alliance which had
recently taken place between that apostate body and the state, and asked
the question "What hath the emperor to do with the church?" and
believing that friendship with the world is enmity against God, they
further asked " What have Christians to do with kings, or what have
bishops to do at court ? " That they were a very numerous body is proved
from the fact that there was scarcely a city or town in lioman Africa in
which there was not an ecclesia of these believers; and at a conference
held at Carthage, A.D. 411, there were present 279 of their bishops with,
not more than 286 bishops of the Catholics. They suffered, much
persecution from the Constaiitine family; Constantino himsolf decreeing,


